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Wittgenstein als Philosoph der dynamischen Sprache? Versuch einer
Bergsonisierung

Pavel Arazim (Prague, Czech Republic)

Abstract

Henri Bergson mag auf den ersten Blick als eine ideale Zielscheibe der Kritik Wittgensteins
erscheinen. Seine poetischmystische Ausdrucksweise scheint eher Nebel und kiinstliche
Probleme zu erzeugen, als die Klarheit und uibersichtliche Darstellung, welche Wittgenstein
anstrebt. Jedoch beruht diese Einschatzung eher auf Vorurteilen, welche vor allem Russell
uber Bergson verbreitet hat und welche ihre unheilvolle Kraft bisher nicht eingebiifdt haben.
Tatsédchlich aber strebt Bergson eine spezifische Art der Klarheit an. Indem er die Zeit und
Bewegung philosophisch zu klaren versucht, bemiiht er sich genau wie Wittgenstein um die
Auflosung der Fragen, welche von einer sprachlichen Verwirrung stammen. Und obwohl er
mit seiner Betonung der dynamischen Aspekte der Realitdt fiir Wittgenstein etwas zu radikal
oder thesenhaft sein mag, lasst sich auch diese Betonung sehr wohl mit einigen der zentralen
Anliegen Wittgensteins vereinigen. Es ist also durchaus von Interesse, die zwei Autoren in
Dialog treten zu lassen, weil dadurch beide besser verstanden werden konnen.

Obwohl Wittgenstein bereits mit vielen Philosophen, auch weit aufderhalb der
analytischen Tradition, verglichen wurde, scheint Bergson nicht sehr viel
Aufmerksamkeit der Wittgenstein Forscher auf sich zu ziehen. Auf den ersten
Blick mag das kein Wunder sein. Bergson scheint ja viel davon zu
reprasentieren, wogegen Wittgenstein in der Philosophie leidenschaftlich
kadmpfte. Bergson wird als Philosoph der vagen Unklarheit gesehen, welche
der von Wittgenstein beschworenen tubersichtlichen Darstellung
engegengesetzt ist. Auch scheint Bergson oft auf der Suche nach verborgenen
Tiefen zu sein, welche Wittgenstein wiederholt als unsinnig zu demaskieren
trachtet. So redet Bergson gerne bereits im Essai aus dem Jahre 1889 (Bergson
1994, S. 97) vom Le moi profond, also vom tiefen Ich, welches er mit dem
oberflachlichen, gesellschaftlich funktionierenden Ich kontrastiert. Auch will
Bergson sehr oft durch genauere phdnomenologische Beobachtung das
erfassen, was uns ublicherweise entgeht. Man konnte weitere Grinde
anhdufen, warum Wittgenstein und Bergson wenig mit einander zu tun haben
(sollten). Trotzdem bemiihe ich mich zu zeigen, dass die zwel Autoren in
wichtigen Hinsichten viel gemeinsam haben. Und vor allem, dass es fur die
Lektire und Interpretation von beiden durchaus lehrreich sein konnte, sie
miteinander in Dialog treten zu lassen. Die Ansicht von Bergson als einem
allzu mystischen Autor beruht letztendlich vor allem auf einer ablehnenden
Interpretation von Bertrand Russell in (Russell 1912). Ein Vergleich mit
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Wittgenstein oOffnet hingegen den Pfad zu einer fruchtbareren Bewertung
dieses nach wie vor faszinierenden franzdsischen Philosophen.

1. Wie der Kerngedanke Bergsons in Wittgenstein sein Echo findet

In erster Anndherung kann man Bergson als einen Philosophen der Dynamik
und Bewegung bezeichnen. Und das in doppeltem Sinne. Zum einen ist fir ihn
die Bewegung viel wichtiger und prasenter als man Ublicherweise annimmt.
Zum anderen wird das Phanomen der Bewegung normalerweise laut Bergson
schlecht verstanden und deswegen muss ihm besondere Aufmerksamkeit
gewidmet werden.

Fangen wir mit dem zweiten Punkt an. Bergsons Hauptthese besagt, dass man
die Zeit nicht auf den Raum reduzieren kann. Bereits im Vorwort zum Essai
spricht Bergson von der Notwendigkeit, die ,,Vermengung der Dauer mit der
Ausdehnung“ zu uberwinden, (Bergson 1994, S. 7). Die Zeit ist also ein
selbststandiges Phidnomen. Und die Bewegung ldsst sich ohne Zeit nicht
denken. Wenn wir nun die Bewegung unter der nach Bergson unechten
Perspektive betrachten, welche in der Zeit nur eine weitere Dimension des
Raumes sieht, so scheint sie uns auf ihre Phasen reduzierbar, wie er in seiner
Analyse darlegt (vlg. Bergson 1994, S. 84-91). Wenn sich ein Gegenstand vom
Punkte A zum Punkte B bewegt, so kommt man schnell zu dem Schluss, dass er
sich durch den Punkt C, welcher genau in der Mitte der Strecke liegt, bewegen
muss. Oder besser gesagt, es gibt einen Augenblick, wo der Gegenstand genau
auf diesem Punkt steht. Jedoch ist eine solche Betrachtung, nach Bergson,
wesentlich falsch. Vor allem wird dadurch die Bewegung weggedacht, indem
sie auf ihre Phasen reduziert wird. Wenn man also die Zeit auf den Raum
reduziert, so reduziert man auch die Bewegung auf die rdaumlichen Orte,
welche sie durchléduft. Die unechte, reduktionistische Perspektive sieht dann in
der Bewegung eigentlich nur die Folge der durchgegangenen Punkte, welche
durch vier Zeit-Raum Koordinaten charakterisiert sind. Dabei vergisst man,
dass wir es ,,mit keiner Sache, sondern mit einem Fortschritt“ (Bergson 1889, S.
84-5) zu tun haben.

Eine uberraschend analoge Betrachtung kann man in der Philosophischen
Grammatik finden (vlg.Wittgenstein 1969, S. 253). Dort redet Wittgenstein
dariber, wie eine Tangente tl1 eines Kreises allmahlich in eine andere
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Tangente t2 uibergeht. Es ist nun naturlich zu erwarten, dass die Tangente
irgendwann mit der genau in der Mitte zwischen t1 und t2 liegenden Tangente
t zusammenfallen muss. Jedoch, bemerkt Wittgenstein, dieser Schluss entbehrt
jeder Rechtfertigung. Es ist nur ein philosophisches Vorurteil, welches uns zu
der Behauptung verleitet, dass irgendwann so ein Moment kommen muss.
Vielmehr entstehen durch diese Vorurteile Uber Zeit und Bewegung laut
Bergson Zenos Paradoxien. Hier wiirde Wittgenstein wohl zustimmen und in
Bergson einen Verbundeten sehen, der gegen das Aufkommen artifizieller
philosophischer Fragen spricht.

Und tatsachlich redet Bergson tuiber die artifiziellen philosophischen Probleme.
Zwar behauptet Bergson nicht im Einklang mit Wittgenstein, dass alle
philosophischen Fragen auf Missverstandnissen beruhen, dennoch glaubt er,
sehr im Geiste Wittgensteins und der logischen Positivisten, dass viele
philosophischen Fragen falsch gestellt und demnach questions mal posées sind.
So soll etwa das Problem der Moglichkeit der menschlichen Freiheit nach
einer eingehenden philosophischen Klarung ,selbst verschwinden“ (Bergson
1994, S.7). In Bezug auf viele prominenten philosophischen Fragen, wie die der
Freiheit oder der Paradoxien Zenons, glaubt Bergson im Einklang mit
Wittgenstein, dass eine gute Philosophie dann nicht nach den bestmdglichen
Antworten suchen soll. Vielmehr zeigt solche Philosophie, warum solche
Fragen eigentlich Scheinfragen sind und durch welche Verwirrung sie
entstehen konnten. (Deleuze 1966) sieht die Aufdeckung der falsch gestellten
Fragen als eines der Hauptanliegen Bergsons.

2. Bewegung fast omniprasent

Bergson ist aufSerdem uiberzeugt, dass die Bewegung viel haufiger anzutreffen
ist, als man uUblicherweise glauben wiirde. Besonders pragnant druckt er das
in einer Passage Uber den Fluss des Bewusstseins aus, in welcher er auch das
Bleiben in demselben Zustande als eine verkappte Bewegung sieht (vgl.
Bergson 1907, S. 7). Diese Sicht mag fiir Wittgenstein bereits allzu theoretisch
und verallgemeinernd sein, aber trotzdem, wie ich noch zu zeigen versuche,
konnte er ihr viel abgewinnen.

Es lasst sich eine Analyse Wittgensteins vorstellen, nach welcher Bergson
letzten Endes die Bedeutung des Wortes Bewegung verdreht. Vielleicht liefse
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sich dadurch ein analytisches Korrektiv zu Bergson erarbeiten, der seinem
Werke mehr als Russells rasche Abwertung gerecht werden konnte. Das heifdt,
eine sprachkritische Bewertung im Sinne Wittgensteins konnte zeigen, dass
Bergson das Wort Bewegung und andere mit ihm zusammenhdngende allzu
frei verwendet und dadurch seiner, beziehungsweise ihrer Bedeutung
beraubt. Wenn wir das jetzt aber dahingestellt lassen, konnen wir doch auch
in dieser Hinsicht wichtige Gemeinsamkeiten zwischen Wittgenstein und
Bergson finden.

Bergson bietet im Allgemeinen eine Perspektive an, welche die Dinge eher als
kontinuierlich und einander durchdringend sieht, denn als getrennt und
prazise konstruiert. Obwohl er damit wieder fiur Wittgensteins Geschmack
etwas zu weit gehen mag, sieht man eben solche Motive auch bei Wittgenstein.
Diese lassen sich klarer sehen, wenn wir die Begriffe Spiel, Sprachspiel und
Familiendhnlichkeit mehr in Fokus riicken.

In einem Aufsatz tiber den Begriff des Spiels bei Wittgenstein (Lauer 2014, S.
230) wird das Spiel in den Zusammenhang mit einer Bewegung, und zwar mit
einer unvorhersehbaren und schillernder Bewegung der Wellen gebracht.
Diese Auffassung vom Spiel geht bereits auf Gadamer zurtick (vgl. Gadamer
1990, S. 109). Wenn Wittgenstein viele philosophische Fragen als
grammatische Konfusionen zu enttarnen versucht, so lasst er uns die
besprochene Thematik aus unterschiedlichen Blickwinkeln betrachten, um
uns von der Kraft irrefihrender Analogien zu befreien. Damit fihrt
Wittgenstein seine Leser zu einem mehr spielerischen Blick auf die eigene
Erfahrung. Dieser Blick ist, wenn wir der Auffassung Lauers folgen, hiermit
auch dynamisch oder zumindest dynamischer als tuiblich. Das besprochene
Phdnomen, und hier zeigt sich eine Verwandtschaft mit Bergson, wird dann
selbst als eher dynamisch und lebendig statt als stabil und starr gezeigt.

So bespricht Wittgenstein im Blauen Buch (vgl. Wittgenstein 1984, S.42) worin
es besteht, dass ich einen Freund zwischen 16:00 und 16:30 zu Besuch erwarte.
Wittgenstein ldsst uns unterschiedliche Charakteristika erwdgen, die
manchmal als das Wichtigste, ja als das Wesen des Erwartens selbst,
erscheinen, die aber in anderen Kontexten ganz an Bedeutung verlieren.
Manchmal scheint das Erwarten darin zu bestehen, dass ich aufgeregt bin,
vielleicht schaue ich auf die Uhr, vielleicht koche ich einen Kaffee. Alle diese
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Merkmale konnen aber in anderen Kontexten flur die Erwartung ganz
irrelevant sein. Genauso ist es mit Wittgensteins Analyse des lauten Lesens,
welcher wir im Blauen Buch (Wittgenstein 1984), sowie in den Philosophischen
Untersuchungen (Wittgenstein 1984a) begegnen. Man versucht wieder einen
wesentlichen Zug zu finden, jedoch bleiben nur die unterschiedlichen
Familiendahnlichkeiten zwischen den Fallen der Anwendung.

Es ist jetzt ein kleiner Schritt tiber Wittgenstein hinaus, wenn man die
Bedeutung als eine Bewegung auffasst. Und zwar als eine Bewegung zwischen
den Anwendungskontexten, welche eine Familie bilden. Und obwohl
Wittgenstein Wert darauf legt, die Modellbeispiele oder Anwendungskontexte
klar zu unterscheiden, kann man dennoch sagen, dass sie sich durchdringen,
genau im Sinne Bergsons. Die Bedeutung scheint in der Bewegung zwischen
ihnen zu liegen. Und diese Bewegung kann jeder nachvollziehen, der eine
Sprache spricht. Obwohl sie theoretisch kaum zu beschreiben ist, beinhaltet
sie flr jeden, der eine Sprache beherrscht, recht wenig Erstaunliches.

3. Bergsons Verhaltnis zur Sprache

Bergson scheint tiber die Sprache nicht sehr positiv zu denken. Sprache und
Logik scheinen fiir ihn die grofdte Last der Schuld dafuir zu tragen, dass wir die
Zeit und Bewegung tibersehen, bzw. falsch verstehen. Uberhaupt redet er von
Logik und Sprache meistens mit dieser negativen Betonung, zum Beispiel,
wenn er zeigt, wie eine logische Folgerung zusammen mit einer ,
mechanistischen Auffassung der Freiheit“ zum Determinismus fiihrt (Bergson
1994, S. 133). Damit scheint er sehr auf der Spur derer zu sein, Uber die
Wittgenstein kritisch festhalt, dass sie etwas ungemeinen Subtiles zu fangen
versuchen, woflir unsere Sprache allzu grob ist, wie in der Bemerkung 122 der
Philosophischen Untersuchungen, (Wittgenstein 1984a). Dennoch ist auch
Wittgenstein eine gewisse Art von Sprachkritik nicht nur nicht fremd, sondern
er beflirwortet sie, indem er die Philosophie vor allem als Sprachkritik ansieht.
Besonders pragnant druickt er diese Auffassung aus, wenn er in der
Bemerkung 109 der Philosophischen Untersuchungen (Wittgenstein 1984a) die
Philosophie als einen ,Kampf gegen die Verhexung unseres Verstandes durch
die Mittel unserer Sprache“ bezeichnet.
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Obwohl Wittgenstein das Dynamische auf Kosten des Stabilen nicht so stark
bevorzugt wie Bergson, muss man ihn dennoch als fast bergsonischer als
Bergson selbst bezeichnen, denn er sieht das Dynamische eben auch in der
Sprache, welche Bergson eher stellvertretend fiir das Stabile, ja Starre sieht. In
diesem Sinne offnet der Vergleich zwischen den beiden Autoren die
Moglichkeit, Bergsons Gedanken sogar auf das Gebiet anzuwenden, welches er
selbst fir ihnen entgegengesetzt betrachtete.

4. Trotzdem eine Gemeinsamkeit - das Zeigen

Bergson behauptet , dass er im Grunde etwas sehr Einfaches und eigentlich
schon immer Bekanntes zeigen will, wenn er uber die Zeit und Bewegung
spricht. Er schlagt in diesem Sinne keine neue und feinere Sprache vor, wie es
die Logik spatestens seit Russels Analyse der definite description versucht. Was
er zeigen will, ist fir ihn der Sprache unzugéanglich.

Man kann darin einen Mystizismus Bergsons erblicken, welcher sehr nahe den
abschliefSenden Passagen von des Tractatus steht, etwa der Passage 6.522
(Wittgenstein 1984a). Auch uber Bergson liefde sich vielleicht sagen, dass der
wichtigere Teil seiner Werke der ungeschriebene ist. Mystizismus mag da aber
eine zu karikierende Betitelung sein. Bergson behauptet namlich, dass er seine
Leser nur daran erinnern will, was sie bereits sehr gut aus dem normalen
Leben kennen. Eigentlich sei es nur ein voreingenommenes Philosophieren,
welches uns das alles vergessen macht.

Der Zug der Wohlbekanntheit, ja Alltaglichkeit, steht im Gegensatz zu dem
angeblichen nebligen Mystizismus. Somit steht Bergson auch dem spéateren
Wittgenstein viel ndher, als man vermuten konnte. Und vielleicht zeigt diese
Interpretation des angeblichen Mystizismus bei Bergson, wie man auch das im
Tractatus beschworene Mystische verstehen kann. Namlich viel harmloser als
es klingen mag und somit auch gar nicht so fremd der spateren Philosophie
Wittgensteins.

Die berihmte Devise Wittgensteins ,denk nicht, sondern schau!“ aus der
Bemerkung 66 der Philosophischen Untersuchungen (Wittgenstein 1984a) kann
man sehr wohl auch als fiir Bergson charakteristisch betrachten. Etwa bei den
beiden gemeinsamen Aufmunterungen zur Betrachtung dessen, welche
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psychischen Phdnomene ein gewisses Ereignis begleiten, ist es fir Bergson wie
fur Wittgenstein zentral, sich vor den Tendenzen zu hiiten, etwas
hineinzuinterpretieren, was uns einseitige Analogien vorauszusetzen
verleiten. So geht es bei Wittgenstein um angebliche bestimmte Gefiihle, die
das echte Lesen, echte Erwarten oder echte Verstehen eines Wortes begleiten
sollten. Im typischen Fall finden wir da gar nichts, oder nur vage
zusammenhdngende Familiendhnlichkeiten zwischen unterschiedlichen
Erlebnissen.

Bergson bezweifelt das Verstandnis von Geisteszustidnden als spezifischen
Entitaten, die man als Gedanken, Gefiihlen und dergleichen zu katalogisieren
geneigt ist. Seine Grunde dafir sind vielleicht nicht direkt im Sinne
Wittgensteins. Nach Bergson sind die Geisteszustdnde eher in der Zeit als im
Raum zuhause und dementsprechend ist ihre Multiplizitdt von einem anderen
Charakter, indem sie nicht klar von einander zu unterscheiden sind, sondern
einander durchdringen, was den rdumlichen Gegenstidnden unmdoglich ist.
Bergson positioniert sich unter anderem mit dieser ablehnend-rhetorischen
Frage: ,,Und dennoch zdhlt man Gefiihle, Empfindungen und Vorstellungen,
lauter Dinge, die einander durchdringen und die, jedes seinerseits, die ganze
Seele einnehmen?“ (Bergson 1994, S.70) In diesem Sinne kann er, ganz wie
Wittgenstein, viele philosophische Fragen, die mit psychischen Entitdten
verbunden sind, als Scheinfragen abtun.

5. Ideale der Exaktheit

Nicht nur Bergson, sondern nicht selten auch Wittgenstein (vgl. Materna 2015)
wird gerne vorgeworfen, sie seien allzu unklar und nebelig. Dabei gehort zum
Kern ihrer Philosophie, dass sie beide das tubliche Ideal der Exaktheit
hinterfragen. Wittgenstein analysiert wiederholt, wie es zur Entstehung von
philosophischen Fragen kommt, zum Beispiel, ob der Name Nothung eine
Bedeutung hat, obwohl das benannte Schwert langst zertrimmert ist, wie es
bereits im Braunen Buch auf S. 158 thematisiert wird (Wittgenstein 1984) . Dort
wirft Wittgenstein solcher Philosophie unter anderem einen falschen Begriff
der philosophischen oder logischen Analyse, sowie eine falsche Auffassung der
Exaktheit, die auf der Unkenntnis des Begriffs der Familie beruht, vor. Hier
meint Wittgestein wohl vor allem die Familiendhnlichkeit.
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Genauso findet man etwa in der Bemerkung 71 in den Philosophischen
Untersuchungen (Wittgenstein 1984a) die Kritik des Ideals der Exaktheit, etwa
wenn unterstellt wird, dass der Befehl ,Halte dich ungefahr hier auf!“ nicht
genau genug ist. Wittgenstein scheint viel mehr zu meinen, als normalerweise
in der analytischen Tradition gerne zugegeben wird. Bereits seit Russell, wohl
sogar seit Frege, ist klar, dass die Alltagssprache und Praxis nicht den
Forderungen der logischen Exaktheit gentigt. Sie glauben aber, dass es die
einzige Exaktheit ist, die es gibt. Hinsichtlich der alltdglichen Sprache meinen
sie dann etwas herablassend, dass sie doch funktionieren konne, auch wenn
sie so chaotisch sei. Wittgenstein scheint aber sagen zu wollen, dass hier die
Anwendung der Ideale der logischen Exaktheit nicht unrichtig, sondern
unsinnig ist. Wenn man uber geniigende oder ungeniigende Klarheit eines
Befehls im Alltagsleben tiberhaupt sprechen soll, dann geht es um eine ganz
andere Exaktheit. Und das Befehl ,Halte dich ungefahr hier auf!“ kann im je
relevanten Sinne ganz exakt sein. Natirlich kann er in vielen anderen inexakt
sein, aber nicht zwangsldufig deswegen, weil keine genauen geometrischen
Koordinaten des Ortes, wo man zu stehen hat, angegeben wurden.

Das bringt uns zu Wittgesteins These, dass der Sichtraum nicht der
geometrische, etwa euklidische Raum ist, die er in den Philosophischen
Bemerkungen (Wittgenstein 1964) und in der Philosophischen Grammatik
(Wittgenstein 1969) vertritt. Bergsons Ablehnung der Reduzierung der Zeit auf
den Raum kann dann sehr dhnlich interpretiert werden, namlich als die
Verteidigung der Autonomie des Sprachspiels, welches sich auf die Zeit in der
Form beruft, welche Bergson als durée bezeichnete. Obwohl Bergson der
Sprache nicht so viel Aufmerksamkeit gewidmet hat wie Wittgestein, gab es
bereits Versuche ihn dahingehend zu interpretieren (vlg. Pariente 1969). In
dieser Interpretation wollte Bergson den Diskurs uber die gelebte Zeit
ebenfalls als einem anderen Ideal der Exaktheit verpflichtet verstanden
wissen. Insofern konnte er seine Aussagen als in relevantem Sinne sehr
prazise und genau ansehen. Und gar nicht nebelig. Hier zeigen sich die zwei
Philosophen wieder als Verbindete. Und schon der Begriff der
Familiendhnlichkeit, um welchen sich Wittgensteins Analysen so wesentlich
drehen, enthdlt viel von dem dynamischen Element, welches Bergson so
wichtig war.
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Abstract

Darwin’s On the Origin of Species (1859) developed a concept of selection that attempted to
explain how the genetic characteristics of species can change over time to produce new
species. Wittgenstein refers to Darwin’s theory of evolution in only one sentence of the
Tractatus without giving the reader a sufficient explanation for his claim that “Darwin’s
theory has no more to do with philosophy than any other hypothesis of the natural
sciences.” (TLP 4.1122) Wittgenstein’s statement in the Tractatus is actually a by-product of his
discussion of the question of what the nature of philosophy is. Wittgenstein’s Tractarian
remark mentioning Darwin aims at the fact that Darwin discovered a fruitful new aspect and
not a true, scientific theory. These are not mere assertions; Darwin confirms this himself in
three letters quoted here. In the end, Wittgenstein only reproduced in the Tractatus what
Darwin himself had already freely admitted.

1. Wittgenstein's Remark Mentioning Darwin in the Tractatus

Darwin's On the Origin of Species (1859) famously developed a concept of
selection that attempted to explain how the genetic characteristics of species
can change over time to produce new species. Wittgenstein refers to Darwin's
theory of evolution in only one sentence of the Tractatus without giving the
reader a sufficient explanation for his claim that "Darwin's theory has no more
to do with philosophy than any other hypothesis of the natural sciences." (TLP
4.1122)

In his concept of evolution, Darwin assumed that the genetic characteristics of
a species can change over time and lead to speciation, that new species
consequently evolve from existing species and ultimately form new species,
and that all species have a common ancestor. In this respect, Darwin used
natural selection to pursue an explanatory hypothesis for the adaptations of
organisms. For this, he wanted to develop observational experiments to test
the validity of his hypothesis.

In Wittgenstein's Tractatus, the apodictic sentence comes at the end of a
sequence of sentences dealing with the distinction between science and
philosophy, and is found towards the end of the treatise, as evidenced by the
order of the tract's sentence numbers. Wittgenstein's statement was already

Ulrich Arnswald, "Wittgenstein's Critique of Darwin's Theory in the Tractatus and the Considerable Dissonance in Interpretations within
Wittgensteinian Scholarship”. In 700 Years of Tractatus Logico-Philosophicus — 70 Years after Wittgenstein's Death. A Critical Assessment. Beitrage der
Osterreichischen Ludwig Wittgenstein Gesellschaft / Contributions of the Austrian Ludwig Wittgenstein Society. Band / Vol. XXIX. Hrsg. von / ed. by
Alois Pichler, Esther Heinrich-Ramharter, Friedrich Stadler, in cooperation with Joseph Wang-KatErein. Kirchberg/W.: ALWS 2023.



Wittgenstein's Critique of Darwin's Theory in the Tractatus and the Considerable Dissonance in Interpretations within
Wittgensteinian Scholarship | Ulrich Arnswald

controversial during his lifetime. The discussion of Darwinism, however, was
not a Wittgenstein-specific feature, but was in the air during this period,
especially at Cambridge, where Wittgenstein studied. Already George Edward
Moore believed he had to defend Wittgenstein's infamous statement about
Darwin's theory as follows:

[E]Jveryone would agree with Wittgenstein that Darwin's Theory of the
Origin of Species, including man, has nothing more to do with philosophy
than any other hypothesis of Natural Science: and that whatever it may
have to do with it, it’s not the business of philosophy to discuss whether
it’s true or not. (Moore 1966, 10).

Even if Moore were to follow in part, that it is not the business of philosophy to
figure out if Darwin’s theory is true or not, this would not explain why
Wittgenstein generalizes his statement to all of philosophy. What is clear is
that Wittgenstein's interest was not in the influence that scientific discoveries
might have on philosophy. He was more concerned with drawing a clear
distinction between the work of a scientist and the work of a philosopher. For
Wittgenstein, however, it was clear that the task of philosophy is not to
question the hypotheses of the natural sciences.

It is actually astonishing that in the Wittgenstein research it has not even been
established until today how many partially or completely contradictory
interpretations of the movement TLP 4.1122 there are in the meantim

2. A Summary of the Different Positions of Wittgenstein's Remark in the Tractatus
J. J. C. Smart (1966) in a commemorative publication for Herbert Feigl called
"Philosophy and Scientific Plausibility” and Ernest Gellner in his article "The
Ascent of Life" (1974) consider that science and especially Darwin's theory of
evolution are important for philosophy. While Smart argues that it would be
important to develop new theories even if it is not certain that they would be
advantageous over the prevailing idea, Gellner points out that philosophy
would create philosophies based on concepts.

For Smart, any scientific theory is nothing more than an illustration of
scientific plausibility, so he does not comment as to the character of Darwin's
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writing, whether it is descriptive method or theory. To this extent, he is not
bothered by metaphysical speculations that may anticipate the science of the
future. Gellner takes a similar line here by arguing that, according to Russell, a
philosophy should be based precisely on a broad foundation of knowledge,
which need not necessarily be philosophical. Therefore, Darwin's approach
would have been correct to present the features of the concept of evolution in
a non-formal way, from which philosophy would also benefit, since only this
would enable it to examine philosophical questions about evolution on the
basis of these explanations.

P. M. S. Hacker (1986) in his book Insight and Illusion and John Preston (2017)
in his article ,Wittgenstein, Hertz, and Boltzmann“ take a special role insofar
as they always identify Wittgenstein's utterance as a critique in reaction to
another position(s). For Hacker, Wittgenstein's utterance is a critique of
Russell's views. This criticism, he argues, arises from Wittgenstein's statements
about the nature of philosophy, which in the Tractatus is no longer based on
the description of logical form, since this cannot be accomplished, but only
exclusively on the distinction of philosophy from the natural sciences. While
Russell adheres to logical atomism, Wittgenstein rejects it, since in his view it
leads to a wrong understanding of the essence of philosophy. For Wittgenstein,
philosophy cannot be expressed in philosophical propositions and is therefore
no longer the proposition or the logical conclusion, but the activity as such.

For Preston, on the other hand, Wittgenstein's utterance is rather a criticism of
Boltzmann and Mach, since both were evolutionary epistemologists, while
Wittgenstein propagated the philosophical irrelevance of natural science in
the Tractatus. Preston is convinced that if philosophy is the description of the
logical forms of our thoughts and so of all possible facts (which, as we know, it
cannot do) and logic only represents the results of natural science, then
Wittgenstein's conception is consistent with Boltzmann's philosophy of science.
This would mean that the natural sciences are a genuinely scientific object of
investigation, whereas philosophy can never be. From this it could be deduced
according to Preston that there are only supposed philosophical problems or
puzzles that are unsolvable for science, but no real ones. This would also have
been Boltzmann's attitude toward traditional philosophical questions, which is
why he emphasized the importance of overviews and clear scientific
representations. This view would later have been adopted by Wittgenstein.
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Newton Garver (1994) in his book This Complicated Form of Life takes an
entirely different position, accusing Wittgenstein of discrediting epistemology.
Evolution, he argues, implies for philosophy that since philosophy and science
are simply evolutionary aspects of an evolved species, they should simply be
described in their biological setting. This connection between evolution and
philosophy, he argued, came about only after the publication of Darwin's
work. However, Wittgenstein rejected this particular connection between
philosophy and science as superficial and insisted that philosophy and science
were fundamentally different and that philosophy consisted only of activities
to clarify propositions. Since there can be no dichotomy between propositions
and activities, Garver argues, science for Wittgenstein includes activity just as
philosophy does. A distinction is therefore not possible.

For Christopher Hookway in his contribution "Wittgenstein and
Naturalism" (2017), Wittgenstein's Tractatus denies that philosophical
knowledge is possible. Rather, Wittgenstein would have advocated epistemic
naturalism, according to which all knowledge is always scientific in nature.
Since the totality of true propositions constitute the natural sciences, inductive
inferences would have to be ruled out. For Wittgenstein it is decisive that
philosophy is an activity that aims at the logical clarification of thoughts, so
that no metaphysical statements are made. This, he argues, therefore
precludes philosophical theory. Consequently, philosophy can neither provide
explanations nor justify theories. It can only use the sentences which are also
used by those who establish scientific theories in the natural sciences.

Last but not least, Marco Brusotti in his book on Wittgenstein, Frazer and the
"ethnological approach” (2014) also takes on Wittgenstein's interpretation of
Darwin's theory of evolution. While Darwin first saw his natural selection as a
kind of empirical hypothesis or an object of causal explanation, Wittgenstein
saw his work more as a kind of synopsis of possibilities. According to Brusotti,
Wittgenstein stated that Darwin's On the Origin of Species was equivalent to a
parable that attempts to circumscribe ordered relations. This synopsis in terms
of descriptions of possibilities, he said, was also a discovery, but it did not
reveal the actual facts, only hypothetically describing one possibility among
many of how things might be. The concept of evolution thus guides our
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research focus, but it does not represent a scientific theory. Rather, it is a
descriptive method or clear representation that many readers intuitively agree
with.

Hookway's — even if he fails to recognize the descriptive method or clear
presentation that many readers intuitively agree with — and Brusotti's reading
are thus, in this polyphony presented here, the only two that I understand to
be in agreement with the point Ludwig Wittgenstein wanted to make with his
statement in the Tractatus about Darwin's theory of evolution.

3. What Was the Point of Wittgenstein's Statement in Tracatus about Darwin's
Theory of Evolution?

Wittgenstein's statement in the Tractatus about Darwin is actually a by-
product of his discussion of the question of what the nature of philosophy is.
This can already be seen in the fact that the name Darwin is mentioned only
once in the whole Tractatus. On the other hand, the clarification of the nature
of philosophy is in the foreground when, for example, TLP 4.111 states:
"Philosophy is not one of the natural sciences."

In the late philosophy, Wittgenstein's position on Darwin's theory of evolution
becomes much clearer when he manifests, for example, in Culture and Value:
"The real achievement of a Copernicus or a Darwin was not the discovery of a
true theory but of a fertile new point of view." (CV 1998, 26). Undoubtedly, by
equating Copernicus and Darwin, Wittgenstein aims at the representation of
known facts and not at their new discovery.

For Copernicus, as is well known, in his work De revolutionibus orbium
coelestium, which established the heliocentric understanding of the universe,
did not distinguish himself by new discoveries, but rather by a new
arrangement of old known facts. These were so skillfully arranged that they
brought a new picture on the old known planetary system. Although earlier
philosophers had also considered heliocentric theories, it was Copernicus who
first developed a comprehensive heliocentric account that rivaled the
geocentric system of the Ptolemies in its scope and predictive ability.
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This kind of rearrangement of known facts, i.e. the new representation of
them, explains the beginning feeling in the viewer that a new dynamic has
been triggered, which corresponds to a new development. Wittgenstein was
well aware of this, because he states "that is why one often thinks one has
discovered the real state of affairs, if one has only found a new possibility, how
it could have behaved. (Darwin's theory.)" (BNE: MS 116: 220; transl by the
author).

Here at the latest it should be clear why Wittgenstein draws a parallel between
Copernicus and Darwin, when he makes a similar claim about the theory of
evolution: "[Y]ou might say what is satisfactory in Darwin is not such
'hypothesis’, but his 'putting the facts in a system' — helping us to make a
'synopsis' of them." (MWL 1993: 107).

For Darwin as well as for Copernicus it is therefore true that they created a
new conceptual framework, which let well-known facts appear in a new light
and allowed them speculative new insights, which, however, they were not
able to prove scientifically. Strictly speaking, they did not create theories, but
rather impactful working hypotheses that fundamentally transformed their
fields. This was the fruitful thing about their representations. They opened up
a new perspective on old things.

Darwin, with his description of the concept of evolution, is still considered the
inventor of the theory of evolution, and this despite the fact that his own work,
while attempting to provide some evidence, does not sufficiently prove his
thesis either empirically or causally, and thus, strictly speaking, does not
qualify as a theory. Darwin, by the way, never claimed this for himself.

4. Conclusion

Wittgenstein's Tractarian remark mentioning Darwin aims at the fact that
Darwin discovered a fruitful new aspect and not a true, scientific theory. This
is exactly what Darwin himself was aware of and he did not deny. In a letter to
Asa Gray of June 18, 1857, he himself states that his "theory of evolution" was
rather "speculation” than true science: "It is extremely kind of you to say that

Ulrich Arnswald, "Wittgenstein's Critique of Darwin's Theory in the Tractatus and the Considerable Dissonance in Interpretations within
Wittgensteinian Scholarship”. In 700 Years of Tractatus Logico-Philosophicus — 70 Years after Wittgenstein's Death. A Critical Assessment. Beitrage der
Osterreichischen Ludwig Wittgenstein Gesellschaft / Contributions of the Austrian Ludwig Wittgenstein Society. Band / Vol. XXIX. Hrsg. von / ed. by
Alois Pichler, Esther Heinrich-Ramharter, Friedrich Stadler, in cooperation with Joseph Wang-KatErein. Kirchberg/W.: ALWS 2023.

25



26

Wittgenstein's Critique of Darwin's Theory in the Tractatus and the Considerable Dissonance in Interpretations within
Wittgensteinian Scholarship | Ulrich Arnswald

my letters have not bored you very much, & it is almost incredible to me, for I
am quite conscious that my speculations run quite beyond the bounds of true
science." (Darwin 1857a).

A little later, in the same year to the same correspondent, Asa Gray, he
concedes even more clearly on November 29, 1857, that his work was
primarily hypothetical and could hardly be called inductive, which would be a
characteristic of a scientific theory: "What you hint at generally is very very
true, that my work will be grievously hypothetical & large parts by no means
worthy of being called inductive; my commonest error being probably
induction from too few facts." (Darwin 1857b).

Consequently, there is no doubt that Wittgenstein's statement "Darwin's theory
has no more to do with philosophy than any other hypothesis in natural
science" (TLP 4.1122) is even in perfect agreement with Darwin's own view of
his "theory of evolution". He did not see even in his work the requirements for
a scientific theory fulfilled. Nevertheless, he held on to this view, because it
was plausible for him and from his point of view was able to explain what
could not be explained otherwise. It was not by chance that he wanted to
develop observational experiments even after the completion of the writing in
order to check the validity of his hypothesis.

How unvarnishedly and soberly he was aware of these deficiencies of his
skillful, if scientifically not sufficiently well-founded, description of the
evolution he assumed, a letter of Darwin to Cuthbert Collingwood of March 14,
1861, makes clear: "But I believe in Nat. Selection, not because, I can prove in
any single case that it has changed one species into another, but because it
groups & explains well (as it seems to me) a host of facts in classification,
embryology, morphology, rudimentary organs, geological succession &
Distribution.” (Darwin 1861).

In the end, Wittgenstein only restated and criticized in the Tractatus what
Darwin himself had already freely admitted, namely that the Darwins' theory
is not a theory but a hypothesis, however one that is "putting the facts in a
system" in order to make a synopsis of them. It is a little irritating when
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philosophers, a good 100 years after Darwin's admissions in his letters, begin
and continue to this day to want to defend foundations that Darwin self-
critically believed were not there.
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On the Grammar of Mathematical Propositions
Sorin Bangu (Bergen, Norway)

Abstract

In this paper, I shall heed Wittgenstein’s advice in RFM VII-16, that “mathematical
propositions stand in need of [...] a clarification of their grammar.” That mathematical
propositions have primarily the function to formulate rules is, I submit, the most important
idea that Wittgenstein introduced in reflecting on mathematics. It is appropriate to call it
revolutionary. Yet, although it is a breakthrough, it is a difficult proposal to work with; the
complications one encounters when trying to spell it out make me suspect that Wittgenstein
himself may not have felt that he fully tamed it.

In this paper, I shall heed Wittgenstein’s advice, that “mathematical
propositions stand in need of (...) a clarification of their grammar.” (RFM 1978:
VII-16) Since this clarification is supposed to avert misunderstandings and
confusions, let me first ask: what do grammatical misunderstandings look like
when it comes to mathematics? They take a variety of forms, but the most
important one arises from the kind of assimilation indicated in RFM 1978: I,
Appendix III-4. I shall come back to this key-remark often and hence I shall
assign it a label (S):

S: We are used to saying “2 times 2 is 4”7, and the verb “is” makes this into a
proposition [Satz], and apparently establishes a close kinship with
everything that we call a ‘proposition’ [Satz]. Whereas it is a matter
only of a very superficial relationship.

It is obvious that ‘2 times 2 is 4°, a well-formed declarative sentence, can be
used to express a proposition. What is the worry, then? The concern, I suggest,
is that the verb ‘is’ here may induce us to believe that when we say this, we
make an assertion; also, that we make a description. Hence, we are warned
that the “kinship” of ‘2 times 2 is 4’ and the sentences that are typically used to
express these types of propositions is only “superficial”. As we shall see soon,
what he says here is preparation for a deeper point, that a sentence like 2
times 2 is 4’ — or, more precisely: the proposition expressed by it — has, in fact,
another use.

To elaborate: I take it that in S Wittgenstein accepts that ‘2 times 2 is 4’ can be
used to make a truth-apt assertion. (In a commentary on this remark, Sunday
Greve and Kienzler (2016) seem to disagree with this point.) However, his
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intention is to signal that the proposition expressed by this sentence can have
a different function, or use. This use — which is not mentioned in S, but in many
other remarks, some of which will be discussed below - is a normative one: to
formulate a rule, which, most significantly, lacks a truth-value. Moreover, he
will insist that it is the fulfillment of this prescriptive-regulative function that
is not “superficial”, and which turns this proposition into a proper
mathematical one. In saying this, it is extremely important to stress that for
him, the appearance of some mathematical symbols in a sentence does not
automatically turn it (and the proposition it expresses) into a mathematical
one. He does not regard the mere appearance of a sentence — which may
include numerals or names of operations (e.g.,’+’, ‘x’) — as an indication that the
sentence expresses a mathematical proposition (see, e.g., LFM 1976: 33: “Some
propositions belong to mathematics but other propositions containing
mathematical symbols are not mathematical propositions.”). What matters is
the use we make of the sentence, and, implicitly, of the proposition expressed
by it; that is, the function we assign to it. One can confidently say that for
Wittgenstein a necessary condition for a proposition to be called
‘mathematical’ is to be assigned a normative function.

Now, when it comes to what Wittgenstein takes to be the “superficial” function
of propositions like 2x2 is 4’ and ‘7 is prime’ — namely, to make truth-apt
assertions — there is one additional point to note: in virtue of the assertoric
appearance of ‘two times two is four’, it is tempting to think of this proposition
in representational-descriptive terms as well. This is due, again, to its similarity
with other descriptive propositions, expressed by sentences having a parallel
grammatical structure, such as ‘An oxygen atom bonded to another oxygen
atom make up an O, molecule’. On this model, as a descriptive proposition,

‘two times two is four’ would also represent a composite fact: one object,
denoted by the numeral ‘four’, is represented as somehow composed of, or
arising from combining, two other objects, denoted by the numeral ‘two’.

So, the warning of S is that our fixation on the “close kinship” between ‘2 times
2 is 4’ and an assertoric-descriptive proposition also fixates us on only one of
its roles (to describe, to make truth-apt assertions), and the effect of this
fixation is that we overlook its other (normative) role. What is worse, this
fixation almost immediately brings in the platonist imagery; hence

Sorin Bangu, "On the Grammar of Mathematical Propositions". In 700 Years of Tractatus Logico-Philosophicus — 70 Years after Wittgenstein's Death. A
Critical Assessment. Beitrage der Osterreichischen Ludwig Wittgenstein Gesellschaft / Contributions of the Austrian Ludwig Witt?]enstein Society.
Band / Vol. XXIX. Hrsg. von / ed. by Alois Pichler, Esther Heinrich-Ramharter, Friedrich Stadler, in cooperation with Joseph Wang-Kathrein. Kirchberg/
W.: ALWS 2023.



On the Grammar of Mathematical Propositions | Sorin Bangu

Wittgenstein will also warn against taking such propositions to have the
descriptive-representational role that the platonists insist upon. However, it
would be wrong to think that we are necessarily led to platonism, since other
traditional -isms are available. For instance, we could very well be led toward
conventionalism instead, provided that we drop our commitment to
representationalism-descriptivism (while continuing to regard the main
function of the proposition as being the assertoric one). Yet platonism is the
natural choice here, as it were, as it seems very natural to look at the
proposition ‘2 times 2 is 4’ as corresponding to a compositional super-fact
(which, once obtained, makes this descriptive proposition true).

Sentences like the one above can also be accounted for along conventionalist
lines. To see how, recall first that for a conventionalist the declarative sentence
‘2 times 2 is 4’ also has a unique function, to make a truth-apt assertion;
basically, to be a true statement — and note that this assumption, about this
function, is something that both conventionalism and platonism share, despite
the fact that they are otherwise very different doctrines. Recall also that the
conventionalists, unlike the platonists, do not explain the necessity of the
proposition 2x2=4 in representational-descriptive terms, i.e., as getting its
meaning from a correspondence with a super-fact. They do not think of this
proposition in compositional terms either; for them, this proposition does not
represent (describe) some kind of composition of two objects. And, left without
this corresponding ontological ‘support’ offered by the super-reality of super-
facts and super-objects, the conventionalists explain this proposition’s status as
a necessary truth in a different way. As we also saw, they say, in essence, that
what gives it this special standing is us. Or, more explicitly, that what makes it
a necessary truth is a convention. That is, a convention we made to adopt
certain definitions, or an agreement to treat it as irrefutable, as immune to
revision.

So, with both doctrines on the table, it looks like we have to choose between
these two alternative explanations. First, the platonist one is that 2x2=4 is
necessarily true because it correctly describes a corresponding super-reality.
Second, the conventionalist explains that 2x2=4 is necessarily true because
what it asserts follows from a convention we have made; namely, to define its
constituent terms in a certain way, and thus to treat this proposition as
irrefutable. And, if these two doctrines (platonism and conventionalism) still
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do not content us, is it not obvious that we should concoct yet other (‘better’)
doctrines?

This dilemma marks a crucial moment in our discussion. We should begin to
suspect that we face a false dilemma. That is, that such a choice is illusory; that
maybe neither of these explanatory doctrines is in fact needed.

As we recall, the first step in the right direction is to accept that propositions
like ‘2 times 2 is 4’ need “a clarification of their grammar”. That is, we should
check what their functions are since, perhaps, some kind of confusion (i.e.,
assimilation) of functions takes place. Wittgenstein voices this suspicion as
follows:

[A] proposition [Satz] that is supposed to be impossible to imagine as other
than true has a different function from one for which this does not hold.
(RFM 1978: 1V-4)

This is the moment of lucidity when one asks the key-question that launches
the grammatical investigation: what are the functions of the proposition
expressed by, e.g., the sentence ‘2 times 2 is 4’? The result of this investigation
is, as we recall, a perspicuous presentation of its functions (uses, roles). To find
them, one has to carefully “look and see” (PI 2009: §66), to observe the use of
such propositions. (One obviously cannot guess this, as PI 2009: §340 notes.)

So, if one looks, what does one see? First of all, the obvious linguistic fact
mentioned above, that we often and customarily formulate rules, norms and
prescriptions by using propositions expressed by declarative sentences — and
not only by normative-imperative ones. Take for instance these two
propositions:

A match is played by two teams, each with a maximum of eleven players.

There are two different ways of moving the king: by moving to an
adjoining square, and by castling.

Both these propositions formulate rules — of the games of football and chess,
respectively. (These are exact, official formulations, found here https://
www.thefa.com/football-rules-governance/lawsandrules/laws/football-11-11/
law-3---the-players and here https://handbook.fide.com/chapter/E012018.
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Accessed 4 Sept. 2022. Importantly, when giving the rules, the chess and the
football official handbooks systematically mix the declarative and the
normative formulations.) Wittgenstein’s suggestion is that the same may be the
case for other propositions (again, expressed as declarative sentences); here,
the ones belonging to mathematics, e.g., ‘2 times 2 is 4’ or ‘7 is prime’. Despite
their descriptive form, they are used in a normative-prescriptive capacity.
(And yet note that this similarity does not mean that mathematics is ‘just a
game’.) To formulate rules by such descriptive propositions, and thus to
disguise rules in the form of descriptive propositions and assertions, is one of
the means by which language “bewitch[es] our understanding” (PI 2009: §109).
We are reminded here of something that Wittgenstein calls a ‘grammatical’
phenomenon: that formally descriptive propositions, looking like assertions,
also serve to formulate rules and prescriptions.

Let us take stock. The grammatical survey of mathematical propositions yields
the following list of their possible roles. Thus, ‘2x2 is 4’ can express a
proposition used

@) to make an assertion, a truth-apt statement

(i) to represent, describe (truly or falsely) some ‘fact’
and also can

(iii) formulate a non-truth-apt rule.

On these three options, Wittgenstein takes the following stances. First and
foremost, he warns against conflating functions (i), (ii) and (iii). Second, he
regards function (i) as “superficial”. Third, he urges that (iii) is the primary
function of such a sentence. Moreover, he rejects (ii). (This is essentially the
rejection of platonism, but note that I have not explicated what he thinks is
wrong with it. Doing this is unfortunately impossible in this paper.)

At this point it is crucial to observe that by failing to be clear about these
different functions, both the platonists and the conventionalists share the
assumption that the primary and unique function of a mathematical
proposition is the assertoric function (i). (The platonist would also accept the
descriptive function (ii) as well, while the conventionalist would not.) Yet, as
we just saw, Wittgenstein’s suggestion is that such a proposition has yet
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another function; namely (iii) above, to formulate a rule, or a norm. (Note also
that suggesting this additional normative function is not to discover a novel
fact about language, as we saw; recall the second sentence from PI 1953: II, xiv.
Obviously, it is not a mathematical discovery either.)

Curiously, this normative function of the mathematical propositions is, as far
as I can tell, not mentioned in PI at all - and I would not venture any exegetical
hypothesis as to why. But there are plenty of places in RFM and LFM where
this normativism is put forward explicitly. Let me list six such instances,
although many more are available:

Mathematics forms a network of norms. (RFM 1978: VII-67)

What I am saying comes to this, that mathematics is normative. (RFM
1978: V-40; the next sentence in this remark is “But ‘norm’ does not mean
the same thing as ‘ideal’.” This is, again, an anti-platonist point. )

One can say of the sentences [Sdtzen] of mathematics that they are
normative sentences. And this characterizes their use. (IDP 2016-: Ms 123,
49v)

I proceed from certain rules, and I get a new rule: that 136x51=6936. (LFM
1976:101)

And if the child now shews how 3 and 2 make 5, then he shews a
procedure that can be regarded as a ground for the rule ‘2 + 3 =5 (RFM 1978:
VII-9)

Finally, and suggestively:

The mathematical proposition says to me: Proceed like this! (RFM 1978:
VII-72)

The idea that mathematics may not be in the business of making statements
can be traced back to Weyl (1921 [1998]) and Ramsey (1929 [1990]), two
thinkers whom Wittgenstein engaged with — or, according to Misak (2016),
even earlier, to C. S. Peirce. Going into the details of their conceptions, and of
how they relate to each other, would take us too far afield, especially since for
Wittgenstein we have to consider two philosophers, the middle Wittgenstein,
and the later one. Comprehensive discussions of these matters can be found in
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Marion (1995; 2003), Hacker (1996), Rumfit (2014), Misak (2016) and Methven
(2020).

That mathematical propositions have primarily the function to formulate rules
is, I submit, the most important idea that Wittgenstein introduced in reflecting
on mathematics. It is appropriate to call it revolutionary. Yet, although it is a
breakthrough, it is a difficult proposal to work with; the complications one
encounters when trying to spell it out make me suspect that Wittgenstein
himself may not have felt that he fully tamed it. But sorting out these
difficulties is definitely worth trying, since it is a pivotal insight indeed:
virtually everything else in his thinking — his take on necessity and the
traditional philosophies of mathematics, his conception of proof (including
Cantor’s proof), and so on — revolves around it.
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Abstract

In this paper I deal with the question of ‘names’ in Wittgenstein’s Tractatus Logico-
Philosophicus (henceforth TLP). This is a complex and widely debated question, but I hope to
be able to shed light on it thanks to a comparison with a particular method that it is possible
to see at work in Boltzmann’s writing on thermodynamics; it is an analogy which is
particularly evident in the proposition 6.341 where Wittgenstein describes the role of science
in bringing “the description of the universe to a unified form” (TLP: 6.341). I hope that this
comparison will help to clarify the difference between Wittgenstein’s way of dealing with the
question and any attempt to build up a philosophical theory of proper names from either a
physicalistic or a phenomenological point of view. This attempt may be found in Russell’s
writings, but it is typical of neo-positivism as well; hence, I'll try to show that Wittgenstein’s
approach to the question radically differs from these ones.

1. The Relationship between Names and Objects

Alan Watt once affirmed that Western philosophy has always paid more
attention to nouns-objects, whereas Eastern thought has conceived from its
origins the whole reality as a network of interrelated entities; so he described
the grammatical nature of the distinction between objects and events by
means of an example:

“What happens to my fist [noun-object] when I open my hand?” The object
miraculously vanishes because an action was disguised by a part of speech
usually assigned to a thing! (Watt 1957: 25)

In tractarian terms, this is the description of the distinction between an event
or a ‘state of affairs’ (here is the action of clenching a fist), corresponding to a
proposition (“I'm clenching my fist”) and the object (that is a fist)
corresponding to the noun (“fist"). Wittgenstein, indeed, writes:

Propositions represent the existence and non-existence of states of
affairs” (TLP 4.1)

The name means the object. The object is its meaning. (TLP 3.203)

The idea of a linguistic origin of philosophical problems is crucial in Russell’s
analysis of language as well. Indeed Russell’s aim is to reduce metaphysics to
its linguistic origin, as it is clear from his interpretation of Parmenides:
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When you think, you think of something; when you use a name, it must be
the name of something. Therefore both thought and language require
objects outside themselves. And since you can think of a thing or speak of
it at one time as well as another, whatever can be thought of or spoken of
must exist at all times. Consequently there can be no change, since change
consists in things coming into being or ceasing to be. (Russell 1945: 49)

We can observe here that, in his opinion, the philosophical question of Being is
rooted in the linguistic question concerning proper names; hence this question
is relevant because of its metaphysical implications: the problem here is that of
deciding if there is a stable reality beneath a surface of ever changing
appearances.

In addition, according to Russell, the question of 'proper names' is also related
to the logical problem of defining the meaning of a sentence where there is a
world which does not refer to anything; so, for example, we might ask
ourselves what the following sentence means: “The actual king of France is
bald". As Diamond pointed out, Frege and Russel took different directions in
answering this question. Indeed, according to Russell when I utter that
sentence, what I really mean is that there is a king in France and he is bald, so
that the sentence is false. According to Frege, on the contrary, the meaning of
the components (i.e. the names) depends on the meaning of the whole
sentence (Diamond 1996: 73-93; see also TLP 3.3): we can imagine that the
sentence means that a certain ‘king of France' is bald; and therefore the
sentence is meaningful, but we do not know whether it is true or false.

In the following paragraph I'd like to describe Russell’s solution to the
question, in the next one I’ll try to show how much Wittgenstein’s approach is
different from Russell’s.

2.Russell and the Foundation of Physics

Russell’s analysis of language may be considered paradigmatic of the kind of
approach characterising empiricism and neo-positivism. In short he started
considering names as an abbreviation for descriptions (as in the previous
example):
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Suppose some statement made about Bismarck. [...] What this person was
acquainted with were certain sense-data which he connected (rightly, we
will suppose) with Bismarck's body. His body as a physical object, and still
more his mind, were only known as the body and the mind connected
with these sense-data. (Russell 1918: 125)

Then he distinguished between knowledge by description (which means being
able to analyse an object in its parts) and knowledge by acquaintance (that is
the direct knowledge of sense-data). Russell compared the ultimate
constituents of matter, say sense-data, to notes which are the ultimate
constituents of a symphony: a ‘thing’, from this point of view, is not more
“real” nor “substantial” than the role of a trombone in the symphony, a “thing"
is only a collections of sense-data or “sensibilia” (i.e. possible sense data). Thus,
as Hadot pointed out, for him the role of philosophy was to analyse language
and show that knowledge is grounded on experience (Hadot, 2004, p.64): his
aim was namely to establish “physics upon solipsistic basis" (Russell 1918: 92),
by building up all physical concepts from sense-data, or ‘sensibilia’.

The paradox, from Wittgenstein’s perspective, is that this theory requires
language to be formulated and Russell’s strategy implies therefore firstly that
it is thanks to a mental act consisting in being “acquainted with” sense-data
that we can make sense of our concepts and secondly that we should be able to
set ourselves outside language to describe it (as Russell admitted in the Preface
to Wittgenstein’s Tractatus). In the next paragraph I'll try to show that
Wittgenstein’s aim was to prove the intrinsic limitations of this attempt.

3. Wittgenstein and the Insurmountability of Language

Wittgenstein, as opposed to empiricist and neo-positivism philosophers, ruled
out the possibility of a philosophical foundation of physics. In the Tractatus,
indeed, there is no clear indication about the nature of objects names refers to;
besides Wittgenstein explicitly rules out the possibility of being able to say
what kind of elementary proportions there are (TLP 5.55 and 5.5571): names
for him can only be ‘named’ it is impossible to build meaningful sentences
about what names are (TLP 3.221). This means that, even if “empirical reality
is limited by the totality of objects” (TLP 5.5561), it is impossible to work out a
theory about the ultimate constituents of the world (TLP 1.1) and to provide in
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this way a philosophical foundation of empirical knowledge (i.e. a
philosophical foundation of physics). I hope that the comparison with
Boltzmann method might help explain this crucial point.

Boltzmann faced up to the problem of determining the position of a molecule
of gas in space: it was very difficult because space is continuous and the
number of possible positions is infinite. So he adopted a particular trick which
can be more easily explained when we consider two dimensions instead of
three (adding the third dimension later does not change the kind of solution):
he imagined to cover the surface with a grid, which could be made of squares;
given an arbitrary dimension of the grid, we can assume that each particle
which occupies the same cell in the grid has the same position. In this way it is
possible to enumerate all the possible positions of a particle on the surface: the
finer the grid, the more accurate the description of the position of the particle
on the surface is (fig.1). Thus, if we have a function describing the behaviour of
the particle, we can consider the ‘limit' of this function when the dimension of
the grid tends to zero: this is the ‘real’ position of the particle in the continuum.
(Boltzmann 1995: 31 and 317, see also Laserna 2016: 38-39).

Fig.1l

Wittgenstein described exactly this method in the proposition 6.341, where he
explained that in this way it is possible to find the “bricks for building the
edifice of science” (TLP, 6.341). Similarly, Russell in his Mysticism and Logic
tried to determine the “ultimate constituents of matter", the “notes" the
“symphony” is made of (Russell 1918: 76). Reductionism is namely the method
to solve philosophical problems though an analysis of language. Boltzmann, in
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a similar manner, described during a conference on Schopenhauer, what the
goal of the “philosophy of the future” was for him. It was to put an end to the
painful feeling that there is a mystery, this feeling is the spiritual migraine
which is ordinary named metaphysic (Boltzmann 1974: 198, see also Gargani
2008: 65-67 and Gargani 1992: 126-127). In the Tractatus this goal is to be
reached by developing a sign-language, that prevents us from philosophical
confusion (TLP 3.324) which generates when one word has two a more
different meanings (TLP3.323 and 3.325).

Wittgenstein, however, as opposed to Russell, does not specify what kind of
‘bricks’ we need to build ‘the edifice of science’. On the contrary, he states that
it does not matter the kind of ‘bricks’ we have to use:

Let us imagine a white surface with irregular black spots. We now say:
Whatever kind of picture these make I can always get as near as I like to
its description, if I cover the surface with a sufficiently fine square
network and now say of every square that it is white or black. In this way I
shall have brought the description of the surface to a unified form. This
form is arbitrary, because I could have applied with equal success a net
with a triangular or hexagonal mesh. (TLP 6.341, see Fig.2).

Fig.2
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Wittgenstein, here, adopts Boltzmann’s strategy: we can arbitrarily choose our
sign-language and we will remove confusions by means of a process of logical
analysis. Diamond (1996: 94-114) effectively described the basic features of this
analysis by considering a sentence such as “Cesar is a prime number": the
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sentence might be analysed as Frege did, and in this case it will be regarded as
a meaningful sentence (say “A certain Cesar is a prime number”) without a
reference (say a sentence we are not able to say if it true or false); similarly
Wittgenstein’s method consists in showing that the origin philosophical
problems is that some parts of our sentences do not have a proper meaning
(TLP, 6.53).

The problem is that we don’t know what the application of a sentence is; in
Cavell’s terms we don’t know its ‘projection’ (Cavell 1979: 172-189), we are not
able to figure out in which context we would use that sentence, and
accordingly we don’t know what fact the sentence represents and what is the
sentence about. We can imagine that in everyday life it is possible to reply by
explaining what we ‘meant’: in the example above, the element without a
definite meaning might be “Cesar" or “prime number", and we might therefore
imagine that we mean that “Cesar" is the name of a number even if it is not;
the sentence would be meaningful and false in accordance to Russell's
analysis, and it wouldn’t be an elementary proposition, but a molecular one
(“Cesar is a number and it is prime"). Conversely we could also imagine that
“prime number” could be a metaphor for not having anything in common with
other people, so that the sentence might be considered to be true. It is
accordingly the context that enables us to solve this kind of problems and to
build up a sign-language where meanings are clearly shown (e.g. numbers are
represented by numerals):

Expressions like ‘1 is a number’, ‘there is only one number nought’, and all
like them are senseless. (TLP 4.1272) .

In a proper sign-language each sentence shows its meaning and what it is
about, as Wittgenstein remarked is his notebook on the 5th November 1914,
where he wrote that "the proposition represents the situation" "as it were off
its own bat" (“So stellt der Stz den Sachverhalt gleichsam auf eigene Faust dar")
(Wittgenstein 1961: 26 and 26e, see also Gargani 1992: 152-157). In
the Tractatus, he gives therefore a model to follow while analysing language:
the meaning of the sentence must depend on the meaning of its components
which are nouns (TLP 3.318), the meaning of molecular proportions must
depend on the meaning of the elementary ones (TLP 4.4), and every kind of
implication must be expressed by means of logical connectors. In this way a
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sign-language can make it explicit what we mean, and the criterion to be used
in building it up consists in paying attention to the application of logic
(TLP3.262), as in the aforementioned example, and accordingly it is in this way
that it is possible to decide “what elementary propositions there are.” (TLP
5.557). Thanks to this analysis it is possible to reduce all the different
applications of language (different language games according to his later
terminology) to a single system and this is the aim of reductionism (TLP 6.341).

To conclude, an ‘ideal sign-language’ should be regarded only as the limit at
which the analysis tends: it is the sign-language we obtain when every
problem has been clarified and where signs clearly show what they refer to, so
that we don’t have to look at the application of language to understand the
meaning of the sentence (TLP 2.0211 and 2.0212). Accordingly we are not able
to describe our experience apart from our language, so that, as Wittgenstein
states, the “limits of language (of that language which alone I understand)
mean the limits of my world.” (TLP 5.62). Thus, Wittgenstein’s approach to the
question is completely different from Russell’s one: for him, it’s only within the
insurmountable dimension of language that it is possible to define our
experience of the world (Hadot 2004: 72). It is therefore at the same time
impossible and pointless trying to define the nature of the constituents of the
world on which basis Russell aimed to ground the entire building of science.

In short, when Wittgenstein wrote the Tractatus, he probably had in mind
Russell’s attempt to give a philosophical foundation of physics by defining the
constituents of knowledge we refer to by means of a special mental act (these
are sense-data or ‘possibilia’ we know by acquaintance). However,
Wittgenstein’s aim was to show the failure and the pointlessness of this
attempt which would have implicated to be able to describe language from
outside.
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Abstract

The paradoxical claim in the Tractatus—that its propositions are nonsensical and serve as
elucidations—has given rise to two interpretations which are often contrasted. According to
substantial readings the relevant propositions are technically nonsensical but have a
communicative function since they can somehow gesture at truths. According to Diamond’s
austere reading they are sheer nonsense but the speaker who wants to utter them can be
understood due to imaginative activity. Both readings share a similar structure and weakness:
They absolutely deny sense on some level and then introduce a new rather obscure source of
sense to compensate for it. Both readings treat the prefix “non-“ in “nonsensical” as an
absolute denial of sense. An alternative reading is possible if the prefix “non-“ is treated as a
relative denial of sense and if sense is understood as “direction” or “use”. Propositions with
sense are those which direct all competent speakers by providing them with information
about facts in logical space. Someone who outright denies the relevance of informative
propositions would simply not be a competent speaker. Nonsensical propositions are those
which advertise different modes of being in logical space as such. If one accepts them one’s
life gains a new basic direction. Depending on how one relates to logical space as such the
experience of the world is transformed. Speakers can freely engage with and reject the
propositions without thereby altering their status as competent speakers: Nonsensical
propositions thus only have a relative directing or guiding function.

Wittgenstein’s paradoxical claim in the Tractatus that the book’s propositions
are “nonsensical” and yet serve as “elucidations” (TLP 1974: 6.54) has given
rise to two readings which are often presented as polar opposites: Substantial
and austere readings.

The Substantial Reading

According to a “substantial” reading of the Tractatus Wittgenstein puts
forward a philosophical theory: the picture theory of language. Central to this
theory is the idea of an isomorphism between language and the world. The
world consists of combinations of x objects which can stand in y relations to
each other: It is mirrored by language which consists of x names which can be
combined to form y relations. In a well-formed proposition names are
combined in such a way that they picture possible combinations of objects
(facts).

It is a side effect of this theory that only the propositions of natural science
which describe contingent facts in the world are meaningful while logical
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tautologies and contradictions have to be qualified as “senseless” and ethical,
aesthetic and philosophical propositions which proclaim metaphysical a priori
truths have to be rejected as “nonsensical”. The Tractatus-paradox is “solved”
by treating it as an uncomfortable side-effect of an otherwise valuable theory.
Such an interpretation is offered by Bertrand Russell in his 1922 introduction
to the Tractatus in which he also admits that is leaves him “with a certain
sense of intellectual discomfort” (TLP 1974: xxiv).

The Austere Reading

It is not surprising therefore that this reading was challenged by austere
interpreters who claim that a proper reading of Wittgenstein needs to do
justice to the fact that Wittgenstein calls philosophical propositions “simply [...]
nonsense” (TLP 1974: xxiv). Substantial readings introduce an unsound
distinction between propositions which are (a) sheer nonsense and (b)
substantial nonsense: propositions which are technically nonsensical because
they violate the logical form of the proposition “but do manage to gesture
towards those things that cannot be put into plain words” (Diamond 2000:
150). Such a distinction is criticized because it practically re-introduces sense
through the back door.

The ambitious task of an austere reading is thus clear: It needs to be made
plausible how the nonsensical propositions of the Tractatus can do
philosophical work while being truly sheer nonsense. Cora Diamond (2000:
155) claims that “whenever someone wanted to say something metaphysical,
you show him that, as far as meaning goes, ‘piggly wiggle’ would do as well as
some word he used”. If we were to translate all nonsensical metaphysical
propositions of the Tractatus such as “Objects contain the possibility of all
situations” (TLP 1974: 2.014) simply to the nonsense of “piggly wiggle” it is
wholly unclear how they could be used in a philosophically fruitful manner
and be related to problems discussed by Frege and Russell. If that, however, is
true then it seems that there need to be different kinds of nonsense and not
simply sheer nonsense. Diamond acknowledges that and in fact makes a
distinction between philosophically productive nonsense and unproductive
nonsense.

How does Diamond cash out the difference between these types of nonsense?
What all nonsensical propositions have in common is that they have not been
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given any sense: “A sentence that is meaningless is not any special kind of
sentence; it is a symbol which has the general form of a proposition, and
which fails to have a sense simply because we have not given it any” (Diamond
2000: 151). Wherein they differ is that certain meaningless but potentially
productive propositions are accompanied by the illusion of sense. Such an
illusion of sense could arise in the following way. Someone, for instance,
meaningfully uses the term “way” in the context of asking for the way to the
next bus stop. The word is then uttered in a new context in which it has no
defined use such as “The way that can be trodden is not the enduring and
unchanging way.” While the word “way” has no sense in this new context the
person who utters it still carries with it the mental accompaniments of
meaningful propositions in which it is used. Now mental accompaniments, as
Frege emphasized, are wholly irrelevant to the logical characteristics of a
sentence. We now have a vision of how the illusion of sense can arise: A word
is used in a context in which it has no defined use, but it still carries with it
mental accompaniments which then create the illusion of sense.

How are these nonsensical propositions philosophically productive? According
to Diamond we cannot understand them - they are truly nonsensical — but we
can understand the person drawn to them. “To want to understand the person
who talks nonsense is to want to enter imaginatively the taking of that
nonsense for sense. [The Tractatus demands of its readers] a kind of
imaginative activity, an exercise of the capacity to enter into the taking of
nonsense for sense, of the capacity to share imaginatively the inclination to
think that one is thinking something in it. If I could not as it were see your
nonsense as sense, imaginatively let myself feel its attractiveness, I could not
understand you” (Diamond 2000: 157- 158). Such an imaginative activity
would clarify that metaphysical propositions never satisfy our actual criteria
for sense and thus help us abandon them as nonsensical.

Diamond attempts to save the status of nonsensical propositions as radically
nonsensical by radically disconnecting the speaker whom we can understand
from his nonsensical sentences which we cannot understand. Such a
disconnect does not easily fit the Tractatus in which meaning is tied to how
speakers use signs: “What signs fail to express, their application shows. What
signs slur over, their application says clearly.” (TLP 3.262). The status of
understanding a speaker while not understanding his sentences which are
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sheer nonsense remains obscure. The austere reading seems to repeat the
malaise of the substantial reading. Both readings affirm that nonsensical
propositions are nonsensical and thus strictly speaking incomprehensible.
Both try to give a philosophical account of how these nonsensical propositions
can do work. Both re-introduce a hidden source of sense: The substantial
reading introduces truths which can be gestured at and comprehended; the
austere reading introduces speakers whom we can understand imaginatively.

The Prefix “Non-": Absolute vs. Relative Negation

The repetition of the same structure in both readings points to a shared source:
In both readings the prefix “non-“ in “nonsensical propositions” is taken as an
absolute negation of sense. Trying to find some sort of understandability in
propositions whose sense is radically denied might be as futile as trying to
solve the equation “x*0=1". The explicit and radical denial of sense makes it
necessary for a new variety of “sense” to re-emerge in both readings. An
alternative approach is possible if one interprets the prefix “non-“ as a relative
denial of sense which is inspired by a certain every-day-use of the German
words Sinn (sense) and Unsinn (nonsense).

The key to understanding how the prefix “non-“ could be used as a relative
negation in the Tractatus is to emphasize that the German word Sinn (sense) in
every-day-language can be used with the meaning of direction or use.
Propositions which have sense in the Tractatus are those which are able to

direct language-users. They are able to do this because they point at facts in the
world. The paradigmatic case Wittgenstein thinks of in the Tractatus is a
speaker who is stuck because he lacks information about the world and then
can go on because he gets the relevant information. What is called the picture
theory of language is an attempt to clarify how this directing function could
work so smoothly. “The pictorial relationship consists of the correlations of the
picture’s elements with things” (TLP 1974: 2.1514). Since picture and pictured
reality share a logical form “[l]Jogical pictures can depict the world” (TLP 1974:
2.19) in a determinate manner. Signs such as “Es regnet” or “J[0>X1b UeT” can
provide precise information about the world because they share its logical
form. Someone who does not understand informative propositions and is not
directed by them - does not take information into account to guide their
actions - is simply not a competent speaker.
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If propositions with sense are combined to form tautologies or contradictions
they become senseless (sinnlos). “I know nothing about the weather when I
know that it is either raining or not raining” (TLP 1974: 4.461). That tautologies
are necessarily true and contradictions necessarily false, however, “shows the
formal - logical - properties of the world” (TLP 1974: 6.12). Logical
propositions display the logical form which a speaker needs to understand so
that informative language can get off the ground. Someone who fails to regard
objects as self-identical could not understand any proposition and there would
be no way to inform him about the logical properties of the world. It is

senseless therefore to inform someone about logic because only a person who

already recognizes logical form can detect it in logical propositions.

Propositions with sense and those which lack sense demarcate what all
competent speakers understand: The necessarily logically structured world of
contingent facts. While every competent speaker in principle knows how to
handle an informative proposition such as “There are mice in the kitchen” a
person can be a competent speaker and reject as nonsensical or
incomprehensible propositions such as “Jesus Christ is our Lord and Savior”,
“All problems of philosophy are confusions of everyday-language” or “In the
field of emptiness being and non-being are two superimposed layers of reality”
which do not simply point towards facts in the world. An example of such a
rejection is reported by C.G. Jung (1995: 74-75) who interpreted the dream of a
patient as an unconscious death-wish to which the patient replied with the
word “Nonsense!” (“Unsinn!”). Later the patient died due to risky behavior.
Jung thinks if the patient had accepted his interpretation he would have
survived because he would have gained a new perspective on his whole life.
The point here is the following: Nonsensical propositions would give the life of
those who accept them a specific direction but a speaker can reject them without
thereby losing the status as a competent speaker. For example: If I am at the
airport and reject the information on destination boards, boarding passes and
so on as nonsensical I am not a competent speaker. If I meet a group on the
way to the airport who propose a specific worldview which does not proclaim
specific facts but expresses a general way of relating to the world of facts as a
whole — whatever contingent facts may be the case - it is a fair move to either
accept their attitude or to reject it. The prefix “non-“ denies the absolute
directing function of propositions with sense which every competent speaker
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needs to take into account but affirms a relative directing function which
depends on the person who engages with them.

How does the relative directing function work? The nonsensical propositions
of ethics, aesthetics and philosophy express different ways of inhabiting logical
space. While logical propositions such as “Either it does rain or it does not
rain”, “Either P is killed or P is not killed” showcase the logical structure of the
world ethical propositions express different ways of relating to logical space. A
relation to logical space can be grasped as a specific pattern which is affirmed
in relation to it. A specific ethical mode of being would, for instance, recognize
that both propositions “P is killed” or “P is not killed” are logically possible but
exclude one possibility as absolutely shameful. Due to excluding certain logical
possibilities as shameful and affirming others as absolutely good logical space
is in some sense modified. The world one inhabits is not merely logical space
but logical space transformed by the ethical relation one has to it. The person
who adopts a certain ethical attitude which affirms the absolute value of other
human beings might gain happiness since he is convinced that his life has a
general, meaningful direction whatever facts may occur. “If the good or bad
exercise of the will does alter the world, it can only alter the limits of the
world, not the facts — not what can be expressed by means of language” (TLP
1974: 6.423). Similar to how someone who does not already think logically
cannot be made to understand and accept as valid logical space by informing
him about it, someone cannot be made to understand and accept an ethical
attitude towards logical space by giving him information. Understanding
logical space means being in it, understanding an ethical attitude means living
it and no one else can undertake that for you. Nonsensical ethical propositions
support and advertise modes of being and thus aim to direct other speakers
who however remain free to reject them: A mode of being advertised as
salvific by one speaker can be rejected as sick and misguided by another
speaker while both according to the Tractatus remain fully competent users of
informative language. Furthermore speakers only truly understand
nonsensical propositions when they adopt the advertised mode of being which
might be impossible for them. Likewise the strict philosophical distinction
between propositions with sense, senseless propositions and nonsensical
propositions the Tractatus advertises as a solution to all philosophical
problems, expresses a philosophical attitude towards the world which a reader
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can adopt if the reader himself manages to adopt it but which could also be
rejected without denying any facts about the world.

Conclusion

An alternative interpretation or solution of the Tractatus-paradox is now
possible: The propositions of the Tractatus are neither called nonsensical
because they are absolutely nonsensical and incomprehensible nor because
they merely technically violate the logical form of the proposition but because
they only manage to be of use to speakers if they freely engage with them in a
specific way. The relevant potentially productive nonsensical propositions
direct people by inviting them to a new form of life. The invitation can be
rejected and may not even be understood. The suggested, intimidated, hinted
at form of life is only adequately understood once it is actually lived. Once the
form of life is actually lived the relative directing function of nonsensical
propositions is superfluous and they can be discarded.
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Abstract

In this paper I will argue that Wittgenstein’s metaphysical subject is a reformulation of
Schopenhauer’s pure subject of cognition, which is compared to the “eternal eye of the world”.
The overall aim of this paper is to show that a careful consideration of the role of intuition in
Schopenhauer’s philosophy can offer new insights into the influence he had on Wittgenstein.
In particular, this work starts from the conception of the sub specie aeterni, which is a
Spinozian expression that Schopenhauer and Wittgenstein use to address the aesthetic
experience. This notion is strictly related with contemplation, the detached and
comprehensive experience of a totality, a whole, that configures the subject-world
relationship in a peculiar way. In this eternal present, subject and world merge and this
results in a change in the way of seeing and living things. I will first outline Schopenhauer’s
account of sub specie aeterni to highlight the pivotal notions related to this conception in
aesthetics and ethics. I will then turn to Wittgenstein to examine how he elaborates on
Schopenhauer’s thought especially in the Notebooks.

1. In this paper I claim that by accessing the Tractatus through the notion of
the sub specie aeterni, Schopenhauer’s influence on Wittgenstein will gain in
depth. In particular I argue that Wittgenstein’s metaphysical subject is a
reformulation of Schopenhauer’s pure subject of cognition. The sub specie
aeterni is the expression that both philosophers use to account for the
comprehensive experience of the world that is temporally defined as eternal
present and spatially characterized as a totality, a whole. The result of this
contemplation is an alteration of perspective, in the way of seeing and living
life.

In the following section I will present Schopenhauer’s account on aesthetics
and ethics from The World as Will and Representation. In the last section, I will
turn to Wittgenstein to examine how he elaborates on the Schopenhauerian
conceptions.

2. Sub specie aeterni or sub aeternitatis specie appears in §34 of The World as
Will and Representation [FWWR] in a quotation of Spinoza’s Ethica: «The mind
is eternal to the extent that it conceives things under the form of eternity (sub
aeternitatis specie)». With this temporal expression Schopenhauer deepens the
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explanation of aesthetic contemplation, when «The particular thing instantly
becomes the Idea of its species and the intuiting individual becomes the pure
subject of cognition» (WWR 202).

Contemplation is a peculiar cognizant moment that all of a sudden disrupts the
ordinary way of knowing, i.e. representation.

Representation is the distiction and reciprocal relation between subject and
object: this is the transcendental condition of knowledge. «No object without
subject; no subject without object» repeats Schopenhauer. The subject knows
only appearances through the transcendental forms of time, space and
causality. Accordingly, we only know things-for-us. Representations arise from
a pre-theoretical activity, that human beings and animals share, as a result of
the processing of sensory stimuli that affect the body. The object is recognized
as such because it is the cause of the sensitive perception felt by the body, i.e.
the subject. The highly developed human brain can further process every
representation and abstract from the instantaneous and countless sensitive
origin through concepts and judgements. Thanks to rationality we build
systems of knowledge (sciences) and operate with representations of
representations.

Nonetheless, while we are aware of ourselves as knowing subjects, we also
stand in an immediate identity with our body. There is no conceptual
mediation, hence representation, although this is how the subject can
represent itself as an object. The willing subject is what we know of ourself in
representation, yet we are both simultaneously and immediately. It is from
here that what we call will, the intimate, immediate and individual essence of
the subject is extended by Schopenhauer with an analogical deduction to the
world (the totality of objects).

When contemplation has the upper hand, representation is suspended and
rarefied. The subject loses itself in the object, it obliterates its individuality, the
connection with its body. Consequently, the subject does no longer apply the
form of representation, hence it exits the flow of time to enter the dimension
of the nunc stans, the endless present, eternity. The subject becomes the
«eternal eye of the world» (WWR 308). Equally, the object is isolated from any
connection with other objects, including the individual and its body. The
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subject-object relation is balanced, the two merge and collapse into each other:
the subjective self-consciousness vanishes into the pervasive existence of the
object, that becomes a totality, and at the same time this "pure" subject
acknowledges to be the actual bearer of the object as a totality.

Schopenhauer describes this knowledge as a consideration according to the
«what» and not to the «<where, when, why, wherefore, and how» (WWR 201).
This «what» is the content of contemplation, the platonic Ideas, the intuitive
eternal and universal archetypes (genus). They are the highest level of
appearances we can represent, since they are not touched by individuation
and plurality (species). The intuitive elevation is basically a view that is
irreducible to concepts. It evokes the meta-physical, the world - if any -
beyond physics, i.e. representation, which shall be an unlimited whole, a realm
of indistinction and timelessness, which is completely opposite to our limited
standpoint of representation.

Consequently, the «World as Will» is the world known as an Idea, grasped as a
timeless totality, where the Will is the Urphdnomen. It is the best concept we
can use to represent something that goes beyond representation by staying
within its limits (WWR 135; Barbera 1989). Schopenhauer proposes an original
Platonic reading of the Kantian dualism of appearance-Thing-in-itself, which
corresponds to the doxa-épisteme distinction and to the existential dualism of
finitude-eternity.

Philosophy - states Schopenhauer — aims to answer the question: «What is life
about?» and to solve the riddle of existence, that is the meaning of death. The
riddle arises from the opposition of finitude and eternity. Contemplation is the
source of the feeling of eternity and this is what art and authentic philosophy
address. From the sub specie aeterni dimension we can philosophically grasp
the transcendental and metaphysical truth that «The indivisible point that
touches the tangent [of the spinning circle of time] would be the extensionless
present: as the tangent does not roll with the circle, the present, the object’s
point of contact (whose form is time) does not roll with the subject (which has
no form) because it does not itself belong to what can be cognized but is rather
the condition for everything that is» (WWR 306). The subject and the Will stay
in the extensionless present, since they are transcendental-metaphysical
condition of the representation. Since the latter is in fact appearance, it is an
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illusion. Life, normally intended as limited, appears in its truthful not-
empirical endlessness. Thanks to philosophy one can overcome the fear of
death (that for Schopenhauer is the source of the metaphysical puzzlement
that inspires religion and philosophy) for it is only the apparent end of one’s
own life when considered empirically, within representation.

As a result, contemplation feels good: «Everyone is well in the state [of
contemplation] where he is all things; but is poorly where he is only one
thing» (WWRs 388). Schopenhauer explains that we move to «A state in which
our personality, our willing with its constant agony, disappears for as long as
the pure, aesthetic delight continues» (WWR 246). This intuitive well-being
consists in a dis-interested attitude, since it is a will-less consciousness
detached from affection and intentionality. Since our essence is the Will to live,
which manifests itself in our body and in our cognitive capacity, hence
knowledge is at the service of the Will to live, the suspension of the ordinary
Will-affirming representation frees the individual from any implication with
the world and body. We acquire a sort of gaze from above, a standpoint from
the outside, which is not a physical dislocation, but rather a change in
perspective, and ultimately a relief.

Similarly, Schopenhauer explains that ethics depends on a similar dynamic.
The subject «Lifts his gaze from the particular to the universal, when he views
his own suffering as a mere example of the whole and, becoming a genius in
the ethical sense, treats it as one case in a thousand, so that the whole of life,
seen essentially as suffering, brings him to the point of resignation» (WWR
423).

Compassion is the feeling that entails a suspension of the subject-object
distinction on a practical level. It enables one to exceed one’s own
individuality in its egoistic interests. We feel the same with the others and the
whole world since we all share the same essence. This is the Urphdnomen of
ethics. This ethical intuition sometimes occurs as a detached perspective of the
whole path of one’s life and suffering. It provides a «conversion» or a
«transcendental alteration» in the subject. In very rare cases this alteration is
so fully embraced that it becomes an ascetic ethos. Hermits and saints turn
down any act of «affirmation of the Will» by silencing the immediate home of
the Will: the body. Consequently, they are also able to enter the a-cognizant
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dimension of the Nothingness, the complete absence of representation (subject-
object distinction), the absolute, since they totally unite with God. This mystical
union is the most excellent example of the «negation of the Will».

According to Schopenhauer, ethics and aesthetics depends on intuition and a
specific disposition towards life and world, felt or seen as a relative whole.
Philosophy has to make clear that even if they are its tool «Concepts are barren
when it comes to the true and inner nature of virtue, just as they are for
art» (WWR 395). The philosopher puts into words the intuitions to point out
the truth and authenticity of the contemplative experiences, in order to
safeguard the possibility of virtue and beauty.

3. In the first part of Tractatus [=TLP] 6.45 Wittgenstein states: «Die
Anschauung der Welt sub specie aeterni ist ihre Anschauung als — begrenztes —
Ganzes». The Odgen edition translates Anschauung (intuition) with «viewnr,
Pears/McGuinness edition with «contemplation». This oscillation of terms
works well and can be explained if Schopenhauer is taken into account. As the
previous section shows, the role of intuition is crucial for Schopenhauer’s
philosophy and it is strictly linked to the sub specie aeterni account. For, it is
exactly through intuition that we experience the world in its aesthetical and
ethical aspects, which is ultimately an experience of a «relative totality», what
Wittgenstein calls a «limited whole».

Wittgenstein seems to follow Schopenhauer and he presents exactly this
double path of intuition: the aesthetical one of the sub specie aeterni and the
ethical one of the intuition as a feeling, which is the Mystical (6.45 TLP). In TLP
6.421 Wittgenstein writes that ethics and aesthetics are one since they are
transcendental condition (as logic) and cannot be expressed. As the Mystical,
they can only show themselves (TLP 6.522). Wittgenstein dwells also on the
concepts of time and eternity related to death which is seen as an apparent
end, similarly to Schopenhauer (TLP 6.4311).

I suggest taking the sub specie aeterni as a preferential point of access to
explore the influence of Schopenhauer on Wittgenstein. I refer in particular to
the Notebooks [=NB] where the expression seems to play an important role
from a genetic standpoint. It appears that this expression helps Wittgenstein to
reach the conclusion of a long consideration began in June 1916 about God and
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the meaning of life. With sub specie aeterni (NB 83) Wittgenstein is finally able
to detect the nature of the connection between aesthetics (the work of art) and
ethics (the good life) which he previously found because of the coincidence of
«world» and «Life». Ethics and aesthetics are conditions of the world/life (NB
77).

These remarks bring about the Schopenhauerian dualism of perspectives, the
inherent one of the representation and the exceptional distant one of intuition
(from the outside), which opens onto metaphysics, aesthetics and ethics. In
Wittgenstein’s case metaphysics is substituted by logic, but the result is
anyway a vision of a whole, which arises from a different relation with the
world of a cognizant kind, since it is philosophy that allows us to acknowledge
this change in perspective.

«The object is seen together with space and time instead of in space and time.
The thing seen sub specie aeternitatis is the thing seen together with the whole
logical space» (NB 83). In fact, we are always within the limits of thought when
we trace its limits by depicting the condition of language and thought. This
whole is limited, relative and not absolute. It is undeniable that although
immanently, the philosopher (which is a subject) has to reach a different
standpoint to draw this conclusion and Wittgenstein seems to find the right
one in Schopenhauer’s account of contemplation.

While addressing the «what» (as Schopenhauer says and does), which is the
Mystical (TLP 6.44) — to which the «<how» of the world is indifferent (TLP 6.432)
— Wittgenstein writes: «The solution to the problem of life is to be seen in the
disappearance of this problem. But is it possible for one so to live that life stops
being problematic? That one is living in eternity and not in time?» (NB 74; TLP
6.521). The answer is to get to the endless present standpoint from which
philosophically speaking the problems dissolve. «Only a man who lives not in
time but in the present is happy. For life in the present there is no death. Death
is not an event in life. It is not a fact of the world. If by eternity is understood
not infinite temporal duration but non-temporality, then it can be said that a
man lives eternally if he lives in the present» (NB 74-75; TLP 6.4311).

The dissolution of the problem of life is then about a qualitative alteration
which has nothing to do with contingent and factual changes (and solutions).
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«The world of the happy is a different world from the world of the
unhappy» (NB 77) since «If good or evil willing affects the world it can only
affect the boundaries of the world, not the facts, what cannot be portrayed by
language but can only be shewn in language. In short, it must make the world
a wholly different one. The world must, so to speak, wax or wane as a whole.
As if by accession or loss of meaning» (NB 73; TLP 6.43). The change comes
from the experience of the world - life — as a «whole» that is altered in terms of
waxing and waning its limits or outlines.

This recalls the loss of individuation that occurs in contemplation as
Schopenhauer explains it, especially in ethics. By overcoming the subjective
egoistical boundaries, we extend the world which conversely would be
particularly restricted. It is in ethics that the intuition is less cognizant and
more disruptive, it may result in a spiritual conversion.

In the NB Wittgenstein dwells also on the Schopenhauerian distinction
between willing and knowing subject, which is ultimately solved with the
metaphysical subject.

It is interesting that Wittgenstein uses the same image of Schopenhauer «the
extensionless point», the point in which the subject touches the circle of time,
but he places stress upon the spatial aspect to underline the issue of subject in
philosophy. Moreover, Wittgenstein keeps the metaphor of the eye and adds
the spatial image of visual field to detect the raw nerve of this kind of
philosophical discussions.

We can meet the «I» on the limit of the world, as it shows itself silently as an
«extensionless point» and it shrinks to disappear. Philosophically, hence
logically, we can only grasp a manifestation of the subject as it is a condition
and not an element of the whole, the eye-field, what we call «my world» (TLP
5.62-5.641). What is shown is the relation of coordination, where the non-
individual subject disappears into the correspondent world (NB 82). Thus, the
knowing subject treated as part of the world is a mere «superstition», an
«illusion» (NB 80). Any discourse that assigns to the subject a metaphysical or
epistemological importance — even transcendentally — says what cannot be
said, being anything necessary outside the possibilities of the saying. Equally,
the willing subject is affected — despite this metaphysical treatment of the
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subject is for Wittgenstein tempting and puzzling, as the NB entries attest. In
fact, if the subject belongs to the showing, the scaffold of the world, which is
such as pictured in the language, it may suggest that the world is more than
just a picture.

While Schopenhauer’s philosophy is completely exceeded as an attempt to say
what cannot be said, it is its intuitive core which is inspirational for
Wittgenstein. The showing in TLP elaborates Schopenhauer’s contemplation
and in fact it maintains the relation with the visual and intuitive experience
which Schopenhauer assigns to arts and ethics. Since Wittgenstein adopts also
a transcendental framework twisting it from epistemology to logic, he can
follow Schopenhauer’s dualistic movement of thought.

Wittgenstein reformulates Schopenhauer’s pure eye of the world conception,
since as the metaphysical subject of TLP: (a) it is not an individual subject and it
has to do with a whole, the life-world perceived in its totality (the
Schopenhauerian Idea); (b) world and subject collapse in a theoretical and
practical sense; (c) this takes place on the limits of language/representation in
terms of exposition; (d) it does not alter the world, but provides a qualitative
change in terms of view and attitude towards the world; (e) it helps to dissolve
the metaphysical and existential riddles.

With the sub specie aeterni and following Schopenhauer Wittgenstein finds the
way to introduce and also exclude the subject, the ethics and aesthetics from
the TLP, since it is logic as an activity that safeguards the authenticity of these
intuitions together with the metaphysical puzzlement of existence.
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The Method of Absolute Negativity and the Tractatus Logico-
Philosophicus—Wittgenstein, William James and Hegel

Alexander Berg (Zurich, Switzerland)

Abstract

Why does the Tractatus end in such a peculiar, paradoxical, self-negating way? This paper
traces Wittgenstein’s philosophical development in Cambridge through the prism of his
psychological studies and research. One major influence was Charles Samuel Myers, under
whose guidance Wittgenstein developed his own psychological experiments and methods in
Cambridge. Myers’s explicitly empirical, scientific approach also paved the way for the even
deeper impression that William James and his work The Varieties of Religious Experience later
made on the young Wittgenstein. Through the Varieties, Wittgenstein found inspiration in the
rich tradition of Christian mysticism, which prompted him not only to make certain
momentous decisions in his own personal life, but also to consider how the insights of the
mystics might be translatable into a philosophical method. James’s references to Hegel’s
philosophy and his project of a ‘method of absolute negativity’ are particularly notable in this
regard. The paper charts the course of this intellectual development, in which Wittgenstein
attempted to unite his logical and philosophical insights with certain ethical demands rooted
in our form of life. This ultimately culminated in the literary form of his early masterwork,
the Tractatus Logico-Philosophicus.

I

In 1912, just as Wittgenstein was beginning his study of philosophy at
Cambridge, a new psychological laboratory was being built to house the
psychological research projects that until then had been dispersed across the
university. The laboratory was an initiative of Charles Samuel Myers, who had
been teaching experimental psychology in Cambridge since 1909. Wittgenstein
must have met Myers at one of the numerous concerts and musical events at
which the small university city’s intellectual elite relaxed after a hard day’s
work.

He probably even attended the meeting of the Moral Science Club in early
February 1912, at which Myers presented the findings of his expeditions to the
Indonesian natives and described (and even performed) their ‘primitive
music’, because shortly thereafter Wittgenstein began to conduct his own
psychological experiments.

In his diary, David Pinsent documented regular experimental sessions in
which he was examined as a test subject using an apparatus designed by
Wittgenstein himself. It is not known what exactly this apparatus looked like
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or how it functioned. Presumably, however, a kind of metronome was
involved, whose sound could be altered in order that the subject’s subjective
perception could be compared with the objectively played sound. By May,
Wittgenstein had completed the apparatus and begun the experimental phase.
In an entry dated 15 May, Pinsent comments:

At 2.30 I went chez Wittgenstein and we went on to the Psychological
Laboratory, where I had arranged to act as a ‘subject’ in some experiments
he is trying: to ascertain the extent and importance of rhythm in music.
Not bad fun. (PPW 1990: 3)

When designing this apparatus, Wittgenstein undoubtedly benefited from his
earlier studies of mechanical engineering in Berlin and Manchester. Later,
during the Second World War, Wittgenstein must have undertaken another
very similar project: his friend Maurice O’Connor Drury remembers that
Wittgenstein worked on an apparatus that was intended to compare heart
rhythm and breathing rate:

I travelled up to Newcastle to spend a few days with Wittgenstein [...]. He
took me to his room in the Research Department and showed me the
apparatus which he himself had designed for his investigation. Dr Grant
had asked him to investigate the relationship between breathing (depth
and rate) and pulse (volume and rate).

Wittgenstein [...] had made several improvements in the original
apparatus, so much so that Dr Grant had said he wished Wittgenstein had
been a physiologist and not a philosopher. (MDC 1981: 147)

This second apparatus was still somewhat related to Myers’s research in
Cambridge. It was to be used to study ‘shell shock’, a concept which Myers had
introduced into the psychological literature during the First World War (Myers
1940) and which, under the influence of Wittgenstein’s research in Newcastle,
then got abandoned and broken down into individual descriptions of
symptoms (Monk 1991: 444-445).
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A lively discussion that Wittgenstein mentioned to Russell in June suggests that
this intensive contact with Myers and his own experimental psychological
research stimulated Wittgenstein’s philosophical thoughts on the relationship
between logic and psychology:

I had a discussion with Myers about the relations between Logic and
Psychology. I was very candid and I am sure he thinks that I am the most
arrogant devil who ever lived. Poor Mrs Myers who was also present got—
I think—quite wild about me. (22 June 1912, WC 2008: 30)

However, this dispute does not seem to have caused any deep rift, because
shortly afterwards Myers asked Wittgenstein to explain and publicly
demonstrate his apparatus at the ceremonial opening of the new research
centre on 13 July 1912 (McGuinness 1988: 128). In the British Journal of
Psychology, this event is documented as an ‘Experiment on Rhythm
(Demonstration), L. Wittgenstein and B. Muscio (Introduced by C.S.
Myers)’ (cited in McGuinness 1988: 128, fn. 95).

II.

Besides Myers, another important influence on Wittgenstein’s psychological
studies was William James. James’s psychological research was very popular,
and his Principles of Psychology (1890) was considered a standard textbook of
the still-young discipline. G. E. Moore, whose psychology lectures Wittgenstein
attended at that time, had also studied James’s Principles in detail in
preparation for those lectures.

However, it was another book by James—The Varieties of Religious Experience:
A Study in Human Nature (1902)—that would have a lasting impression on
Wittgenstein. In Wittgenstein’s letter to Russell of 22 June, where he mentions
the disagreement with Myers about his views on the relation between logic
and psychology, he reveals what was actually on his mind:

Whenever I have time I now read James’s ‘Varieties of religious
explerience]’. This book does me a lot of good. I don’t mean to say that I
will be a saint soon, but I am not sure that it does not improve me a little
in a way in which I would like to improve very much: namely I think that
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it helps me to get rid of the Sorge (in the sense in which Goethe used the
word in the 2nd part of Faust). (WC 2008: 30)

This is notable for several reasons. First, of course, it is interesting that
Wittgenstein read the Varieties at all. Alongside Russell’s Principles of
Mathematics and Frege’s Begriffsschrift, it was one of the few philosophical
books that Wittgenstein had engaged with in any sort of depth by that point.

Then there is the book’s content. James spends over 400 pages discussing
topics such as conversion, holiness, religious ecstasy and the mystical,
adopting a descriptive, psychological approach in which these things are
treated as mental phenomena. Much of the book is devoted to detailed
documentation of reported experiences with them; this part reads more like a
captivating novel than a scientific textbook. The individual reports are
embedded in James’s wide-ranging, deeply philosophical observations.

From the book, Wittgenstein learned not only about James’s philosophical
pragmatism but also Kant’s transcendental philosophy, Hegel and British
idealism. But most importantly, James’s Varieties shares detailed, critical
observations on the state of the new scientifically and empirically oriented
psychology. With regard to Wittgenstein’s later ideas in the Tractatus, it is
surprising to see that James was already pointing out in the Varieties that the
rationalistic investigations undertaken by the natural sciences and
experimental psychology appeared to have an inadequate grasp of, or even to
ignore, the deep significance of certain aspects of the mind for human life:

If we look on man’s whole mental life as it exists, on the life of men that
lies in them apart from their learning and science, and that they inwardly
and privately follow, we have to confess that the part of it of which
rationalism can give an account is relatively superficial. (James 1902: 72)

It might have been after close reading of these very passages that Wittgenstein
took against his teacher Myers, who favoured the rationalist and empiricist
approach to science. And they may have also critically shaped the Tractatus,
which at the end turns away from a logical-empiricist approach towards one of
paradoxical self-negation. This turning point in the Tractatus mirrors James’s
argument that some of our unconscious insights are able to grasp a deeper and
more profound truth than the logical-empirical sciences can attain:
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It [i.e. science] is the part that has the prestige undoubtedly, for it has the
loquacity, it can challenge you for proofs, and chop logic, and put you
down with words. But it will fail to convince or convert you all the same, if
your dumb intuitions are opposed to its conclusions. If you have intuitions
at all, they come from a deeper level of your nature than the loquacious
level which rationalism inhabits.

Your whole subconscious life, your impulses, your faiths, your needs, your
divinations, have prepared the premises, of which your consciousness
now feels the weight of the result; and something in you absolutely knows
that that result must be truer than any logic-chopping rationalistic talk,
however clever, that may contradict it. (ibid.)

When Wittgenstein later explicitly emphasised the ethical point of his
Tractatus in a letter to the publisher Ludwig von Ficker—a point that,
however, is not directly expressed in the work, but is to be found outside it,
delimited, as it were, by that which can be said (in the propositions of natural
science)—and identified precisely this unsayable as the important part, he may
have been inspired to do so by his reading of James’s Varieties of Religious
Experience:

The point of the book is ethical. [It] consists of two parts: of the one which
is here, and of everything which I have not written. And precisely this
second part is the important one. For the Ethical is delimited from within,
as it were, by my book; and I’'m convinced that, strictly speaking, it can
ONLY be delimited in this way. (November 1919, Monk 1991: 178)

James may have given Wittgenstein the initial impetus towards a new view of
the mind and mental life, shifting him away from the scientific, analytical view
that yields externally observable and ‘sayable’ results and towards a view of
the mind as possessing an subconscious, mystically experienceable dimension
that only ‘shows itself’ in certain human situations.

It is striking that James characterises the awareness of this mystical,
subconscious dimension of mental life as the essential motivation of Hegelian
philosophy, and derives from it ‘the Aufgabe’ (task, demand) of ‘making it
articulate’:
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What reader of Hegel can doubt that that sense of a perfected Being with
all its otherness soaked up into itself, which dominates his whole
philosophy, must have come from the prominence in his consciousness of
mystical moods like this, in most persons kept subliminal? The notion is
thoroughly characteristic of the mystical level, and the Aufgabe of making
it articulate was surely set to Hegel’s intellect by mystical feeling. (James
1902: 379, fn. 1)

It is likely that Wittgenstein read this passage carefully, since in the same
chapter James gave him his first introduction to Angelus Silesius as an
inspiring example of a negative mystic. This appears to have had a deep and
lasting impact on Wittgenstein; years later, when trying to explain the
Tractatus to Russell, he attributed the work’s ‘flavour of mysticism’ to his
familiarity with Angelus Silesius (see below).

And for the same reason, Wittgenstein may very well also have come across
James’s further explanation of the ‘method of absolute negativity’ that Hegel
used to connect the scientific and the mystical:

The fountainhead of Christian mysticism is Dionysius the Areopagite. He
describes the absolute truth by negatives exclusively. [...] Like Hegel in his
logic, mystics journey towards the positive pole of truth only by the
‘Methode der Absoluten Negativitat’. (James 1902: 407-408)

Even in Wittgenstein’s later remarks to von Ficker, the relation between the
scientifically analysable and sayable on the one hand, and the transcendent,
ethical life that only shows itself on the other, remains absolutely negative.

The mystical, as Wittgenstein identified it in the Tractatus, can thus be traced
back, at least in certain respects, to the early inspiration he took from James
and his remark about Hegelian philosophy’s ‘Aufgabe’ of articulating the
mystical. Complementing this point, it is precisely the remarks on the mystical
which set the stage for the Tractatus’s conclusion and the transition from the
sayable—the ‘propositions of natural science’—to that which is philosophically
unsayable and ‘inexpressible’ (6.54) and hence to ‘silence’ (7):

6.522 There is indeed the inexpressible. This shows itself; it is the mystical.
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6.53 The right method of philosophy would be this: To say nothing except
what can be said, i.e. the propositions of natural science, i.e. something
that has nothing to do with philosophy: and then always, when someone
else wished to say something metaphysical, to demonstrate to him that he
had given no meaning to certain signs in his propositions. This method
would be unsatisfying to the other—he would not have the feeling that we
were teaching him philosophy—but it would be the only strictly correct
method. (TLP 1922)

When Russell later read the Tractatus, he immediately noticed its ‘flavour of
mysticism’, and after his first subsequent meeting with Wittgenstein himself
he wrote to Ottoline Morrell with great astonishment about the change he had
witnessed in his friend:

I had felt in his book a flavour of mysticism, but was astonished when I
found that he has become a complete mystic. He reads people like
Kierkegaard and Angelus Silesius, and he seriously contemplates
becoming a monk. (20 December 1919, WC 2008: 112)

Russell ascribed Wittgenstein’s conversion to his early encounter with James’s
Varieties and to his reading of Leo Tolstoy’s The Gospel in Brief:

It all started from William James’s Varieties of Religious Experience, and
grew (not unnaturally) during the winter he spent alone in Norway before
the war, when he was nearly mad. Then during the war a curious thing
happened. He went on duty to the town of Tarnov in Galicia, and
happened to come upon a bookshop which however seemed to contain
nothing but picture postcards. However, he went inside and found that it
contained just one book: Tolstoy on The Gospels. He bought it merely
because there was no other. He read it and re-read it, and thenceforth had
it always with him, under fire and at all times. (WC 2008: 112)

In the earlier-quoted letter to Russell from June 1912, Wittgenstein had already
expressed the hope of being able to improve his own state of mind by reading
the Varieties, and in this context mentioned Goethe’s Faust and the concept of
Sorge. It is almost certain that he was referring not to reading Faust itself, but
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rather the biographical notes by Goethe that James quotes and discusses in
detail in the Varieties, where he argues that Goethe himself was also drawing
on his own, very personal experience:

‘T will say nothing,” writes Goethe in 1824, ‘against the course of my
existence. But at bottom it has been nothing but pain and burden, and I
can affirm that during the whole of my 75 years, I have not had four
weeks of genuine well-being. It is but the perpetual rolling of a rock that
must be raised up again forever.’ (James 1902: 135)

This passage comes from the chapter of the Varieties on ‘the sick soul’, in
which James analyses Goethe’s and Tolstoy’s existential suffering from this
Faustian condition. But in the subsequent chapters on ‘conversion’, James only
singles out Tolstoy (and not Goethe) as a successful example of mental healing,
in which an element of spiritual transformation is combined with a conversion
in the way of life.

III.

Through its literary form, the Tractatus came to embody this larger
development of Wittgenstein’s thinking. On the one hand, it expresses the
ideas of the empiricist-logicist project, which are reminiscent of C. S. Myer’s
scientific approach to psychology and to some degree anticipate the Vienna
Circle’s ‘scientific worldview’.

But at another level, which resulted above all from Wittgenstein’s early
acquaintance with William James’s Varieties of Religious Experience, this first
conception is complemented by the imperatives of mysticism, with an
emphasis on the Hegelian ‘Aufgabe of making it articulate’ as a deeper
aspiration of philosophical truth. By introducing him to the mystics Dionysius
the Areopagite and Angelus Silesius, James paved the way for Wittgenstein’s
view that certain fundamental truths can only be spoken about negatively, in
the context of the philosophical method of absolute negativity.

For the figures discussed in the Varieties, such as Goethe and Tolstoy, this
mysticism not only inaugurated a new way of thinking, but also demanded a
fundamental change in the way of living and a conversion to the ethical life.
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With the Tractatus, Wittgenstein made this demand his own: literarily,
philosophically and practically.
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Abstract

The concept of logical multiplicity that is already present in TLP becomes central to
understand the continuity in Wittgenstein’s thought up until PI. In the last few years, the
authors and other fellow colleagues have worked together towards the goal of constructing a
common framework to interpret Wittgenstein’s philosophy. A key point in our research
perspective is the study of the role of chess in the development of his thought. Following the
track of the role of chess in Wittgenstein’s evolution provides us with what we consider are
fresh insights that are very difficult to attain otherwise. This paper relates the concept of
logical multiplicity to both chess and Chess960.

How strange if logic were concerned with an ‘ideal’ language and not with
ours. For what would this ideal language express? Presumably, what we
now express in our ordinary language (PB, §3: 52)

All propositions of our colloquial language are actually, just as they are,
logically completely in order. That simple thing which we ought to give
here is not a model of the truth but the complete truth itself.

(Our problems are not abstract but perhaps the most concrete that there
are.) (TLP §5.5563)

1. Introduction

Examining the role of chess in Wittgenstein’s evolution provides fresh insights
that are difficult to attain otherwise. This contribution continues our previous
work that relates the concept of logical multiplicity of rules (from chess theory)
and Wittgenstein’s logical (mathematical) multiplicity. This partially explains
the reasons why we see more continuity than disruptions in his thought, which
diverges from the popular ideas of the “several Wittgensteins”.

2. On logical (mathematical) multiplicity in TLP and before PI

A great proportion of Wittgenstein’s works are devoted to mathematics. The
period of the publication of TLP is sealed by the influence of Frege’s
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Grundgesdtze. For both, the comparison of the rules of arithmetic (and math in
general) with the rules of chess was of great importance. Most likely, that
comparison played a role in their conversations during the summer of 1911
and winter of 1912.

Wittgnestein introduces logical multiplicity in TLP §4.04: a proposition needs to
have “exactly as many things distinguishable as in the state of affairs that it
represents” so that both a proposition and a corresponding state of affairs
must “possess the same logical (mathematical) multiplicity”. Should we attend
to mathematical multiplicity, we interpret this as if each term that appears on a
given proposition corresponds to one (and only one) element in the referred
state of affairs. In this view, this is valid regardless if there are multiple
instances in which a term comes up in said proposition or its corresponding
element in the related state of affairs. Once this is clear, the idea of logical
multiplicity is still due for further explanation, since Wittgenstein did not
define it explicitly in TLP or elsewhere -according to his philosophical
convictions—. However, it comes up repeatedly not just in the Nachlass, but in
other instances: In RLF (1929) he states that we can ascribe it to phenomena:
“Now we can only substitute a clear symbolism for the unprecise one by
inspecting the phenomena which we want to describe, thus trying to
understand their logical multiplicity” (p. 163). It is the “logical investigation” of
phenomena what enables us to identify their logical multiplicity, and we can
only recognize it a posteriori (after such investigation). According to
Wittgenstein, we can also ascribe logical multiplicity to a description (p. 165), a
proposition (p. 170), and an explanation (PB §230: 287). This implies that some
propositional constructs (or its constituents) do also have logical multiplicity.
Logical multiplicity is also a matter of degrees: one propositional description of
a given phenomenon can have a greater one than another. Wittgenstein states
that regarding a particular case, a given specific description can have “the
right multiplicity” -RLF, p. 165-.

Although an analytic philosopher would demand a satisfactory definition,
having reviewed references to logical multiplicity in primary literature, our
provisional conclusion is that it is something we can recognize, but not
exhaustively and precisely define; something that is closer to the realm of
what can be shown, but not said.
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3. Logical multiplicity of ordinary language: multivocity against the
univocity of an “ideal language”

The concept was difficult to grasp at the beginning of 20™ century: the tools of
“modern [contemporary] logic” were still under development. It seems quite
natural that eventually someone would have to turn his attention to the
relationship between logical (artificial) and natural languages. TLP represents
one of the earliest instances of such an endeavor -be it correct or misguided-.
The Zeitgeist was pregnant with antipsychologism. The mental was clearly
seen as metaphysical and as such, not liable of empirical treatment. Logical
empiricists were eager to take Mach’s program to its full completion, and saw
TLP as the means to achieve the ideal of purging formalized scientific theories
by logical analysis and elimination of the metaphysical remains from their
contents, thus achieving a language of science that was also free of the
imperfections of natural languages. It is not a coincidence that Wittgenstein
did not like Russell’s prologue, or the interpretation of logical empiricists of his
first work. It is not either a coincidence that the title of the second thing he
ever published in life was RLF. It was already evident that Wittgenstein felt
that TLP was not clearly understood or that he had not expressed his ideas
appropriately enough. The so-called “picture theory” and logical multiplicity
are two of the factors that we identify as a source for this misunderstanding.

We claim that the concept is central to a closer understanding of what
Wittgenstein had in mind while developing his theory of meaning. To us,
under “logical (mathematical) multiplicity”, he understood something that goes
beyond logic as formal, mathematical logic, either if it relates itself to formal
logic. A central aspect of this concept is the faculty of a term (or expression, or
even a proposition) containing not only the actual possibilities of facts but also
those that cannot be actually realized. Also, the property of being able to
capture the potential instances in which something could and could not reach
the stage of being a matter of facts. Otherwise, language could not express
anything about the world or our own thoughts. Logical multiplicity manifests
itself precisely in the polysemy of natural languages, something a classic
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logician (or a logical empiricist) would consider an imperfection of language,
but not Wittgenstein, who thought that logic was concerned with our language,
and not an ideal (“perfect”) one.

Wittgenstein’s conception of language as expressed in PI refers to the human
need for logical order, “the a priori order of the world” that has to be
absolutely simple (PI §97 and §103, among others). Let us remind that
according to Wittgenstein, logical multiplicity can be recognized after logical
analysis —-not known a priori-. The prestige of logical ideal keeps us from
seeing that ordinary language is at least as important as formal logic.
Furthermore, the multiplicity of language games is not static. As Patifio
(1963:123-124) states: ‘In contrast to the traditional picture of language
presented by Logic, unitary and schematic, the variety of means and uses of
speech is infinite. And this multiplicity is not something fixed, something
determined forever’. To us, the multiplicity and variability of language games
are also due to logical multiplicity and the fact that some concepts do possess a
greater logical multiplicity than others do. This will be addressed through some
examples from chess in the following section. By adopting such a strategy and
not a fully developed argument, we hope to contribute to the realization of
Russell’s misunderstanding of TLP and the lack of understanding of logical
multiplicity in Moore (1959). Also, Wittgenstein never intended to help develop
an univocal language in the likes of logical empiricists. The idea of logical
multiplicity is rather in the realm of “what can be shown but not said”. Seen in
this light, ever since TLP, Wittgenstein’s concerns were more related to the
properties of our actual, ordinary language and its powers to express
something about the world and ourselves.

4. Wittgenstein’s chess metaphor revisited: logical multiplicity vs. the
fetish of formal logic

“What is characteristic of chess is the logical multiplicity of its rules” is an idea
that Wittgenstein expressed many times. Moore (1959:292, ff.) manifests his
incomprehension of this thesis while referring to the Lectures of 1930-1933:

But if by 'the rules of chess' he meant, as I think he probably did, the rules
which govern the moves which may be made by pieces of different sorts,
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e.g. by pawns and bishops, and was suggesting that the 'logical multiplicity'
of the rules which govern the possible moves of a pawn and a bishop is
sufficient to distinguish a pawn from a bishop, I think he was wrong. The
rule that a pawn can only make certain moves certainly, I think, does not
mean that any piece the rules for the moves of which have a certain
'logical multiplicity' (whatever that may mean) may only make the moves
in question, even if he was right in holding that the rules for the moves of
pawns have a different 'logical multiplicity' from those for the moves of
bishops; and similarly in the case of all the other different kinds of pieces.

Moore had only a superficial understanding of chess and its rules and the
nature of the pieces, whereas Wittgenstein evidences a more profound
comprehension of the game and its implications for the theory of meaning. A
pawn has a multiplicity of movements that cannot occur with the bishop. The
latter, has clearly differentiated (univocal) movements, whereas the pawn has
at least half a dozen distinctive (multivocal) features, namely: (i) never goes
backwards; (ii) advances forward and captures in diagonals; (iii) captures en
passant; (iv) when it reaches the end of the board, it can be transformed into a
queen, rook, bishop or knight; (v) forms structures as a set or subassemblies;
(vi) at the beginning of a game, in the first move, it has the option of moving
one or two squares (at the player’s will). It is then fair to say that a pawn has a
greater logical multiplicity than a bishop.

Getting back to Moore, he seems to not have grasped that Wittgenstein’s
comparison between a bishop and a pawn implies a contraposition between a
piece that moves in a clear and univocal way (exclusively in diagonals) with
another one, the pawn, that has a multiplicity of options of movements and
transformations, which make of it a very special piece. Another important
omission by Moore lies in that he does not comprehend that it is not even
necessary to replace a missing pawn on the board with a button or another
object, for any experienced player can correctly conduct his chess strategy
having information only by hearsay of each move made by his opponent. In
Wittgenstein’s own words in WWK (1979, p. 104):
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It does not matter what a pawn looks like. It is rather the totality of rules
of a game that yields the logical position of a pawn. A pawn is a variable,
just like ‘X’ in logic. It is clear that in chess it is not the actual movements
that matter. The moves on a chess-board are not the movements of physics.

Another side of the same issue consists in considering not only the rules of
legal movements of the pieces but also the rules of general strategy. Once
again, we come to a discussion on the logical multiplicity of the rules of
strategy. An example is the game Bent Larsen vs. Quinteros 1975 (Figure 1).
Larsen goes against the rules for the openings recommended in chess manuals.
The rule is that one is not to make many moves of pawns in the opening. Yet he
makes 12 pawn moves in his first 15 turns. His strategy is correct, as the game
proved at the end. This example illustrates the extent to which Wittgenstein
was right in appealing to chess in his attempts to clarify the notion of logical
multiplicity of language and how little attention has been paid to it for his
correct understanding.
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Figure 1: Bent Larsen vs. Quinteros 1975. 15.a5.

Another example of logical multiplicity of general strategic rules for the
middle game comes from Larsen. In Leningrad (1973) against Uhlman and
Smejkal, he played the Dutch defense in both games. According to the cannon,
the bishop of the black pieces that runs in the light squares is “bad”. Larsen
shows that the restriction of mobility attributed to that bishop in such
positions is not permanent and that there are means to turn that “bad bishop”
into a “good” one. Once asked if he was seeking to play a game of “correct”
chess, Larsen prompted: “Not that fast, pal! The key of that matter is that chess
does not respond to a strict criterion of correctness: Chess is a multiform
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game!”. We interpret this reference to chess as a “multiform game” as an
expression of its logical multiplicity.

5. Logical multiplicity, chess and final remarks

G. H. von Wright (1955:527) stated that Wittgenstein “once said that he felt as
though he were writing for people who would think in a quite different way,
breathe a different air of life, from that of present-day men. For people of a
different culture, as it were.” In that vein, we think that we, from a different
cultural and temporal context, can now expand the chess metaphor in
Wittgenstein to Chess960 and thus, the comprehension of logical multiplicity.
Chess960 is an enhanced variant of the game that precisely exhibits a greater
logical multiplicity than classic chess. We will try to illustrate this by appealing
to some examples related to the expansion of the rules. Gligoric (2003:74)
points out the complexity of orthodox chess. For him, the numerous attempts
to modify it did not manage to grasp its complexity and richness. The
introduction of Chess960 by Robert Fischer has succeeded where other
proposals failed, since the greater logical multiplicity of this variant allows for
bounded randomness at the opening -which sums for novelties— while
preserving the flavor of classic, orthodox chess.

Chess960 constitutes a revolutionary change —in a Kuhnian sense—, where there
is an expansion of the rules for the initial position of the pieces, and orthodox
chess is just one of the 960 possibilities for the start. This initial setting allows
for keeping the basic, deep strategy of orthodox chess while allowing
randomness at the beginning of games. The logical possibilities and the logical
multiplicity of the game are richer and at the same time, it keeps not so skilled
players to use preconceived recipes. The game acquires a new dimension
compared to traditional chess. It has the effect of altering the opening to the
point of defying traditional theory. After a number of 12 to 20 moves, the game
looks just like one of classic chess, and the rules of strategy for middle- and
endgame remain valid. Chess960 leaves room for creativity while largely
preserving traditional rules. Chess960 vastly illustrates the notion of logical
multiplicity. The rules for the extraordinary movement of Castle (Figure 2)
constitute a central example. An examination of the new rules illustrates the
greater logical multiplicity of rules with respect to classic chess. It is important
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to emphasize that even with these new rules, deep general strategy does not
change for the middlegame and endgame. Adapting the rules of castle of
chess960 to the rules of classic chess is what preserves the deep general
strategy.

Figure 2: Rules for Castle in Chess960.

The chess960 game of Nakamura vs. Carlsen 2018 (Figure 3) is a great example
of how castle is possible in the first move —only possible after four moves in
classic chess—, one of the many cases that illustrate the enhancement of the
logical multiplicity of the rules. We affirm that there is an enhanced logical

Eduardo Bermudez Barrera & René J. Campis C. & Osvaldo Orozco Méndez, "Once Again on Wittgenstein & Logical Multiplicity in Chess". In 700 Years
of Tractatus Logico-Philosophicus — 70 Years after Wittgenstein's Death. A Critical Assessment. Beitrage der Osterreichischen Ludwig Wittgenstein
Gesellschaft / Contributions of the Austrian Ludwig Wittgenstein Society. Band / Vol. XXIX. Hrsg. von / ed. by Alois Pichler, Esther Heinrich-
Ramharter, Friedrich Stadler, in cooperation with Joseph Wang-Kathrein. Kirchberg/W.: ALWS 2023.



Once Again on Wittgenstein & Logical Multiplicity in Chess | Eduardo Bermudez Barrera & René J. Campis C. & Osvaldo
Orozco Méndez

multiplicity in that novel game situations are instantiated for the development
of the opening of the game in comparison with classic chess. It is only after the
revision (analysis) that the implications of the opening situation of the pieces
that its complexity can be noticed, just as it is the case with the logical
multiplicity of the phenomena that can only be identified after logical research
(cfr. the previous quote of RLF in section 2). This is also indirectly evidenced by
the fact that, in tournaments, players and their teams are allowed to analyze
the initial position for 10 minutes before starting to play in a classic chess960
game.
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Figure 3: Nakamura vs. Carlsen 2018. Position 324 of chess960. Castle at the
first move.

The previous examples illustrate the feature of logical multiplicity by relating
current chess developments to what Wittgenstein actually said about logical
multiplicity. Of course, being it a feature that can be shown, but not said (as we
believe), it is simply not possible to exhaust the subject. Further development
is still required, as our research is still a work in progress. Fischer’s objective
was to keep the fundamental essence of classic chess while promoting
innovation. Following Bermudez (2013), we point out that orthodox chess is to
Chess960 what classic particle mechanics are to the physics of relativity. The
mutual implications and relations between chess, chess960, cognitive science,
and Wittgenstein’s philosophy are currently a subject under investigation.
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Abstract

For Wittgenstein in the Tractatus, the limits of language would appear to be roughly the limits
of first-order logic. Statements of equinumerosity, however, can’t be expressed in standard
first-order logic (FOL). It thus might appear that a Tractarian notation can’t express such
clearly meaningful ordinary-language sentences. If this proved correct, it would pose a
significant problem, for one of Wittgenstein’s criteria for a satisfactory logical notation is
surely that it can express any meaningful sentence. Here I introduce, to the best of my
knowledge for the first time, something Wittgenstein suggests but doesn’t show how to
construct: a bracket-expression representing a formal series (Formenreihe) of propositions.
This involves a novel way of indicating the form of an arbitrary proposition in the series and
the form of the next proposition in the series. The first-order notation in which this is
accomplished satisfies Wittgenstein’s logico-philosophical demands by employing just one
logical operator, Na(£), based on his operator N(&); and expressing identity and difference of
meanings without an identity-sign, but via identity and difference of signs. I employ these
conventions to express two propositions that play crucial roles in Frege’s logicist derivation of
the basic laws of arithmetic and that he analyzes as second-order: a statement of
equinumerosity and the statement “b is a successor of a”. This demonstrates that the
expressive capacity of the notation I propose is greater than that of FOL.

For Wittgenstein in the Tractatus, the limits of my language mean the limits of
my world (5.62), and the limits of language, it would appear, mean roughly the
limits of first-order logic. (I qualify this suggestion with “roughly” in the light
of the simple second-order proposition Wittgenstein gives at 5.5261.) This
coheres with his rejection of talk of classes (4.1272, 6.031), Russell’s theory of
types (3.331-3.332), and Frege’s and Russell’s treatments of arithmetic
(6.2-6.24), issues we can’t explore here (cf. Marion and Okada 2014). Certain
statements, however, such as “There’s at least one fork and at least one knife
and there are exactly as many forks as there are knives” (#F=#K), can’t be
expressed in standard first-order predicate logic with identity (FOL). For such
a statement of equinumerosity is typically analyzed as a second-order
statement that there’s a relation establishing a one-to-one correspondence
between the F’s and the K’s. It thus might appear that a Tractarian notation
can’t express such obviously meaningful ordinary-language sentences. If this
proved correct, it would pose a significant problem, for one of Wittgenstein’s
criteria for a “correct Begriffsschrift” (5.534; cf. 3.325) is surely that it can
express any meaningful sentence.
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Here I show how a first-order notation conforming to Wittgenstein’s logico-
philosophical demands can express statements of equinumerosity, thus
demonstrating that its expressive capacity is greater than that of FOL. To
accomplish this, I introduce a convention for employing a Tractatus-style
bracket-expression (Klammerausdruck) to represent a formal series (
Formenreihe) of propositions. This involves a novel technique for indicating
the form of an arbitrary proposition in the formal series and the form of the
next proposition in the series.

Not only do statements of equinumerosity occur in ordinary language, but they
play key roles in Frege’s logicist derivation of the basic laws of arithmetic. I
also employ bracket-expressions to provide a first-order analysis of another
such proposition: “b is a successor of a” (4.1273), the classical second-order
expression of which is formula 76 in Frege (1879: 62); and of “Something is a
successor of something else”.

I'll employ a notation, Lo (pronounced “elnax”), introduced in my (2019),

expanded to include bracket-expressions representing formal series of
propositions. zNaE possesses two key properties Wittgenstein demands of a

satisfactory notation. First, it expresses identity and difference of meaning
without an identity-sign, but via identity and difference of signs (5.53). L\

satisfies this demand by employing what’s known as “weakly-exclusive”
semantics, embodied in semantic rules (Sem2) and (Sem4) below, and which
Rogers and Wehmeier (2012: 540-543) convincingly argue should be attributed
to the Tractatus. Second, Lo employs just one logical operator, Na(£), based

on Wittgenstein's N(£), which does “double-duty” of sentential and
quantificational joint negation.

For Wittgenstein, “every proposition is a result of successive applications to
elementary propositions of the operation N(£)” (6.001; cf. 5.5). £ is a variable
whose values are propositions, and N(§) is an iterable operation resulting in a
proposition that’s true if and only if these propositions are false (5.5-5.502,
5.51-5.52). He writes: “We can distinguish 3 kinds of description” (5.501)
determining the propositions represented by ¢&. First, there’s “direct
enumeration, in which case we can simply substitute for the variable the
constants that are its values” (5.501). “N(p, q, r)”, for example, is logically
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equivalent to FOL sentence “(~p /\ ~q /\ ~r)” (cf. 5.51). Second, there’s “giving a
function fx whose values for all values of x are the propositions to be
described” (5.501). For example, “[i]f & has as its values all the values of a
function fx for all values of x, then N(&) = ~(3 x).fx” (5.52).

Neither the first nor the second kind of description permits the expression of
sentences not expressible in FOL, so they can’t help with our cutlery problem.
The third, however, can: “giving a formal rule that governs the construction of
the propositions, in which case the terms of the bracket-expression are all the
terms of a formal series” (5.501). A series is formal if it’s constructed by
beginning with an initial term and generating each subsequent term by
iteratively applying an operation (5.232, 5.252-5.253).

Wittgenstein gives an example of a proposition involving a formal series:

If we want to express in conceptual notation the general proposition “b is a
successor of a”, then we require an expression for the general term of the
formal series

arb,

(3Ix)(aRx /\ XRDb),

(3Ix)(3y)aRx N\ xRy A yRD), . ...(4.1273, notation modernized)

He provides a convention for such expressions:

I write the general term of the formal series a, O'a, 0'O'q, . . . as “[a, x, O'x]”.
This bracket-expression is a variable. The first term of the bracket-
expression is the beginning of the formal series, the second is the form of
an arbitrary term x in the series, and the third is the form of the term that
immediately follows x in the series. (5.2522, translation modified)

If a is a proposition, this symbol indicates “the general form of the operation
that generates the next term from the proposition that precedes it” (4.1273). I'll
write the bracket-expression representing the formal series of propositions ¢,

@, ... aS

[0 @  Pyuqls
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for perspicuity replacing Wittgenstein’s commas with semicolons. He employs
bracket-expressions in giving the general form of propositions (6-6.001) and
defining cardinal numbers (6.02, 6.03), but doesn’t show how to construct a
bracket-expression representing a formal series of propositions involved in the
analysis of any actual proposition, such as “b is a successor of a”.

Floyd (2001) employs a version of Wittgenstein’s bracket-notation, weakly-
exclusive semantics, and an N-notation. Her technique can generate the series
of first-order statements #F=#K=1, #F=#K=2, . . . (cf. Floyd 2001: 169), using

#O=#¥=n to mean that there are exactly n @’s and exactly n ¥’s. It can’t,
however, generate the “general proposition” (4.1273) #F=#K of which they’re
instances. Ricketts (2012, 2014) views second-order statements as “generalized
disjunctions” or “generalized conjunctions” of such instances, but expresses
skepticism that a bracket-notation is workable (2012: 136). Weiss (2017)
employs a modified bracket-notation in a non-Tractarian notation to construct
formal series of propositions by substituting signs for signs, but permitting
only a finite number of variables (2017: 21f). Although this works in the case of
the ancestral, it can’t express ascriptions of number, such as statements of
equinumerosity, since in an infinite domain an infinite number of variables is
required (Sdbel 2018: 213). And for Wittgenstein a satisfactory logical notation
mustn’t preclude such a domain (4.2211), even though the number of objects in
any universe can’t be stated (4.1272).

Thus, to the best of my knowledge, no proposals have been made to date
demonstrating how to express a proposition by means of a bracket-expression
representing a formal series of propositions.

I'll now propose a way to do this. [¢; @ ¢,,,] represents formal series of
propositions ¢,, ¢,, .. . iff the following conditions are met:

FS1: ¢, is a wif.

FS2: ¢, results from ¢, by inserting finitely many (strings of) signs o,, o,

, . . ., each immediately followed by “...”. The numerical values of all
newly-introduced subscripts in ¢, must be greater than those of any

subscripts occurring in ¢, and those of any newly-introduced binding

or bound variables must be greater than those of any constant names.
FS3: Removing all occurrences of “...” in ¢ _ results in a wff.
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FS4: ¢,,, results from ¢ by replacing o,... with 0,0, ".., 0,... with 0,0,".., . . .,

a+l
where o,"looks just like o, 0," just like 0,, . . ., except thatin 0., 0, . ..
1is added to some or no subscripts in g, 0,, . . ., respectively.

FS5: Removing all occurrences of “...” in ¢, , results in a wff.

We employ bracket-expressions to generate “interior” formal series of signs
that we then use to generate formal series of propositions. Using ooc'... to stand
for any of 0,0,y 040, s+« this sign represents formal series o, oo’, co'c”, . . .;

these terms occur, respectively, in ¢,, ¢@,, @,, . . . . This series is generated by

the following operation: ¢" results from ¢’ by adding 1 to any subscripts
formed by adding 1 to a subscript in o in generating ¢’ from o; ¢'" results from
o" by adding 1 to any subscripts formed by adding 1 to a subscript in ¢’ in
generating o"” from o/, . . .. In the formal series of propositions represented by
[o; @, @,.4] after @, @, ., results from ¢_,, by replacing each 0,0,".., 0,0,".., . ..

with the n term in its respective formal series of signs. [0 @5 @yl

represents all terms in this formal series of propositions. No circularity (cf.
4.1273) is involved in employing these formal series to express ascriptions of
number, since numerals are used just to generate signs, not to express
cardinals.

To see how this works, let’s take Wittgenstein’s example “b is a successor of a”.
Bracket-expression

“larb; (3x)(...aRx; N\ x;R...D)...;
(TxDU(Ix)(...aRx; N\ X Rx, A X,R...D))...]”

represents the formal series of propositions Wittgenstein gives at 4.1273. For
perspicuity, 0,, 0, . .. are underlined and o,', 0, . . . are bold underlined. Here,

o, is “(3x)C,
0,"1s “(Ix,)(C,
0,18 “x; \ xR,
0,"is “x, A\ x,R”,

0,18 “), and g,'is “)”.
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The fourth term in this formal series of propositions is thus
“(Fx)(Fx)(Fx)@Rx; A xRx, N\ X,Rx; N\ X;RD)))”.

We’ve thus accomplished something that’s to the best of my knowledge novel:
showing how to construct a bracket-expression representing a formal series of
propositions in a manner conforming to the convention Wittgenstein suggests
but doesn’t lay out in detail.

We now need to understand & ., the Tractarian notation I’'ll be employing. Its

No&
syntax is this:
Synl: A predicate A, ..., Z,A;,.. ., Z, followed by finitely many variables a

e Z, al,...,znisawff.
Syn2:If ¢, . . ., @, are finitely many wff’s and « is a variable, then
Na(g,, ..., ¢,)
is a wif.
Syn3: If [¢; ¢ ¢,,,] fulfills conditions (FS1)-(FS5) and « is a variable, then
Na(lo; @4 @44
is a wif.

Lo contains just one logical operator, Na(§), which is a jointly-negating

quantifier binding occurrences of « in the formulas represented by & much as
a quantifier in FOL binds variables occurring in its scope. All free variables are
constant names. The reader may find helpful the elucidation of Lo in my

(2019), which also provides a translation-procedure from this notation into one
all of whose sentences conform to the syntax of FOL.

Here are the semantics of QNO(E:

Sem1: Each constant name refers to exactly one object.

Sem2: Occurrences of constant names refer to different objects iff these
occurrences are tokens of different types of signs.

Sem3: Elementary proposition @aq,...«r, is true iff ordered n-tuple of

constant names «,. . .a, satisfies n-place predicate ®.
Sem4: If in Nav (¢, . . ., ¢,) a; occurs free in any formulas ¢, ..., ¢, orinN

o, (¢ ¢, ¢,..D o occurs free in any formulas ¢, ¢,, . . . represented
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by [¢;; ¢, ¢,,,], then «, is a bound variable whose range doesn’t

intersect with the range or reference of bound variable or constant
name q, iff there’s a formula in which both &, and «, occur free.

Sem5: Each bound variable has a non-empty range: all objects in the
universe except as precluded by (Sem2) and (Sem4).
Sem6: Given (Sem1)-(Sem5), Na(g,, . . ., ¢,) is true iff each result of

uniformly substituting a constant name for all free occurrences of « in
formulas Qpe @18 false.

Sem7: Given (Sem1)-(Sem6), Na(l¢,; ¢, ¢, is true iff each result of

uniformly substituting a constant name for all free occurrences of « in
the formulas ¢,, ¢,, . . . represented by [¢; ¢ ; ¢ ,,] is false.

a+1

If in Na(@,, . . ., ¢,) @ doesn’t occur free in any formulas ¢, .. ., ¢, then the q,

but not the N, in N« is vacuous, so here Na(&) works as sentential, not
quantificational, joint negation.

We’ll now employ bracket-expressions representing formal series of
propositions to express “general proposition[s]” (4.1273). For example, to

express “b is a successor of a” in Lo W apply Nc(§) to the terms in the

formal series of propositions that are logically equivalent to the negations of
the terms in the bracket-expression given above, interpreted weakly
exclusively. In the QN(XE expressions below, “c” doesn’t occur free, so Nc(§)

works as sentential joint negation. “b is a successor of a” thus reads

“Nc([Nc(Rab);
Na,(Nc(...Nc(Raa,), Nc(Ra,...b)))...;

Nal(Nc(Naz(Nc(...Nc(Ra%
Nc(Ra,a,), Nc(Ra,...b)))))...])".

The operations applied to a formal series of propositions represented by a
bracket-expression may also include Na(§) in its quantificational role. For
example, we can express “Something is a successor of something else” as

“Nc(Na(Nc(Nb(Nc([Nc(Rab);
Nal(Nc(...Nc(Raal), Nc(Ral...b)D... ;
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Na,(Nc(Na,(Nc(...Nc(Raa,), Nc(Ra,a,),
Nc(Ra,...b)))))...0N))".

Here, Na(f) and Nb(&) are jointly-negating quantifiers binding the (free)
occurrences of “a” and “b” in the bracket-expression.

Turning now to #F=#K, T'll begin with an informal explanation of how to
express this proposition in L e AN initial schema for its expression is

Nc(Nc([#F=#K=1; #F=#K=a; #F=#K=a+1])).

This represents the negation of the joint negation, hence the disjunction, of the
terms in the formal series of propositions #F=#K=1, #F=#K=2, . . . . Next, using #
@ =k to mean that there are at least k @’s, a schema for expressing #F=#K=n is

(#F=n N\ ~#F=n+1 N\ #Kk=n /\ ~#K=n+1)
in FOL, and
Nc(Nc(#F=n), #Ff=n+1, Nc(#K=n), #K=n+1)
in L oe Combining these schemata gives us the following schema for
expressing #F=#K:

Nc(Nc(INc(Nc(#F=1), #F=2, Nc(#K=1), #K=2);
Nc(Nc(#F=a), #F=a+1, Nc#HK=a), #K=a+1);
Nc(Nc(#F=a+1), #F=a+2, Nc(#K=a+1), #K=a+2)])).

Finally, I represent the formal series of propositions #F=1, #F=2, . . .,
expressed in FOL as

(Ix)DFx,,
(IxP3X)EFx; N Fx, N\ ~X, = X,),
(SxP(IX)(IX)EX; N Fxy N Fxg A ~Xy =X, N\ X = X3 N ~X, = Xo), ..

with bracket-expression

“[Nc(Na,(Nc(Nc(Fa,))));
NC(Nal(Nc(NaZ(...NC(NC(Fal), Nc(FaZ)...)D...));
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Nc(Nal(NC(Naz(Nc(Nag(...Nc(Nc(Fal), Nc(Fa,),
Nc(Fas)...)))))...))]”.

Replacing “F” with “K” yields the bracket-expression representing #K=1, #K=2,

We thus express #F=#K in QNO{E as follows:

“Ne(Nc(INc(Nc(Nc(Na, (Nc(Nc(Fa,))))),
Nc(Na,(Nc(Na,(Nc(Nc(Fa,), Nc(Fa,))))),
Nc(Nc(Na,(Nc(Nc(Ka,))))),
Nc(Na,(Nc(Na,(Nc(Nc(Ka,), Ne(Ka,))))));
Nc(Nc(Ne(Na,(Nc(Na,(...Nc(Nc(Fa,),
Nc(Fa,)...)))...))), Nc(Na,(Nc(Na,(Nc(Na,(...Nc(Nc(Fa,),
Nc(Fa,), Nc(Fay)...)))...))),
Nc(Nc(Na,(Nc(Na,(...Nc(Nc(Ka,), Nc(Ka,)...)))...))),
Nc(Na,(Nc(Na,(Nc(Na,(...Nc(Nc(Ka,),
Nc(Ka,), Ne(Kay)...)))..))));
(Nc(Nc(NC(Nal(Nc(NaZ(Nc(NaS(...Nc(Nc(Fal),_
Nc(Fa,), Nc(Fa,)..)))))...),
Nc(Na,(Nc(Na,(Nc(Na,(Nc(Na,(...Nc(Nc(Fa,),
Nc(Fa,), Nc(Fa,), Ne(Fa,)..)))))...))),
Nc(Nc(Na,(Nc(Na,(Nc(Na,(...(Nc(Ka,), Nc(Ka,),
Nc(Ka,)...)))))...)),
Nc(Na,(Nc(Na,(Nc(Na,(Nc(Na (...Nc(Nc(Ka,),
Nc(Kay), Nc(Ka,), Ne(Kay)..)))))..)0ND)”.

The number of terms in formal series expressed in Lo often depends on the

number of objects in the universe. The n'' terms in the formal series of
propositions used in our three examples are meaningful only if there are at
least n + 1 objects.
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Our “variable” (5.2522) bracket-expressions representing formal series of
propositions are analogous to bound variables in FOL, for they permit the first-
order expression of propositions whose truth-conditions may be infinitely
complex. Whereas bound variables are used to attribute predicates to
countably many ordered n-tuples of objects, bracket-expressions permit the
expression of truth-functions of countably many propositions.

The three propositions as analyzed above are first-order. Each is expressed not
in its standard second-order way, but as a truth-function of the first-order
propositions in the formal series represented by its bracket-expression. That
several ordinary-language statements standardly analyzed as second-order
can be expressed in this manner therefore circumvents a potential objection to
the stringency of Wittgenstein’s logico-philosophical demands.
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Abstract

We present some arguments to reject the so called “picture theory of language” in TLP as a
continuation of our previous work (2022). We claim that the “picture theory” can be
considered as a fable originated in a significant portion of AngloSaxon tradition. A revision of
the literature (not only limited to German and English) strongly suggest that it as a fabulation
that developed in the late 1950s and early 1960s under the effects of Anscombe (1959).
Bergson (1932) sees the “fabulatory function” as one of the causes of the development of
religions. To us, there is a “family resemblance” between some Wittgensteinian
interpretations and religious cults: After the formulation of an original fable (the “picture
theory”), the original idea is uncritically assumed.

[I]l1 ne peut agir directement, mais puisque l'intelligence travaille sur des
représentations, il en suscitera d' «imaginaires» qui tiendront téte a la
représentation du réel et qui réussiront, par l'intermédiaire de
l'intelligence méme, a contrecarrer le travail intellectuel. Ainsi
s'expliquerait la fonction fabulatrice. (Bergson 1932:64).

11. THE SECOND COMING. WELL, GOD HAS arrived. I met him on the 5.15
train.” Thus was Wittgenstein’s return to Cambridge announced by Keynes
in a letter to Lydia Lopokova [...]. (Monk 1990:255)

Introduction

We present some arguments to reject the positing of a “picture theory” in TLP.
This contribution supplies further arguments against that well-established
thesis after our previous work (2022). Now we claim that adhering to the thesis
of a “picture theory” equals to follow a fable proposed by part of the Anglo-
Saxon tradition. The epigraph aims towards considering the so called “picture
theory” as a fabulation developed in the late 1950s and early 1960s under the
influence of Anscombe (1959). For Bergson, the “fabulatory function” is one
cause of the development of religions. There is a “family resemblance”
between some Wittgensteinian interpretations and religious cults: After the
formulation of an original fable (the “picture theory”), the original idea is
uncritically assumed.
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1. Theory or fabulation? What a theory is and why there is no such thing as a
“picture theory” in TLP

Although there are two instances where Wittgenstein used the term Bildtheorie
— MS 102 and MS 108 —, there are reasons to reject this as a smoking gun: One
should first revise what is both (i) a philosophical and (ii) a scientific theory: (i)
is a position that we adopt regarding a philosophical problem rather than a
theory, for which it is ill advised to take it literally as such. As for (ii), we can
define it very loosely as a set of propositions that are internally consistent and
provide the means to predict the behavior of an object of study. Thus, the
“picture theory” would be at best a “theory” in the first sense. However, the
use of the term “theory” in that sense does not correspond to what a theory
actually is.

2. How & when started the talk about a “picture theory”

Revising the literature (a Google Scholar search query via Harzing’s Publish or
Perish Software 8.8), there is a fistful of references to “picture theory” between
1921 and 1954 -7 references—. De Laguna (1924:108) is the first known mention
thereof. Edna Daitz (1953:184) -reprinted as O’Shaughnessy (1966)- refers to
“the Picture Theory” drawing “examples from three sources: Russell,
Wittgenstein's Tractatus, and Wisdom's articles on 'Logical Construction
” [(1953:184);(1966: 115)]. Between 1954 and 1958, there are 18 mentions of
“picture theory” in the literature. Chart 1 and Table 1 illustrate the mentions
to “Bildtheorie” and “picture theory” in the literature from 1921 to 2000.
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Search queries »Wittgenstein + "picture theory"« and » Wittgenstein +

Bildtheorie«
150
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Chart 1: References to “picture theory” and “Bildtheorie” (1921-2000). Source: made by the authors.

Chart 1: References to “picture theory” and “Bildtheorie” (1921-2000). Source:
made by the authors.

Vear Citatiogls in |Citations in vear Citatiog\s in |Citations in —_— Citatiog\s in [Citations in _— Citatio'ns in |Citations in
English German English German English German English German

1921 0 0 1941 0 0 1961 16 0 1981 59 4
1922 0 0 1942 0 0 1962 13 0 1982 52 7|
1923 0 0 1943 0 0 1963 15 0 1983 43 1
1924 1 0 1944 0 0 1964 23 2 1984 48 8
1925 0 0 1945 0 0 1965 14 2 1985 42 8
1926 0 0 1946 2 0 1966 32 3 1986 52 12
1927 0 0 1947 0 0 1967 37 i 1987 68 6
1928 0 0 1948 0 0 1968 27 2 1988 46/
1929 0 0 1949 0 0 1969 30 3 1989 72 7]
1930 0 0 1950 0 0 1970 28 3 1990 78 9
1931 0 0 1951 1 0 1971 30 1 1991 73 10
1932 0 0 1952 0 0 1972 33 3 1992 79 8
1933 0 0 1953 2 0 1973 35 0 1993 88 Zi
1934 0 0 1954 1 0 1974 34 4 1994 84 10
1935 0 0 1955 Z4 0 1975 50 5 1995 84 14
1936 0 0 1956 0 0 1976 40 6 1996 128 13
1937 0 0 1957 3 0 1977 38 5 1997 130 16
1938 0 0 1958 7 0 1978 39 5 1998 134 13
1939 0 0 1959 6 0 1979 67 6 1999 128 14
1940 0 0 1960 16 0 1930 56 3 2000 126 21

Table 1: References to “picture theory” and “Bildtheorie” (1921-2000).
Source: made by the authors.

It is only in the 1960s that the references to “Wittgenstein’s picture theory”
start to proliferate, most likely after Anscombe (1959), who explicitly stated:
“My first six chapters aim at giving the reader some idea of the 'picture theory’
of the proposition” (p. 19). We consider this last work as the inflection point for
the use of “picture theory” rather than previous instances that did not catch on
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within the community of Wittgensteinian scholars. The first two references to
a Bildtheorie —associated with Wittgenstein— in German date from 1964, and it
took up until 1986 to reach a two-digit number (12 references). Although we
cannot claim to have covered all possible mentions, at least the case for
identifying the cause of the trigger for the use of the term “picture theory”
with Anscombe (1959) is very compelling. To us, this also affects the treatment
of the Nachlass.

In our work of 2022 we claimed that there is an “underlying impulse to claim
Wittgenstein as a distinctive product of a given national philosophical
tradition”. In our view, this has played a prominent role in the persistence of
the thesis of the “picture theory”. At best, there are actually some “Bildideen”
“that affected his original starting point” (p. 61), —the conceptions of Bild in
Hertz (1894) and Boltzmann (1897; 1905). This does not rules out the influence
of the discussion on Bilder and Darstellungen in Vienna as registered by Janik
& Toulmin (1973: 31).

The particularities of different languages constitute another factor that led us
to question the “picture theory” (that is, our analysis of the etymology of Bild
and Bildung and different translations of TLP to English and Spanish while also
considering other elements in the literature). Next, we will refer to the Finnish
Georg von Wright (whose mother tongue was Swedish). As we shall see, his
case -related to languages different from German and English- is very telling
and compelling regarding the translations and their role in crystallizing the
notion of “picture theory”.

3. Georg von Wright's Biographical Sketch in Swedish (1954) and the debate on
Spanish translations

Malcolm (1958) includes it as a first hand testimony of someone that closely
knew Wittgenstein. As such, von Wright was an authorized voice given his
knowledge of Wittgenstein’s works and life. However, that is not the first
English version of the biographical sketch: it was first published in 1955. In
this version, von Wright (p. 538) states that

Wittgenstein's "new" philosophy entails the rejection of some of the
fundamental thoughts of the Tractatus. He abandoned the picture-theory of
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language, the doctrine that all significant propositions are truth-functions
of elementary propositions, and the doctrine of the unspeakable.
(Emphasis is ours).

In subsequent editions, the expression “picture theory of language” is
preserved. However, the original appeared in 1954 in Finland. The original text
in Swedish states “Han 0verger sin teori om sprdket som bild” (“He abandons his
theory of language as image”). Either if we granted that it could also be
translated as “He abandoned the picture-theory of language”, von Wright,
Finnish by birth and a Swedish-speaker, was not a native speaker of German
or English. Yet he did not refer to the “picture theory” directly one single time in
his works, leaving aside the instance that is to us a mere product of translation.
Again, this is not either a smoking gun but still yields the fact that the “picture
theory” is a fabulation of the Anglo-Saxon philosophical tradition.

The above serves to highlight the problems introduced by the subtleties related
to the translations. Our two works of 2022 contain other considerations with
respect to the continuing use of the concept of Bild by Wittgenstein from TLP
to the PI. There is also a debate on the translation to other languages: to this
day, there are six (!) Spanish translations of TLP, which diverge in key
concepts, thus affecting the ongoing discussion and understanding of
Wittgenstein’s philosophy. The debate between the Spaniard Padilla Galvez
and the Mexican Tomasini, two of the translators, is a clear example of this
situation. Others have joined since the publication of Padilla Galvez (2016).
Unsurprisingly, one of the main differences between their translations
precisely relates to Bild. Where Padilla Galvez translates it as “imagen” (image
), Tomasini opts for “retrato” (portrait). It is clear to us that “portrait” falls
short to capture the whole dimension of what a Bild is and its logical
multiplicity.

4. More on why “ein Bild” is not “a picture”

Admittedly, picture is one possible English translation of the German word Bild
. However, Bild has a greater logical multiplicity than picture within our
context. Why then, advocating for a different English translation?
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It is clear that the young Wittgenstein was well acquainted with the works of
Hertz and Boltzmann by 1906 and Frege’s Grundgesetze by 1911; Studying with
Boltzmann was not possible anymore. Kreiser (2001) reports “about the
meeting of the 63-year-old Frege with the 22-year-old Wittgenstein from
(presumably) 1911” when he was looking for advice after his first British
experience (1908-1911). The earliest mention of a picture theory by
Wittgenstein himself is in MS 102 (1914-1915), before the publication of TLP
(1921; 1922) —of which we insist to take it as a figurative use of “theory”-.
Based upon this context, we claim that Wittgenstein’s conception of Bild is
almost certainly, a strict derivate from the original developments of the notion
in Hertz (1894) and Boltzmann (1897; 1905).

Regarding those works, more than 50% of the references to Bild are
concentrated in Hertz’s Introduction (62%) and Boltzmann’s First Lecture
(55.76%). Both parts are the key texts where Boltzmann and Hertz offer their
respective conceptions of what a Bild and Gedankenbilder are. Although there
are differences, one common point is that the task of theorizing starts not just
with plain experience, but with mental images (again, not pictures). As Hertz
(1897:1; 1899:1) puts it, the theorization begins with mental images:

In endeavouring thus to draw inferences as to the future from the past, we
always adopt the following process. We form for ourselves images [Bilder]
or symbols of external objects; and the form which we give them is such that
the necessary consequents of the images in thought are always the images of
the necessary consequents in nature of the things pictured. (Emphasis is
ours)

Boltzmann also agrees:

It has never been doubted and is especially emphasized by Hertz in the
mentioned book that our thoughts are mere images [“blosse Bilder”] of the
objects (better signs for them), which have at most a certain relationship
with them, but can never coincide with them, but relate to them like the
letters to the sounds or the notes to the tones.

Here is the root of the Wittgensteinian concept of Bild in TLP. For us, there is
no need to look elsewhere. The fact that mental images are isomorphic with the
objects in nature and the discussions of Hertz and Boltzmann (on how the
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process leads to the formulation of propositions in the sense of general laws [
Sdtze] and theories) leads directly to the idea of attempting to hypothesize an
isomorphic relationship between language and the world. (Mental) Image, not
picture, is the concept that better encapsulates the origins of many of the young
Wittgenstein’'s thoughts and developments. The fear of psychologism and the
lack of the means to treat mental images as physical phenomena back then
could explain why this has been almost overlooked.

5. What else is there in TLP, if not a "picture theory"?

[T]he Anglo-Saxon tradition of translating Bild as picture has done more
harm than good. The term “picture” is related more to figuration than to
symbolic representation, more to the visual than to the conceptual. Hence,
when one hears or reads the expression “picture theory of Wittgenstein”,
one immediately thinks of Wittgenstein's conception of language as a kind
of “linguistic visual image” of the world. In this interpretation, words form
statements and the statements form a kind of “picture” or “portrait” of
things, the only difference being that instead of shapes and colors, words
and statements are used. (Zamora 2007: 374)

What was lacking in 1921 is already available to us since the last three decades
thanks to contemporary cognitive neuroscience. As Kosslyn (2005, p. 334) puts
it, “[a]ll of the mental functions that we label with a single word, such as
perception, memory, reasoning, and imagery, are accomplished by systems of
processes in the brain”. Kosslyn refers to the relation between thought and
mental images:

I don't believe that our thinking is composed solely of images. Images are
just one tool of thought. The images that come to mind are produced by
unconscious processes that themselves are not images. Regarding the
blind: They still have "spatial images" (specifying where things are),
kinesthetic images (specifying how things feel), auditory images, and so
forth. Imagery is not "one thing" - it is a collection of abilities, each being
related to a particular sensory modality. (Kosslyn, 2008)

The progress in areas such as mental imagery allows us today to affirm that
mental images are physical processes that take place in the brain, in the form of
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patterns of neural activity that do not constitute any kind of metaphysical entities
. This statement reflects part of our theoretical commitments. We also draw
here to Bermudez (2013) —experimental research on expert memory in
blindfold Chess960-, among others. Surely, our assumption is not free of
objections, but due to constraints in the format of the contributions to this
event, we cannot provide here a thorough development of these ideas. We
shall get back to the issue in future works.

Mental images, as we claimed in 2022, are of multiple modalities of sensory
perception, not just visual. As Damasio (1999: 318) states it:

By the term images I mean mental patterns with a structure built with the
tokens of each of the sensory modalities—visual, auditory, olfactory,
gustatory, and somatosensory... [It] includes varied forms of sense: touch,
muscular, temperature, pain, visceral, and vestibular. The word image
does not refer to "visual" image alone, and there is nothing static about
images either. [...] Images in all modalities "depict" processes and entities
of all kinds, concrete as well as abstract. Images also "depict" the physical
properties of entities and, sometimes sketchily, sometimes not, the spatial
and temporal relationships among entities, as well as their actions. In
short, the process we come to know as mind [...] is a continuous flow of
images many of which turn out to be logically interrelated.

Damasio’s quote is not an argument of authority, but rather an instance that
synthetically expresses part of our theoretical assumptions derived from the
experimental work of Bermudez on blindfold Chess, expert memory, and
cognitive science. It is interesting to note that Pylyshyn deals with the ideas of
Wittgenstein in many of his works on mental imagery (2002, 2003a, 2003b).
Most of the academic research on Wittgenstein does not the contrary: to take
into account what neuroscientific work might imply for a better
understanding of his thought. We aim towards this direction. For us, there is
no picture theory in TLP, but something more in the vein of what Boltzmann
and Hertz meant.

René ). Campis C. & Eduardo Bermudez Barrera & Osvaldo Orozco Méndez, "Neither Picture, nor Theory, nor of Wittgenstein: The “Picture Theory” as
the “Fabulating Function™. In 100 Years of Tractatus Logico-Philosophicus — 70 Years after Wittgenstein's Death. A Critical Assessment. Beitrage der
Osterreichischen Ludwig Wittgenstein Gesellschaft / Contributions of the Austrian Ludwig Wittgenstein Society. Band / Vol. XXIX. Hrsg. von / ed. by
Alois Pichler, Esther Heinrich-Ramharter, Friedrich Stadler, in cooperation with Joseph Wang-KatErein. Kirchberg/W.: ALWS 2023.



Neither Picture, nor Theory, nor of Wittgenstein: The “Picture Theory” as the “Fabulating Function” | René J. Campis C. &
Eduardo Bermudez Barrera & Osvaldo Orozco Méndez

5. Final remarks

We hope we have provided arguments to consider that “Wittgenstein’s picture
theory” might be seen as some sort of fabulating function, a product of an
Anglo-Saxon interpretation. Wittgenstein’s ideas of Bilder are actually a
development that stems from the ideas of Hertz and Boltzmann. The
consideration of different alternatives for the translation of their works
supports this interpretation. One last word on the nature of images: if images
were just visual, there would not be chess players that are blind from birth.
Blind players do have mental (tactile) images, different from visual modality —
cfr. Bermudez (2013)-, thus enabling them to play skillfully. It is our hope that
this contribution suggests new perspectives for Wittgenstein scholars.
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A Review of the Colour-Exclusion Problem at Tractatus 6.3751
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Abstract

I intend to offer a solution to the problem at Tractatus 6.3751 predicated upon Canfield’s
suggestions and Wittgenstein’s thoughts in his 1929 paper, “Some Remarks on Logical Form”.
With this in mind, I will give a brief overview of what is going on here and what the concern
is believed to be. From which, I will attempt to offer a tentative answer to these difficulties.

1. Wittgenstein's Elementary Propositions

One of the more underappreciated topics that appears later in the Tractatus is
the issue regarding the citation of the colour-exclusion problem: “the
simultaneous presence of two colours at the same place in the visual field is
impossible, in fact logically impossible, since it is ruled out by the logical
structure of colour” (TLP 1961: 6.3751). Tractarian objects derive their
philosophical significance from their ontological importance and the essential
relation of the nature of language to the world. Wittgenstein tells us that
objects make up the world’s substance (TLP 1961: 2.021). Because a name
means an object, and the simple signs employed in propositions are merely
names, they represent the unanalysable integrands within our language (TLP
1961: 3.202, 3.203). This fact, in particular, distinguishes objects from their
sister term, ‘things’. In the pre-Tractatus notebooks, dated between 1914 and
1916, things when named function as objects but when described they turn out
to be existing combinations of simples that form complex, composite objects
(NB 1979: 49, 2.05.15). In contrast to this, objects, as they are in themselves,
must remain simple since they do not have nameable parts susceptible to
dissolution (TLP 1961: 2.02).

Some have taken this to be definitive proof of the fact that simple objects
cannot be reasonably thought of as sense-data. Others, such as Ramsey reason
that our inability to sustain the claim that it is impossible for a point in a visual
field to be both red and blue is ultimately responsible for the downfall of the
Tractatus due to the requirement that elementary propositions are logically
independent of one another (Ramsey 1923: 473). That said, a proposition is
independent from another when they have no truth arguments in common
with each other (TLP 1961: 5.152).
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According to Wittgenstein, the elementary propositions of the Tractatus
remain independent from one another in so far as that if “a” and “b” are both
elementary propositions, then one cannot ascertain the falsity of “b” from the
truth or falsity of “a” (TLP 1961: 2.0211, 4.211, 5.134). As an immediate
consequence of this, a molecular proposition, i.e. those that are connected by a
logical connective, is neither a tautology nor a contradiction. This extends to
all connectives. Anscombe believes that since the simultaneous presence of
two colours at the same place in a visual field is ruled out by the logical
structure of colour, elementary propositions are not to be thought of as simple
observation statements—that is, they describe the arrangement of phenomena
(Anscombe 1959: 25-27). Therefore, she argues that Tractarian objects cannot
be understood as sense-data. Canfield puts this objection as follows. If the
Tractatus is phenomenalistic, then a natural interpretation of elementary
propositions is that they describe distinguishable portions of that which is
phenomenally given (Canfield 1976: 82). Thusly, under Anscombe’s view, such
statements would not be independent of one another.

However, in opposition, Wittgenstein tells us that every statement about
complexes can be resolved into an expression about their constituents (TLP
1961: 2.0201). As such, Canfield argues that a contradiction only arises because
our ordinary colour words—say, red, blue, and green—are not yet fully
analysed terms; the grammar of these propositions has not been made clear
(Canfield 1994: 37). As I understand it, the thought here is that further analysis
of such terms would yield elementary propositions that maintain their
independence from each other. An observation statement such as ‘there is a
blue spec in a specific place at a certain time’ is not a true elementary
proposition but rather a more complex expression capable of dissolution.

2. The Colour-Exclusion Problem

To develop the foundations of this solution, we must first come to terms with
Wittgenstein’s view on the precise nature of contradiction. Accordingly, it must
be possible to show a contradiction by implementation of a truth table or
through the employment of a series (TLP 1961: 5.1, 5.101). That is to say that a
contradiction must be shown through a schema such as the following:

(TTTT) (p, @) Tautology (If p then p; and if q then q.)
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(FFFF) (p, q) Contradiction (p and not p, and q and not q.)

The question remains as to whether we can demonstrate that a statement—for
example, ‘this point is currently both pink and yellow’—is contradictory
through the use of the schema detailed above. If such a statement is a
contradiction, Wittgenstein could not have reasonably thought that an
expression of the form ‘this spec is green’ represents a completely analysed
proposition. For suppose that we take a proposition that asserts the existence
of a colour R, at a certain time, T, in a particular place P, within our visual
field. The proposition “BPT” says that the colour B is in such-and-such a place P
at so-and-so time T. From this, it is immediately clear that a molecular
proposition which asserts the existence of a colour R in a place P at a time T,
and that also states the existence of a colour B at that same place and time,
would appear to be a contradiction as opposed to being merely false.

To explain, Wittgenstein reasoned that if statements were analysable, then “we
could explain this contradiction by saying that the colour R contains all
degrees of R and none of B and that the colour B contains all degrees of B and
none of R” (RLF 1929: 168-69). One possible interpretation of this thought is
that colours are believed to admit degrees. In other words, a visually given
colour will possess some degree of brightness in the same sense that a musical
note will have a particular volume or pitch. Along such lines, Canfield tells us
that we can rewrite “RPT”, a proposition that asserts the existence of a certain
colour at a particular time in a specific place within our visual field as:

(r,PT v r,PT v ... 1,PT) A (~b,PT v ~b.PT v ... ~b,PT)

Equally, “BPT”, a proposition which asserts the existence of a different colour
can be rewritten as:

(b,PT v b.PT v ... boPT) A (~1,PT v ~1,PT v ... ~r,PT)

Therefore, the statement that a point in a visual field is red, or some other
colour, is not yet a complete description; rather, we would have to say exactly
how bright it is in order to describe it completely. This is such that we attain a
contradiction from the product of these two propositions:
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((r,PT v 1r.PT v ... r,PT) A (~b,PT v ~b.PT v ... ~b,PT) A (b,PT v b.PT v ... b,PT)
A (~1,PT v ~r,PT v ... ~1,PT)) > L

A further concern can be raised as to whether Wittgenstein would have
understood the conjunction of the propositions “r,PT" and "b,PT” to be a

contradiction. Two possible answers seem up for consideration. On the one
hand, there is the possibility that the simultaneous coexistence of two colours
within the same space represents an incompatibility. On the other, some think
that a combination of colours—say, the synchronous appearance of cyan and
magenta—simply forms another, i.e. blue (PR 1975: 105). Evidently, preference
is given to the latter remark in so far as Wittgenstein states that what he
requires is a phenomenological theory of colour as opposed to a physical
understanding (PR 1975: 273). This way, it would be possible to immediately
recognise a mixture of these phenomena within physical colours. Similarly, an
individual would be capable of discriminating between the shades of red and
blue within the colour purple in the same sense depicted in the analysis shown
above (WL47 1989: 77). We can find further evidence of this in the statement
that when we talk of the impression of a particular colour on a certain surface,
our intention is not to speak of the colour itself, but rather the complex object
created by the various shades through which they produce the colour-
impression that we observe (ROC II 1977: §1). From this, we can say that a
proposition such as the conjunction of "r PT" and "b,PT” would describe a

specific colour formed by the combination of various shades in our visual field
at a particular place and time. Importantly, as an immediate consequence of
this, “r,PT” and “blPT” remain independent of one another in that the truth of

one does not entail the truth or falsity of the other.

Furthermore, this becomes clearer when we consider the disparity between
our colour words used in everyday language such as ‘orange’ and a formal
proper name—say, “b,”. As a way into this, it is vital to ask: why is the

conjunction of “RPT" and "BPT” a contradiction whereas the conjunction of “r,
PT" and "b,PT” is not so? Most likely, Wittgenstein would have answered that if

we attempt an actual analysis, then “we find logical forms which have very
little similarity with the norms of ordinary language” (RLF 1929: 165). As such,
in asking why the statement is a contradiction rather than one of our ways of
saying the colour purple, we can respond that this is not how our colour words
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are used in everyday life. Looking at it another way, that is to say that one has
to agree on the set of grammatical rules we use in determining the meaning of
a word. But this is not to say that what we are asserting is nothing more than a
meaningless combination, i.e. ‘this point is both red and green’ is a senseless
proposition. Rather, the point here is that an expression such as ‘the colours
pink and white can’t be in the same place simultaneously’ is, for Wittgenstein,
“a grammatical rule and states a logical impossibility” (BB 1958: 56 [my
emphasis]).

We can readily extend our conclusions regarding colour to all other sensible
qualities—for example, the quality of hardness will admit a level of degrees in
the sense that an edge is so-and-so resistant. On this, there is the matter of
whether or not Wittgenstein sought to develop a purely combinatory theory of
objects. After all, he held that all objects are alike in being able to fit into
combination with any other object. However, it appears as though he intended
to present a theory where objects are sorted into various categories and
combined according to their internal properties (TLP 1961: 2.01231). Fogelin
agrees with this description in so far as this would be out of focus if the world
really did not contain different kinds of objects. Otherwise, all objects would
have the same internal properties as each other (Fogelin 1987: 7). We can
construct a simple counterexample in that if objects did possess identical
internal properties, then we would be able to refer to that which is red as
being sharp, and vice versa, without them actually having exhibited such
qualities. Therefore, the colour-exclusion problem does not show that we
cannot allow Tractarian objects to be sensible qualities such as colour.

3. Examples

A natural question remains as to whether or not we are now in a place where
we can isolate or extract various genuine examples of objects that are simple.
Because of this, one may ask: are these examples of ‘simple’ colours? The
immediate answer is no, or Wittgenstein at least did not think so. In a
conversation with Malcolm, he told him that it was not his business to decide
whether or not something was a simple object or a complex one, ruling that
such a decision was an empirical matter and not an endeavour that should be
engaged with by the philosopher or the logician (Malcolm 1958: 86). The
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thought here is that Wittgenstein’s purpose in the Tractatus, and by the
extension the earlier period as a whole, was merely to assert that there must
be such things as simple objects; that our world is, in fact, comprised of them,
and that they necessarily exist in some capacity.

Although most philosophers reading the Tractatus naturally consider whether
Tractarian objects could be something like material objects or sense-data,
Pears suggests that because Wittgenstein appears to be non-committal to either
categorisation, the matter of how he thought of these object is not important to
our understanding of the text (Pears 1987: 89-90). The idea being expressed
here is that because he can prove the existence of objects of some kind, the
question of what exactly these things are said to be could be postponed in so
far as it is not philosophically significant. Given Wittgenstein’s approach in
both the Tractatus and the Notebooks, it is certainly a tempting suggestion in
that the lack of sustained argumentation no doubt reflects this conclusion.
Furthermore, Pears writes that what we should takeaway is that it did not
matter what precise grouping Tractarian objects belonged to so long as they
were thought of as phenomenal entities. That is, they did not imply a contrast
with any reality beyond their own (Pears 1987: 277).

Many take Wittgenstein’s remark regarding the division of the body into
material parts to indicate that he allowed for material things, as opposed to
phenomenal entities, to function as simple objects at least when named.
However, this argument fails for several reasons. Foremost amongst these
considerations, as McGuiness records, Wittgenstein once expressed to Russell
that the natural sciences do not require matter in so far as chemistry, biology,
and physics could still be considered to contain truthful statements even
without it (McGuiness 1988: 106). That is to say that it is possible to give the
sciences a phenomenalistic interpretation that would preserve their truth. As
an immediate consequence of this, even if simple objects were allowed to be
something like material points, there is nothing to say that these would have to
be different in kind from phenomenal entities. In the case of physics, things
such as imaginary mass points are used in various theoretical calculations, yet
one could not find any actual instance such that a name could be reasonably
applied to them. In any event, neither the colour-exclusion problem nor the
apparent lack of examples gives us a sufficient reason to reject the
interpretation under consideration.
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Is Mencius’ Concept of “Righteousness” (Yi, or: ) a Concept of Family-
Resemblance?

Yi-Ping Chiu (Huanggang, China)

Abstract

David Wong has argued that Mencius’ concept of righteousness (yi, &) is a Wittgensteinian
family concept, i. e., that there are what Wong calls “sprout cases” that we intuitively and
innately know and based on which we recognize similarities in new cases and act accordingly.
According to Wong, there are in Mencius no general rules for righteousness and moral
behavior. But I will show that there are many cases in the Mencius, where contrary to Wong’s
claim, righteousness is determined by external rules, namely rites (li, #&). Inner attitudes
sometimes even do not matter. I will discuss five such cases. The rites explicitly spell out social
conditions that determine who may or should do what, such as (1) whether a Commoner may
visit a feudal lord, (2) that a Commoner should follow a certain kind of summons but not
another kind, (3) that a game-keeper should not follow a summons that is wrong in a certain
way, and (4) that what is right or wrong regarding certain matters of protection, charity, and
payment clearly depends on social positions and certain circumstances. Thus, righteousness
(3%) in Mencius is often governed by explicit rules (&) and thus not a family concept.

1. David Wong on Mencius on morality: In favor of basic cases, intuition, and
analogical reasoning. There are no general principles and rules. There is only
family-resemblance.

Ethics is not mathematics. Neither is ordinary life. Wittgenstein was very
reserved regarding ethics, famously already in the Tractatus. Regarding
ordinary life, in the Philosophical Investigations he introduced the idea of
“family resemblance”:

I can think of no better expression to characterize these similarities than
‘family resemblances’; for the various resemblances between members of
a family: build, features, colour of eyes, gait, temperament, ect. ect. overlap
and criss-cross in the same way. (Wittgenstein 1953: section 67).

There is no general criterion, feature, or mark, by means of which we could
see whether someone is a member of a certain family or not. An uncle might
have a similar mouth but not a similar nose compared with his nephew.
Compared with his sister, it might be the nose and not the mouth that looks
similar. Again differently, compared with his father the most strikingly feature
of similarity might be his eyes and not his mouth or nose. Compared with his
son, it might be a gesture, etc. Similarities vary from person to person within
the family, and they will change over time. No clear and fixed set of shared
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marks can be found that would determine in general who is a member of a
family and who is not. Instead, we always have to look closely in each case and
situation to see whether we can discover similarities. We might find
similarities that we have not thought of before.

David Wong argues that in Mencius we find arguments regarding ethics and
moral education that can be better understood in terms of family
resemblances.

A discussion with Christian Wenzel helped me to see how a case could be
made for the normativity of Mengzian arguments by analogy, even if
principles or rules are not primarily involved. He also suggested the idea
that Wittgenstein’s notion of ‘family resemblance’ could be relevant as to
why general principles could not function in the top-down way and
produce the kind of moral judgements we typically make. (Wong 2002:
218-9)

There are no general rules that would determine what is right and wrong,
Wong says. Instead, there are basic cases that should be our guides. Wong calls
them sprouts. These we intuitively recognize and based on them we see other
cases as being similar, and then we act accordingly. The sprout cases will of
course have certain features. But there is no way that we could make these
features explicit and formulate them as general rules, so that when
encountering a new situation, we could reflect on these rules and then act
according to the good case and thus appropriately. Rather, it is more directly
that we see similarities between the new case and a previous case. Depending
on the situation, the similarities might always be new ones that have not yet
been formulated. Thus, there is never a complete list of features that could
serve to establish general rules. There simply are no general rule, and in fact
we do not go by general rules. This is how David Wong thinks it works and
how he reads Mencius.

Regarding ethics in general, Wong writes:

For all their differences, the Kantian and the utilitarian both conceive
ethical reasoning to be governed from the top down by the most general
and abstract principles. (Wong 2002: 187).
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Finding support in Mencius, Wong argues against this top-down model:

I want to argue that in Mengzi there is a conception of ethical reflection
that gives justificatory priority to the particular and that this conception is
about a form of ethical reasoning that involves careful comparison
between particulars. (Wong 2002: 188)

Wong cites the famous example of a king who saw an ox being led to ritual
slaughter. The king spared the ox, because seeing the eyes of the ox reminded
him of an innocent man being led to execution. Being asked by Mencius why
he spared the ox, the king admits that he felt compassion for the ox. Mencius
knows that the people under the rule of the king are suffering. He then argues
with the king that he should extend the feeling of compassion to all his subjects
(Wong 2002: 189). Based on such examples from Mencius, Wong argues that
what we need to cultivate moral feelings is not general principles and rules
but emotion and analogical reasoning. He also thinks that this is Mencius’ view.

Wong argues that one does not reason from a general principle such as “One
has reason to feel compassion for all sentient and suffering creatures” (Wong
2002: 200). One does not reflect on general features such as sentience and
suffering. The king saw the eye of the ox and was able to recall the image of an
innocent man. Mencius tells him that if he can do that, he can similarly
imagine his people who are suffering. Wong says:

One does not rehearse a syllogism with the general principle as major
premise in order to recognize that if one has a reason to save an ox one
has reason (and even more) to save people from suffering. (Wong 2000:
200)

All one needs are paradigmatic cases and analogical reasoning. One “needs no
general principle specifying relevance-constituting characteristics” (Wong
2002: 2002). Thus, Wong sees an application of Wittgenstein’s idea of family
resemblance.

Mengzian analogical reasoning would be a careful way of navigating from
one case of right to another without supposing ahead of time what might
be the relevant similarities. (Wong 2002: 2005)
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Wong thus argues against the relevance of general rules and principles. He
argues against the relevance of top-down reasoning, and in favor of bottom-up
reasoning. He also thinks this is Mencius’ view.

2. An alternative reading of Mencius: There are general principles and rules.

There is much to be said for this bottom-up way of reasoning that Wong argues
to find in Mencius. But I think there is another feature in Mencius that works
top down and that it seems to me David Wong neglects. I will give five
examples from Mencius, where he explains that “righteousness” (yi, &)
consists in following certain explicit rules and “rituals” (li, f5).

1. Wan Chang, a disciple of Mencius, asked Mencius what righteousness is.
Mencius replied that according to the social etiquette at that time, Commoners
had to bring gifts before they could visit feudal lords. Here is the text from
Mencius 5B7:

Wan Chang said, ‘May I ask on what grounds [he yi, {//5%] does one refuse
to meet feudal lords?’ [Mencius replies:] ‘Those who live in the capital [...]
are known as subjects of the market-place, while those who live in the
outskirts are known as subjects in the wilds. In both cases the reference is
to Commoners. According to the rites, a Commoner does not dare present
himself to a feudal lord unless he has handed in his token of
allegiance’” (Mencius 2004: 119). Bloom translates “what rightness [he yi, ]
#% ] is involved”. (Mencius 2009: 117).

Judging from this story, righteousness here is determined by external norms of
social etiquette. The point I want to make is that righteousness is determined
by rites that functions as a general rule that applies to all Commoners.
Contrary to Wong, there is no talk of Wittgensteinian “similarity” comparable
to “various resemblances between members of a family: build, features, colour
of eyes, gait, temperament, ect. ect. overlap and criss-cross in the same
way” (Wittgenstein 1953: section 67).

2. The text continues: “When a Commoner,” said Wan Chang, ‘is summoned to
corvée [a service and form of unpaid forced labor] he goes to serve. Why then
should he refuse to go when he is summoned to an audience? [Mencius
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replies:] ‘It is right [#£] for him to go and serve, but it is not right [£%] for him
to present himself” (Mencius 2004: 119).

Continuing from the previous story, it can be seen what righteousness is.
According to Mencius’ reply to his student Wan Chang, Mencius believed that
obedience to the laws of the country at that time, i.e., that ordinary people
must serve as soldiers, is in line with “righteousness” (%). However, it is not in
line with righteousness to go to see the lord without bringing gifts. Thus, we
can see that Mencius explained what righteousness is based on the laws and
regulations of the country at that time and the social etiquette of
communication. The regulations are general rules that apply to all Commoners
and say what one should and not should do in certain situations. Again, this is
not a case of family resemblance.

3. In a passage about a gamekeeper, the rules for right behavior are more
complicated, but still explicit. Mencius said: “Duke Ching of Ch’i went hunting
and summoned his gamekeeper with a pennon. The gamekeeper did not come.
[... Wan Chang asked:] ‘May I ask with what should a gamekeeper be
summoned?’ [Mencius replies:] ‘With a leather cap. A Commoner should be
summoned with a bent flag, a Gentleman with a flag with bells, and a
Counsellor with a pennon. When the gamekeeper was summoned with what
was appropriate only to a Counsellor, he would rather die than answer the
summons.” (Mencius 2004: 120).

The point I want to make is that there are explicit rules about how to summon
someone, depending on what kind of person is summoned. The rules are rites
(#2) that make righteousness () possible. Saying that “a Commoner should be
summoned with a bent flag, a Gentleman with a flag with bells, and a
Counsellor with a pennon,” is expressing a general rule. This does not work via
family resemblance as Wong suggests. The “proper way” of behavior is to
follow explicit rules. “To wish to meet a good and wise man while not
following the proper way is like wishing him to enter while shutting the door
against him. Rightness is the road, and the rites are the door [ > it ; & -

F9f]” (ibid.).

In the feudal society of ancient China, there were strict divisions of social
classes. And according to different social classes, there were different ritual
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requirements. Duke Ching of Ch’i (% #&7) summoned a gamekeeper with
incorrect summoning rituals (using a pennon instead of a leather cap). As a
result, the gamekeeper would rather die than dare to come. It can be seen
from this story that Mencius believes that a righteous behavior must follow
strict etiquette regulations of the social class at that time. Mencius used the
metaphors “road (lu, #)” and “door (men, [9)” to explain “righteousness (%)’
and “rituals (#2)”. Thus, righteousness here consists in following an external
objective “road” that is determined by external social norms, i.e., the “door”.

4. The following is a story from Mencius about what is right and wrong
regarding protection, charity, and payment. It turns out that there are rules
that determine who can grant protection to whom, and who can give charity
or payment to whom and under what conditions. Who one is in this context, is
determined by one’s social position, i.e., whether one is a Gentleman, a lords, a
ruler, or a prince. The conditions in question are whether one comes from
abroad to settle or whether one has regular duties. The question of what is
right or wrong in this context is a question of righteousness (%) that is
determined by ritual (#2). The story is a dialogue between Wan Chang and
Mencius:

Wan Chang said, ‘Why is it [that] a Gentleman does not place himself
under the protection of a feudal lord?” [Mencius replies:] ‘He does not
presume to do so [...]. According to the rites [#2], only a feudal lord who
has lost his state places himself under the protection of another. It would
be contrary to the rites [fZ] for a Gentleman to place himself under the
protection of a feudal lord.” [Wan Chang further asks:] ‘But if the ruler
gives him rice [...], would he accept it? [Mencius:] ‘Yes.” [Wan Chang
further asks:] ‘On what principle [of righteousness #:] does he accept it? [
shou zhi he yi ye, %2 fj# 1]’ [Mencius explains:] ‘A prince naturally gives
charity to those who have come from abroad to settle’ [Wan Chang asks
again:] ‘Why is it that one accepts charity but refuses what is bestowed to
one?’ [... Mencius explains:] ‘A gate-keeper or a watchman accepts his
wages from authorities because he has regular duties. For one who has no
regular duties to accept what is bestowed on him is for him to show a lack
of gravity’. (Mencius 2004: 118).
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Thus, what is right is stipulated by ritual, i.e., by the external and objective
social etiquette and the legal system. The etiquettes say what one has to do,
depending on whether one is a Gentleman, a lord, a ruler, or a prince. Social
classes are not “characterized” by Wittgensteinian “similarities.”

5. In a further passage, Mencius explains that according to the social etiquette,
any gift given by a “superior” must be accepted, even if it was obtained
through immoral means. As long as the circumstances conform to the etiquette
of communication, even Confucius would have accepted such a gift, Mencius
says.

Wan Chang asked, ‘In social intercourse, what, may I ask, is the correct
attitude of mind?’ [Mencius replies:] ‘A respectful attitude of mind’ [... Wan
Chang further asks:] ‘Why is it said, Too insistent a refusal constitutes a
lack of respect? [Mencius replies:] ‘When a superior honours one with a
gift, to accept it only after one has asked the question Did he or did he not
come by it through moral means? is to show a lack of respect. This is why
one does not refuse.’ [Wan Chang asks:] ‘Cannot one refuse, not in so many
words, but in one’s heart? Thus, while saying to oneself, He has taken this
from the people by immoral means, one offers some other excuse for one’s
refusal.’ [Mencius replies:] ‘When the superior makes friends with one in
the correct way and treats one with due ceremony, under such
circumstances even Confucius would have accepted a gift’. (Mencius 2004,
116).

Thus, there are clear rules according to which one should accept a gift. Rites
and rules determine righteousness. David Wong emphasizes the importance of
an inner and potentially shameful mind that he calls an “inner sprout.” But
here we see that a state of mind caused by accepting gifts from improper
sources is not the most important thing to Mencius. Instead, righteousness
according to Mencius is closely related to rules of external propriety.

Conclusion

I would argue that in Mencius, righteousness (yi, %) is not understood in terms
of family resemblance and inner intuitive “sprout cases,” but according to
rituals, i.e., in terms of explicit rules. Extending basic intuitions by analogical
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reasoning, as David Wong explains it, is indeed something that can be found in
Mencius, and it indeed plays a role in matters of morality. But this is not the
only aspect regarding morality in Mencius. This aspect should not make us
believe that in Mencius no top-down principles and rules are supposed to
determine moral behavior. In fact, I believe that in Mencius it is mainly
explicit top-down rituals that are supposed to determine righteousness and
moral behavior. Understanding the rituals is not based recognizing
“similarities” as Wittgenstein had them in mind when introducing the idea of
“family resemblance.” Thus, I believe there is less room for family
resemblance and analogical reasoning than David Wong suggests. It is mainly
explicit top-down rituals that are supposed to determine righteousness, moral
behavior, and how to rule a country.
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Abstract

Wittgenstein’s argument for substance is typically taken to be an attempt to show that some
things must exist necessarily, making existence itself a formal concept. After briefly reflecting
on the self-undermining character of this argument within the Tractarian framework, I note
that readers of the Ogden-Ramsey and Pears-McGuinness translations may sense an ambiguity
in Wittgenstein’s use of “existence” that does not arise in the German original. These
translations mistakenly translate both “existieren” and “bestehen” to “to exist”, even though
bestehen is not a formal concept. I then discuss the status of negative existentials in the
Tractatus, pointing out that 3.24 seems to suggest that they can never be true. I compare 3.24
with a similar remark in Whitehead and Russell’s Principia Mathematica about definite
descriptions, which seems to suggest that there cannot be true negative existentials with
definite descriptions. Upon reflection, it is clear that both scope distinctions and separate
treatment of the verb “to exist” mean that there can be true negative existentials with definite
descriptions for Whitehead and Russell. I show that more or less the same holds for
Wittgenstein, contrary to what 3.24 seems to suggest. Finally, I emphasise an important
difference between Russell’s and Wittgenstein’s analysis, namely that Russell’s is external,
whereas Wittgenstein’s is internal. This makes Wittgenstein’s analysis truly reductive, but, as I
argue in the last part of the paper, also entails that he struggles to accommodate general
existential propositions and their negations, such as “unicorns do not exist”, whereas Russell
can accommodate these straightforwardly.

1. Existence and “To Exist” in the Tractatus

What was Wittgenstein’s theory of existence in the Tractatus? A non-specialist
might, from the depths of their memory, produce something along these lines:
according to the Tractatus, existence is a formal concept because Tractarian
objects exist necessarily. Although interpretationally sound, there is something
odd about this statement. Famously, many of the propositions in the Tractatus
are, by their own light, nonsense. Here we have a smaller, local version of such
a self-undermining construction, concerning existence. The Tractatus
argument for substance, at least according to the standard interpretation, is
meant to show that some things exist necessarily. But the moment it is
accepted that these things, whatever they are, exist necessarily, we cannot
even say that they exist, let alone that they exist necessarily, at least given
Wittgenstein’s requirement of a true/false polarity for sense (Proops 2011: 221-
222). What, then, has Wittgenstein even tried to establish with his difficult
argument for substance?
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It is worth noting that Wittgenstein himself doesn’t put the argument for
substance in terms of existence in the Tractatus. Neither does he say that
existence is a formal concept. So the familiar way of understanding the
conclusion of the argument for substance that I have just described is a
departure from Wittgenstein’s own words in the Tractatus. (Although both
before (TB 1979: 60) and after (PB 1975: 72) the Tractatus he does mention
existence in this context.) Whether this departure leads to unnecessary
confusions will depend, of course, on how he does in fact use the verb “to
exist” and its cognates.

So in what context does Wittgenstein mention existence in the Tractatus?
Readers of the Ogden-Ramsey and McGuinness-Pears translations may be
forgiven for mistakenly believing that Wittgenstein uses existence to
distinguish between the Sachverhalte that obtain and those that don’t. For in
both translations, “to exist” is not only used as a translation for the German
verb “existieren”, which is to be expected, but also for the German verb
bestehen” and its cognates. So we find 2, “Was der Fall ist, die Tatsache, ist das
Bestehen von Sachverhalten”, translated as:

Ogden-Ramsey
What is the case, the fact, is the existence of atomic facts. (TLP 1955: 2)

Pears-McGuinness
What is the case—a fact—is the existence of states of affairs. (TLP 1972: 2)

The same mistake is made again and again throughout the translations of 2.04-
2.11 and also in 4.1, 4.2-3, 5.131, 5.135. In these propositions, “bestehen” is
attached to “Sachverhalte” and is consistenly translated with the verb “to exist”.

That this is a mistake is especially clear when we do indeed take the argument
for substance to show that existence is a formal concept. For then a keen
reader of the English translations cited might sense an important ambiguity in
the verb “to exist” that does not correspond to any ambiguity in the original
German text. Although it is impossible, according to the familiar
understanding of the argument for substance, that an object doesn’t exist, any
Sachverhalt that exists might not have existed. (The awkwardness of
comparing the existence of objects to the existence of Sachverhalte in this way
shows the need for different verbs.) Bestehen is a material concept at the level
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of Sachverhalte and existieren is a formal concept at the level of objects. It
would be better, then, to translate “bestehen” as “to subsist”, as Pears and
McGuinness do in 2.024, 2.027 and 2.0271 only (here the Ogden-Ramsey also
uses “to exist”). Or perhaps “to obtain” is more natural, which I used in the
context of Sachverhalte in the previous paragraph (and Michael Beaney uses in
his forthcoming translation of the Tractatus). The best choice will of course
depend on how we decide to translate “Sachverhalt”, but I won’t discuss that
difficulty here.

(Incidentally, translations of the Tractatus into Dutch introduce the same
ambiguity, but in this case because the only natural translation of the verb “
existieren” is “bestaan”. This Dutch verb is so obviously the etymological
sibling of “bestehen” that this also gets translated as “bestaan”.)

2. Complexes and Definite Descriptions

When does Wittgenstein use the verb “existieren” in the Tractatus, if not in the
context of the argument for substance? In its most important use in the
Tractatus, it doesn’t operate at the level of objects, but at the level of
complexes:

Der Satz, in welchem von einem Komplex die Rede ist, wird, wenn dieser
nicht existiert, nicht unsinnig, sondern einfach falsch sein. (TLP 1921: 3.24)

Taken at face value, this seems to entail that there cannot be true negative
existentials in which a complex is mentioned. If “c” stands for a complex, then
¢ does not exist” simply couldn’t be true: if it were true, then it would be a
proposition in which a complex that doesn’t exist is mentioned and so by 3.24
it must in fact be false. So if we accept 3.24 at face value, existence would be a
formal concept even at the level of complexes: “c exists” must always be true
and “c does not exist” always false. That would of course entail that these are
actually nonsense, leaving us with a similar self-sabotaging conclusion
concerning existence as we got from the argument for substance.
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What if we don’t want to accept 3.24 at face value? After all, we do seem to
have the true/false polarity for existence at the level of complexes, as
illustrated by true negative existentials. How can these be accommodated in
the Tractarian picture?

I suggest we compare Wittgenstein with Whitehead and Russell on this point.
The contraposition of the part of 3.24 that I cited is this: given a proposition in
which there is mention of a complex, if it is true, then the mentioned complex
exists. We find an analogous statement about definite descriptions in the first
volume of Principia Mathematica:

the existence of the (grammatical) subject can be analytically inferred
from any true proposition having this grammatical subject (1x)(¢x).
(Whitehead and Russell 1927: 175)

If we take this at face value, then “(1x)(¢x) does not exist” must always be false.
After all, if it were true, then we would seem to have a true proposition with (1x
)(¢x) as its grammatical subject, and so “(\x)(¢x) exists” would, according to
Whitehead and Russell, also be true. That can’t be right, so we conclude that “(
x)(¢px) does not exist” was false to begin with.

We must not take Whitehead and Russell’s remark at face value. As they write
a few pages later, there can be true propositions with (2x)(¢x) as grammatical
subject even when (1x)(¢x) does not exist, as long as the definite description
has secondary occurrence (1927: 182). When the definite description has
secondary occurrence in “the present king of France is not bald”, it clearly
doesn’t entail “the present king of France exists”. But more importantly for our
purposes, they treat existentials separately: “(1x)(¢x) exists” is “there is exactly
one x such that ¢x”. If we introduce a negation to get “(1x)(¢x) does not exist,”
no question of scope arises. The sentence will simply express that it is not the
case that there is exactly one x such that ¢x, and this is obviously true for
many choices of ¢. So negative existentials also fall outside the purview of the
remarKk just cited and can be true.
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3. Existence of Complexes

The question now is whether a similar story can be told for Wittgenstein’s 3.24.
I think it can. In the “Notes on Logic”, we have a statement closely related to
3.24 (and 2.0201).

Every proposition which seems to be about a complex can be analysed into
a proposition about its constituents and about the proposition which
describes the complex perfectly; i.e., that proposition which is equivalent
to saying the complex exists. (NL 1979: 93)

Later, in the Philosophical Investigations, Wittgenstein gives an example of
such an analysis. He there asks whether “the broom is in the corner” really
means that “the broomsick is there [in the corner], and so is the brush, and the
broomstick is fixed in the brush” (PI 2009: §60). The proposition “which
describes the complex perfectly” corresponds to the last conjunct.
Symbolically, if aRb symbolises “the broomstick is fixed in the brush” and we
write [aRb] for the complex corresponding to the broom, then ¢([aRb]) is
analysed as (¢p’a AND ¢’b) AND aRb. (Here ¢’ is a propositional function
appropriately related to ¢. In the case of “the brush is in the corner” this is
likely to be just ¢, since it makes sense to say of the parts of the brush that they
are in the corner. But in other cases, it doesn’t make sense to say of the parts of
a complex what the original proposition says of the complex itself (Potter 2009:
44).)

It follows that ¢([aRb]) may be false in two ways: because -aRb or because
a¢’a OR -¢’b. This is the indefiniteness inherent in propositions about
complexes as also mentioned in 3.24 (Anscombe 1971: 34). And when we
introduce a negation into ¢([aRb]), the issue of scope arises again (Proops 2011:
220). Is -¢([aRb]) to be understood as (-¢’a AND -¢’b) AND aRb (“the
broomstick is fixed in the brush, but neither is in the corner”) or as -((¢’a AND
¢’b) AND aRb) (“it is not the case that: the broomstick is fixed in the brush and
both are in the corner”)? On the second reading, “the broom is not in the
corner” might be false simply because the broomstick isn’t fixed in the brush.
As long as this is an acceptable reading, then, contrary to 3.24, -¢([aRb]) may
be true even when it is a proposition which mentions a complex that doesn’t
exist (namely when -aRb).
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What now about “the broom exists”? This seems to say that the parts of the
broom—the broomstick and the brush—are connected in the right way. That is
to say, the proposition that the complex [aRb] exists is equivalent to the
proposition aRb, the difference between them being that only the first
proposition mentions the complex. So “the broom does not exist” says that the
parts of the broom are not connected in the right way, that is, -aRb. (Note,
though, that there is not a complex [-aRb]: negative complexes are
incomprehensible. So we cannot somehow say “[-aRb] exists” as an alternative
to “[aRb] does not exist”.)

As for Whitehead and Russell, so for Wittgenstein: “the broom does not
exist”’can be true in only one way, there is no scope distinction to be
considered. And “the broom does not exist” certainly can be true: one need
only dismantle the broom to make aRb false. So at the level of complexes,
existence is not a formal concept, contrary to what 3.24 seemed to suggest. This
conclusion is also contrary to another part of 3.24, which I haven’t yet cited,
namely “that a propositional element signifies a complex can be seen from an
indeterminateness in the proposition in which it occurs”. For in “the broom
does not exist”, there is no indefiniteness: it can be true in only one way (when
-aRb) and false in only one way (when aRb).

4. Internal and External Analysis

There is an important disanalogy between Russell’s analysis of “the broom is
in the corner” and Wittgenstein’s. Russell thinks that this sentence expresses
that there is exactly one entity such that it is a broom, and it is in the corner.
For this to be true, there must be complexes in the domain of quantification.
The definite description describes the broom, the complex, according to its
properties, and something is then predicated of it. This makes the analysis
external: it is the properties of the (supposed) complex that occur in the
analysed proposition. Wittgenstein’s analysis is internal (Potter 2020: 278). In
the analysed proposition, neither the complex itself, nor its properties, play a
role. Instead, the complex is described in terms of its constituents and
something is predicated of them. So in the analysed proposition, the intial
complex disappears and there is no quantification over complexes. All that
remains are the constituents of the complex. Wittgenstein’s analysis is thus, as
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Michael Potter writes, “genuinely reductive in a sense in which Russell’s was
not” (2009: 44).

That Wittgenstein’s internal analysis is reductive has consequences. For
Russell, “the golden mountain does not exist” is perfectly meaningful and in
fact true: it states that there is not exactly one golden mountain. For
Wittgenstein, however, “the golden mountain does not exist” must, at least in
most actual context, be nonsense. There is no internal structure to appeal to,
there are no parts of the supposed complex of which we can say: these are not
connected so as to form a golden mountain. On the Tractarian theory, “to
exist” can only be used together with some definite possible complex. This
possible complex might not actually exist, but it has to be definite in the sense
of having a specified internal structure, it must consist in a definite way of
definite constituents. In other words, “the broom does not exist” only makes
sense when it can be followed with: “because that broomstick and that brush
are not fitted together”. Perhaps a follow-up of this kind can be given for “the
golden mountain does not exist” if there actually had been a golden mountain,
but its top half was somehow removed. But until someone actually has a
concrete plan to create a golden mountain so that we can talk about its parts,
even if they haven’t been assembled yet, we can’t make sense of “the golden
mountain does not exist”.

Unlike Russell, Wittgenstein also does not seem to have room for “unicorns do
not exist”. Here it is even more obvious that there is no definite complex which
analysis can decompose. Sentences of this form rather express that there are
no complexes of a particular kind. In other words, “unicorns do not exist”
expresses something about all Tractarian objects, namely that none of them
are arranged such as to form a unicorn. Whereas, in accordance with
Wittgenstein’s rejection of such propositions, “the golden mountain does not
exist” arguably does not picture anything when no definite constitution is
given, “unicorns exist” does seem to picture something, and, arguably, so does
“unicorns do not exist”. But what they picture is somehow not definite, but
general: they are really quantificational propositions.

Can these general pictures be accommodated in the Tractatus without
betraying the reductive internal analysis it espouses, without quantifying over
complexes? I take it that a natural attempt would go as follows. Let Ux,...x, say
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that x, through x, form a unicorn, so that any complex of the form [Ux,...x, ] is

a unicorn. Then “unicorns exist” expresses, upon analysis, that there are
objects x, through x, such that Ux,...x,, and “unicorns do not exist” expresses,

upon analysis, that there are no objects x, through x, such that Ux,...x,. Here

we have quantified only over objects, and with Wittgenstein’s substitutional
account of quantification such a proposition will reduce to a long disjunction
involving only names. Similarly, “brooms exist” may be rendered, in light of
our earlier symbolisation key, as: I x3y xRy.

So far, so good, it seems. But there is an awkward complication. In the case of
“the broom exists”, Wittgenstein assumed there to be a definite constitution
and, in particular, two constituents. But clearly a broom may also consist of
three parts, for instance if it has a separable handle. Since “brooms exist” is
about brooms as complexes generally, its analysis cannot be 3x3y xRy: this
supposed analysis may be false even though “brooms exist” is true, namely
when there is a broom consisting of three parts. That is to say, any analysis of
“brooms exist” must recognise that brooms may also consist of three parts. And
of course also of four parts, and so on. We are still working with Wittgenstein’s
initial simplifying assumptions, treating the broomstick and brush as simple,
but the point is fully general. Even if for any given broom, there is only one
complete decomposition into Tractarian objects, for another broom the
decomposition is unlikely to be the same structurally. In particular, the
number of Tractarian objects that constitute the second broom is unlikely to be
the same as the number of Tractarian objects that constitute the first broom.
We certainly have no reason to think that all brooms ultimately consist of the
same number of Tractarian objects. Now, who is to say how many constituents
a unicorn, or a golden mountain, may have? If Wittgenstein is to accommodate
“unicorns do not exist” and similar sentences, then it seems he is committed to
there being answers to such questions. The analysed proposition for “brooms
exist” must incorporate all the possible internal structures of a broom, and the
analysed proposition for “unicorns do not exist” must incorporate all the
possible internal structures of a unicorn.

This is not a problem for Russell, who quantifies over complexes instead of
simples. There will be many brooms and Russell does not have to identify a
single internal structure for all of them. Here is a broom, a complex with a
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certain internal structure, and there is another broom, a complex with a
different internal structure. What connects them is that they are both broom:s,
that is, what connects them are their external properties, not their internal
constitutions.
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The Subterfuge of Ethereal Objects: Some Remarks on Russellian
Fixed Points in Wittgenstein's Blue Book

Enzo De Pellegrin (Vienna, Austria)

Abstract

The last third of Wittgenstein’s Blue Book is devoted to the topic of personal experience and a
critical discussion of some of the philosophical difficulties it raises. At the beginning of this
discussion Wittgenstein remarks that he deliberately delayed treatment of the topic because
of the revisions it may appear to require of the approach that Wittgenstein had taken earlier
in the Book in considering the linguistic origins of philosophical problems surrounding mental
phenomena. In my talk I identify what Wittgenstein believes to be the main source of this
apparent threat to his approach and examine the principal way in which his response to the
threat is intended to defuse it. Wittgenstein’s primary concern in this response is, I suggest,
not to reject a particular strain of empiricism but to resist a certain dogmatic framing of it. To
unpack the relevant remarks in the Blue Book I draw on unpublished notes of lectures given
by Wittgenstein immediately before he began to dictate the Book and on writings by Bertrand
Russell that give expression to some of the ideas that Wittgenstein had in mind when lecturing
on mental phenomena in the academic year of 1933-34.

Nearly two-thirds into his Blue Book (henceforth BLB), after an extended
discussion of mental phenomena, Wittgenstein stops to take stock. Summing
up the gist of the preceding investigation, he states its goal in
uncharacteristically general terms: his examination of various examples of
uses of words such as "thinking", "meaning", and "wishing" was intended to
remove certain preconceptions that are rooted in the "established forms of
expression” (BBB 1958: 43) and that typically impede the investigation of
mental phenomena. After some further remarks on lexical meaning,
Wittgenstein abruptly turns to the topic of personal experience. This topic had
been broached much earlier in the book, but Wittgenstein only now discloses
the reason for deferring its discussion:

The reason I postponed talking about personal experience was that
thinking about this topic raises a host of philosophical difficulties which
threaten to break up all our commonsense notions about what we should
commonly call the objects of our experience. And if we were struck by
these problems it might seem to us that all we have said about signs and
about the various objects we mentioned in our examples may have to go
into the melting-pot. (BBB 1958: 44)
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The postponement and the reason that Wittgenstein cites to explain it raise the
following questions: What are these problems and what does Wittgenstein
mean when he speaks of being struck by them? What precisely is the risk they
pose, or appear to pose, for the approach he had taken before? And finally:
How does Wittgenstein respond to this apparent threat?

None of these questions is addressed directly in the remarks following
Wittgenstein's explanation of the postponement. As is so often the case, a little
unpacking and some assembly are required. My attempt today to unpack the
relevant passages and outline partial answers comes in two parts: First, I'll
identify what I take to be the chief concern motivating Wittgenstein's deferral
of the topic of personal experience until the last third of the book. I then
consider Wittgenstein's response to the concern as he presents it in a
compressed reminder about some previous remarks of his on the notion of
ethereal objects and the role they play in philosophy. To accomplish the task of
the first part, I propose to read several passages in BLB against the backdrop of
Wittgenstein's long-standing engagement with the writings of Bertrand Russell.
To unpack the reminder about ethereal objects I draw on records of remarks
that Wittgenstein made in class before he began to dictate the lectures from
which BLB emerged and that he would later fail to include in the revised
compilation of the dictated lecture notes.

Before I begin, let me mention only a few basic points regarding the origins of
BLB to which I will refer later. The book derives from a series of lectures that
Wittgenstein dictated to some of his students in the academic year of 1933-34
at Cambridge University. Originally, Wittgenstein had intended to teach two
lecture courses that year, a biweekly course entitled "Philosophy" and a weekly
course, cross-listed with the Faculty of Mathematics, entitled "Philosophy for
Mathematicians". A few weeks into the first term, however, Wittgenstein
cancelled classes for the weekly course, reportedly because of the large
number of those attending the lectures. Shortly thereafter, on November 8, he
began to dictate lecture notes to a small group of students selected for this very
purpose and he continued to do so with only a few breaks until June 1934.
Relevant for our purposes, when Wittgenstein began with the dictations in
November 1933, he rehashed some, but not all, of the themes and ideas that he
had presented in his "Philosophy" class in the weeks before November 8. After
numerous revisions, the final text was eventually duplicated in two
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installments under his supervision, bound in blue covers and disseminated
among students, friends and family. Apart from the odd heading or cover sheet
later added, neither the original BLB copies nor the copies of later generations,
which were produced without Wittgenstein's involvement, readily betray their
descent from a compilation of lecture notes. Wittgenstein's own working copy
of BLB, however, which was recently rediscovered and is described in detail by
Jonathan Smith (Smith 2013), bears not only the marks of revision but also
retains numerical references to the original lectures. In what follows I use the
numbering of the dictated lectures as it appears in Wittgenstein's working

copy.

Let us now turn to the topic of personal experience, as it was first mentioned
briefly under the rubric of "private experience" in the ninth lecture of BLB
(henceforth L9), dictated on December 8. In the first month of dictations,
Wittgenstein had spent a considerable amount of time discussing a common
but, by his lights, misleading characterization of the activity of thinking. At one
point during this discussion, he had proposed to his students that they think of
thinking not as some obscure activity of the mind but, if they wished to think
of thinking as an activity at all, to think of it as an activity of operating with
signs. By way of illustration, he had offered the example of the activity
performed by our hands when we think with a pencil on a piece of paper.
Now, in L9, Wittgenstein notes the following challenge facing his proposal:

There is an objection to saying that thinking is some such thing as an
activity of the hand. Thinking, one wants to say, is part of our 'private
experience'. It is not material, but an event in private consciousness. [...] I
shall talk about this at a later point, [...] (BBB 1958: 16)

Wittgenstein does not work out the objection in any detail here but swiftly
moves on to a different topic. Yet even in its inchoate state, the thrust of the
objection is clear: as an explication, Wittgenstein's proposal fails to capture
what might be considered a key trait of thinking, namely that thinking,
conceived as something that a person experiences, is removed from common
observation; that it is, in a certain sense of the word, "private".

I will not develop the sense of "private" at issue here but only note that the
failure of Wittgenstein’s proposal to accommodate a certain notion of privacy
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should not come as a surprise. The explication is, after all, an application of
what in BLB Wittgenstein had earlier called a "method", the use of which he
repeatedly recommends to his students. (BBB 1958: 5) In making models of the
mind they should, he urges, replace references to mental images with
references to actual painted or sculpted images, i.e., with references to
"outward object[s]" that are "seen". Similarly, any allusion to some obscure
"working of the imagination" should be replaced by references to specific "acts
of looking at real objects". (BBB 1958: 4f.)

Time constraints do not allow me to address the various applications made of
this method in BLB and the utility attributed to it for the resolution of
philosophical problems. For our purposes, it suffices to single out one feature
integral to the method: its application yields descriptions of scenarios in which
signs are ordinary signs, like inscriptions on a piece of paper, and in which
objects are actual objects, such as apples and people.

It is this feature of the method that lies at the core of the concern that
Wittgenstein articulates when he returns to the topic of personal experience in
L28. Recall, from the passage quoted in the beginning, that in explaining his
reason for postponing addressing the topic Wittgenstein speaks of the danger
of everything that he had said earlier about signs and objects in his examples
having to "go into the melting-pot". For Wittgenstein, this danger holds no real
risk. It is but an apparent danger, assumed to exist by those who are "struck"
by the problems posed by the topic of personal experience.

What is meant by being "struck" here becomes apparent in the opening
remarks of L29, where Wittgenstein singles out one of these problems and
then briefly discusses the path one might be tempted to take towards its
solution. The problem is the question of how best to characterize the
relationship between the ordinary objects surrounding us and the personal
experiences we have of them. Making no attempt to challenge the assumption
that the question is, as it stands, meaningful, Wittgenstein at once moves on to
an apparent answer, which is based on the idea that personal experiences are
the material of which reality consists. The idea of personal experiences as the
building material of reality is then traced along some route, which I will not
discuss today, to yet another tempting idea, namely the idea that, for
philosophical purposes, the language we ordinarily use is "too coarse" and that
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"a more subtle one" is needed to "clear up [...] matters philosophically". (BBB
1958: 45)

So this is what Wittgenstein means by being "struck" by a problem posed by
the topic of personal experience: to endorse the idea that, for philosophical
purposes, ordinary language is inadequate and a certain other kind of
language is needed. Wittgenstein's discussion of this idea in BLB reflects, I take
it, his critical engagement with ideas on mental phenomena and their scientific
explanation that Bertrand Russell had set out in his The Analysis of Mind
(henceforth AM) and other writings. For Russell, in AM, objects, commonly so
called, are not really objects but "logical constructions" built up from ultimate
constituents of the world, among which Russell counts what he calls
"sensations” and "images", sensation-like entities subject to special kinds of
laws. Signs, too, are not really signs but certain groupings of these ultimate
constituents, with their meaningful use ultimately hinging on some sort of
association of sensations and images. In AM, Russell neither identifies such
constructions in terms of their ultimate constituents nor does he contend that
they are ever made fully explicit in ordinary or scientific discourse:

In language there is no direct way of designating one of the ultimate brief
existents that go to make up the collections we call things or persons. If we
want to speak of such existents-which hardly happens except in
philosophy-we have to do it by means of some elaborate phrase, such as
"the visual sensation which occupied the centre of my field of vision at
noon on January 1, 1919." (Russell 1921: 193)

Only in a language logically perfected for philosophical purposes would the
constructions be articulated, and every constituent bear its own name.
Nevertheless, the schematic scenarios of language use that Russell considers in
his analyses of mental phenomena are intimately bound up with references to
sensations and images. And this is no coincidence: as Russell sees it, sensations
and images must play the pivotal role in any present theory of the mind, and
no ultimate scientific account of the world can regard ordinary objects as
anything but logical constructions. For Russell, these points are fixed; that is,
Russell views them as starting points for all present and future theorizing
about mind and matter.
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It is this aspect of Russell's conception of a logically perfected language which
matters to him in AM, and to which Wittgenstein responds in his remarks on
the subterfuge of the idea of aethereal objects at the beginning of L30. There,
Wittgenstein envisages a subject describing her visual experiences in an
experimental setting. When contrasted with a regular description of, say, a
garden of tulips, her description may appear, Wittgenstein notes, to treat of a
world that is distinct from the physical world, a mental or "aethereal” world.
By way of explaining how this appearance arises Wittgenstein reminds his
students of an earlier discussion, saying "[...] we already know the idea of
'aethereal objects' as a subterfuge" (BBB 1958: 47). The reminder alludes to
Wittgenstein's first lecture of the academic year, which he had given before
the dictation sessions for BLB began, and to his discussion then of a particular
misconception about language according to which the meaning of a sign is
something somehow corresponding to it, a correlate of the word. According to
Wittgenstein, this widely held misconception first arises as a confusion, when,
after having explained the meaning of a name by pointing to its bearer, we
reflect on our semantic achievement and in doing so mistake the bearer of the
name for its meaning. Extending the scope of the confusion to cases where no
name-bearing objects are readily available to serve as correlates of the words,
we simply posit objects existing elsewhere. Thus we arrive at the misguided
notion that for a sign to have any meaning at all there must be something
somewhere somehow corresponding to it, an ethereal object.

In reminding his students of this misconception about language and applying
it to the case of descriptions of visual experiences in L30, Wittgenstein does not
deny that there may exist images or sensations somehow corresponding to
such descriptions or parts thereof. The subterfuge that he associates with the
idea of ethereal objects in the context of his criticism of the idea of a more
subtle language that is distinct from our ordinary language is the supposition
that entities like sensations or images must exist for the descriptions of visual
experiences to be meaningful. But without assurance of the existence of such
entities, the call to heed them loses its force.

From Wittgenstein's point of view, the matter is settled, and in the remaining
lectures of BLB he devotes his full attention to issues relating to various
notions of privacy, freely making use again of what he had earlier called a
"method". Whether the remarks that Wittgenstein made in defense of this
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method during the dictation of BLB were intended to form part of a broader
criticism of the conception of language that Russell laid out in AM and in other
writings is still, I think, an undecided question. To answer it, more needs to be
said about some of the preconceived ideas concerning language and the
analysis of mental phenomena that Wittgenstein subjects to scrutiny in other
lectures in BLB and about their possible sources in Russell's writings. But this
is a topic for another day.
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Abstract

I connect Wittgenstein’s later reflections on the different roles of the surprising in
mathematics to some of his comments on logic and philosophy in the Tractatus. My point of
departure is the second appendix to book I of the Remarks on the Foundations of Mathematics,
where Wittgenstein distinguishes between two roles that the surprising might play in
mathematics. Surprise of the first kind is essential to a fruitful engagement with mathematics;
it vanishes once the solution to the problem is thoroughly understood. The second form stems
from erroneously thinking that mathematicians investigate “depths” which we have “no
inkling of,” as well as from confusing calculations and proofs with experiments. I argue that
several passages from the Tractatus discussing logic, such as 6.1251 and 6.1261, are best
understood as referring to the second sense of surprise from RFM. I thereby employ
Wittgenstein’s later remarks on the surprising in mathematics to elucidate the Tractarian
distinction between the sinnvolle Sditze of natural science and the sinnlose Sdtze of logic. Then
I argue that we can utilize the discussion of the first role of surprise in RFM to shed light on
the Tractarian distinction between significant propositions and Wittgenstein’s own
elucidatory propositions (discussed in the 6.5s).

I. RFM: Two Roles of the Surprising

Appendix II from Part I of the revised edition of Wittgenstein’s Remarks on the
Foundations of Mathematics (henceforth RFM) begins with the following
passages:

The surprising may play two completely different parts in mathematics.
One may see the value of a mathematical train of thought in its bringing to
light something that surprises us: - because it is of great interest, great
importance, to see how such and such a kind of representation of it makes
a situation surprising, or astonishing, even paradoxical.

But different from this is a conception, dominant at the present day, which
values the surprising, the astonishing, because it shews the depths to
which mathematical investigation penetrates; - as we might measure the
value of a telescope by its shewing us things we’d have had no inkling of
without this instrument. The mathematician says as it were: ‘Do you see,
this is surely important, this you would have never known without me.” As
if, by means of these considerations, as by means of a kind of higher
experiment, astonishing, nay the most astonishing facts were brought to
light.
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[...] If you are surprised, then you have not understood it yet. For surprise
is not legitimate here, as it is with the issue of an experiment. There [...] it
is permissible to yield to its charm; but not when the surprise comes to
you at the end of a chain of inference. For here it is only a sign that
unclarity or some misunderstanding still reigns (RFM 1978: 111)

When we engage with mathematics, we are often surprised by some elements
we thus acknowledge as surprising. As noted by Peter Simons, Wittgenstein’s
use of the latter term suggests that his interest was not limited to the merely
psychological state of surprise (Simons 2015: 160). Yet, the text seems to be
crucially concerned with some of the ways in which we experience
mathematics (Floyd 2012: 231). I shall refer to these as forms of surprise.
Because the distinction at stake has been amply elucidated by the literature,
e.g. in (Muhlholzer 2002), I will limit myself to a short overview of it.

We can illustrate the first form by considering, following Wittgenstein’s
invitation (RFM 1978: 112), the case of a mathematical puzzle, such as the one
in which we are asked to connect nine dots, arranged in a 3 x 3 lattice, using
only four consecutive straight lines.

When faced with this request, we may try to draw a spiral, or attempt other
similar educated strategies that maximize the number of dots covered while
minimizing overlapping lines. None of these attempts will work. After being
shown the solution (Figure 2), it might strike us as surprising, and we might
protest not having been given a crucial bit of information: namely, that lines
can reach outside the grid. The puzzle is not a difficult one after one
understands what counts as a line. It is as if after seeing the solution one can
do something with a line that one could not do before.
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- “

While this elementary puzzle might seem distant from “grown up”
mathematics, I believe that it highlights an important, if not essential, role of
the surprising in the practice of mathematics. The experience of working
through surprising elements not only is an important component of what
makes problems interesting or worth pursuing; it also is a mark of genuine
mathematical progress through insight. Puzzles, as Wittgenstein suggests, “are
framed because they surprise: this is their whole sense” (RFM 1978: 112).
While any given bit of mathematics is surprising only to some people, being
surprised by a new insight has the potential to contribute to everyone’s
mathematical development. What is crucial, however, is that surprise
eventually disappear: that what used to puzzle us does not do so anymore.
More is true: we are now incapable of “unseeing” the solution, thus coming to
feel a form of compulsion that the theorem has to be true, or that the puzzle

must be framed in this way. When we ask ourselves what we were previously
surprised at, we find ourselves incapable of pointing to anything specific (RFM
1978: 59-60, 63); we realize that there is no determinate thing in the problem
that is surprising in itself. What happened is that we have come to a new
understanding of the statement of the problem itself. This leads Wittgenstein to
suggest that “the sense of the result is not to be read off from [the result] by
itself, but from the proof” (RFM 1978: 162), similarly to how the sense of “line”
can only be read off the solution to the previous puzzle. I read this as an
invitation to appreciate how understanding a mathematical statement and its
proof are more closely related processes than one might think.

The second form of surprise is manifest in our tendency to marvel at a
mathematical result as if it introduced us to a hidden truth that was previously
unforeseeable. Wittgenstein had in mind, for instance, some of the reactions to
recent developments in mathematical logic, such as Godel’s incompleteness
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theorem. One is tempted to read these results as “introduc[ing] us to the

mysteries of the mathematical world” (RFM 1978: 137). This leads one to think
of mathematics as a tool reaching beyond human knowledge. Unlike the first
kind of surprise, this one fosters its own persistence and dissuades us from
achieving full clarity on the topic. Filled with a “special feeling of
dizziness” (RFM 1978: 286), we are seduced by the idea that the proposition we
are dealing with has a “deep content” (RFM 1978: 286), which we will not
understand unless we come to see something that we previously had no inkling
of. This form of surprise, contrary to the previous one, signals that we have not
yet understood the mathematical problem. I read Wittgenstein as suggesting
that overcoming this form of surprise involves a proper appreciation of the
kind of questions that mathematics poses. In particular, it requires
distinguishing between mathematical problems and problems posed in natural
science, whose solutions might require discovering new facts which might take
us by surprise. Mathematical proofs and calculations, on the other hand, differ
from scientific experiments in their being (in principle) foreseeable. Thus,
overlooking the difference between the grammatical structures of
mathematical and empirical statements is one of the ways we might be led into
the second form of surprise.

II. Logic and Surprise in the Tractatus

In what follows, I want to suggest some ways in which we may trace both
forms of surprise we found in RFM back to some of Wittgenstein’s comments
on logic in the Tractatus. I believe that much of the following could be applied
to his early views of mathematics as well, perhaps following an account of the
relation between mathematics and logic in the TLP as in (Kremer 2002);
however, space limitations prohibit me from discussing Tractarian
mathematics. Because the Tractatus distinguished logic from mathematics, the
passages I am quoting concern a different subject matter from that of RFM. I
nevertheless read in the TLP an incipient concern with questions regarding the
notion of surprise similar to those that shaped the mature views found in RFM.
My hope is that, by recognizing these strands within Wittgenstein’s thought,
we might come to a better understanding of both his earlier and his later
works.
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I suggest that the second form of surprise we encountered in RFM has much in
common with the one mentioned in TLP 6.1251, which asserts that “there can

never be surprises in logic.” To see this, recall how, in the Tractatus, the
propositions of logic (tautologies and contradictions) lack sense (Sinn), which is
why Wittgenstein calls them sinnlose Sdtze. Unlike significant propositions (
sinvolle Sdtze), they do not depict possible states of affairs. Rather, tautologies
demonstrate the logical properties of significant propositions by combining
them into propositions that say nothing (6.12, 6.121). The ‘experience’ needed
to understand tautologies is not that of a determinate state of affairs, but
merely the experience “that something is; that, however, is not an
experience” (5.552). Logic is thus prior to any (significant) experience, such as
that of surprise. Unlike the significant propositions commonly employed in the
natural sciences, tautologies cannot depict or predict (possibly unforeseeable)
objects or events. No future experience can possibly lead us to conclude that a
given tautology turned out to be false. By choosing the appropriate logical
notation, we could in fact dispense with logical propositions (6.122). In these
remarks, Wittgenstein is criticizing the very notion of a “logical experience” of
“logical objects,” proposed by Russell in his 1913 manuscript Theory of
Knowledge (Russell 1984: 97). More generally, Wittgenstein denies any
conception of logic that makes it appear “substantial” (6.111), similarly to how
in RFM he criticizes conceptions of mathematics that make it appear
irretrievably mysterious. Hence, as in RFM with mathematics, the discussion of
surprise in the TLP is meant to stress the foreseeability of logical and
mathematical results, thereby distinguishing them from the propositions of the
natural sciences.

Thus, when the Tractatus talks of the absence of surprise in logic, we should
hear the second sense of surprise from RFM. The activities that involve
senseless propositions, such as applying operations and mechanically
recognizing tautologies (6.1262) are substantially different from the “real life”
scenarios which we might characterize through significant propositions, such
as seeing or experiencing something for the first time (6.211). In focusing on
this aspect, both early and late Wittgenstein are concerned with elucidating
what sort of activities logic and mathematics are; in particular, in how they
bear a markedly distinct form from that of engaging with the empirical
sciences (6.111). A persistent attitude of astonishment in the face of a
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mathematical result is more likely a sign that we are not clear about its nature,
or that we have unwarranted expectations about its purpose. This is unlikely
to help us with the practice of mathematics. The Tractatus makes a more
fundamental point: as long as we are engaging with this form of surprise, we
have failed to so much as enter the domain of the logical as such. This is the
sense in which there can never be surprises in logic.

I now want to consider Wittgenstein’s brief discussion of the process by which
one recognizes a tautology as such (6.126-6.1265) and use it to suggest a way in
which we can read the first form of surprise as entering, albeit tangentially,
the Tractarian discussions of logic. The recognition of a tautology is referred to
as a “calculation” of the logical properties of the symbol, yielding a “proof” of a
logical proposition. It amounts to “successively applying certain operations” to
an initial tautology generating further ones that are said to follow from the
premise (6.126). Hence, the steps of a logical proof all lack sense. Thus, unlike
in the case of significant propositions, “in logic every proposition is the form of
a proof” (6.1264), and it is “possible to construe logic in such a way that every
proposition is its own proof” (6.1265). Wittgenstein stresses how the process by
which we recognize a tautology is not essential to logic (6.126): it is a “mere
mechanical expedient” we use to deal with complicated cases (6.1262).
Nevertheless, the equivalence of process and result in logic should be
reminiscent of our earlier discussion of the internal connection between
understanding a mathematical result and understanding its proof. In the

Tractatus, Wittgenstein is concerned with the specific character of the
relationship between logical propositions and their proofs, and how this
relationship is markedly different from that between a hypothesis about a
state of affairs and the experiment needed to verify it (6.2331, 6.1263). In doing
S0, he is brought to reflect on the (inessential) process by which tautologies are
derived or used to infer a significant proposition from another, i.e. their

operational character. Determining whether a string of signs is a tautology, or
an equation, requires going through a sequence of steps. This process might
hold some surprises for us, in the way that the first form of surprise did in
RFM. While the TLP does not dwell on the details of the possibility of surprise
in the procedure, precisely because Wittgenstein did not (yet) deem it
pertinent to logic as such, it is significant that the work does single out the
“complicated cases” in which we cannot determine at a glance whether a
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propositional sign belongs to logic. I conjecture that Wittgenstein’s early
concern with distinguishing logic and mathematics from the empirical
sciences played a role in his later thinking of the two under the aspect of
“doing” rather than that of “finding” (RFM 1978: 362), and hence in his
increasing interest in the experiential elements that characterize
mathematical practice, such as surprise. In other words, I read in the TLP the
bud of an incipient concern with the relationship between the experience of
symbolic manipulation and more traditionally “fundamental” concerns about
the nature of logic and mathematics. This is one way in which we might trace
Wittgenstein’s interest in “vanishing” surprise back to his early works.

IIL. Surprise in Philosophy

There is another and less obvious locus in the text that I would like to connect
to the first form of surprise from RFM. One aspect I attempted to emphasize in
section I is how the vanishing of the feeling of surprise is, for Wittgenstein, a
characteristic mark of having understood a mathematical proposition in virtue
of having recognized that it belongs to mathematics. In other words, assigning
a sentence to its proper logical place is an essential component of the process
of understanding the sentence itself. This is similar to why the Tractatus
stresses that tautologies are not significant propositions: their job is not that of
“getting to the facts.” Hence, recognizing the senselessness of tautologies is
itself a mark of success in the practice of logic, similarly to how, in RFM, the
vanishing of surprise is a mark of successful engagement with mathematics. I
believe that a similar idea holds of the Tractatus’ conception of what it means
for a reader to understand its own (philosophical) propositions. The work
famously states that “Philosophy aims at the clarification of thoughts” (4.112), a
sentence that Wittgenstein attempted to explain in a letter to Ogden by writing
that “the result [of philosophy] must be that the proplosition]s now have
become clear that they ARE clear” (CCO 1973: 49). Since the work (6.53, 6.54)
characterizes the propositions of philosophy as “nonsensical” (unsinnig), the
“thoughts” of 4.112 as well as the “propositions” of the letter to Ogden are most
likely those that have sense (those that are significant). Hence, part of the task
of understanding the philosophical propositions of the Tractatus is to
recognize them in their nonsensicality, similarly to how understanding a
tautology requires recognizing its senselessness. In both cases, it is crucial to
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appreciate that the proposition one is working with is not significant, because
it does not perform the job of, for instance, the propositions of natural science.

As in the case of working out whether a sentence is a tautology, the process by
which one comes to recognize a proposition as nonsensical needs not be a
simple one. It might involve “a long period of doubt” (6.521), a convoluted
transition away from the initial puzzlement and surprise. My concern here is
not to dwell on the multifarious forms this process might bear, nor to attempt
a phenomenological analysis of it; rather, my intent is to suggest that we may
read this transition as structurally akin to the one through which we come to
understand the solution to a mathematical puzzle. Working ourselves out of
this feeling of puzzlement and surprise requires realizing that there was no
determinate element of the mathematical problem that was surprising in
itself; similarly, “letting go” of Wittgenstein’s nonsensical remarks requires
realizing that there was nothing determinate we wanted to say in the first
place. In other words, we may draw a parallel between the way the Tractatus
calls for the problems of philosophy to “vanish” (6.521) and the vanishing of
surprise in our practice of mathematics as described in RFM. What is at stake,
in both works, is a proper appreciation of the specific natures of necessity that
mathematics and philosophy, respectively, deal with. By drawing this
connection, I hope not only to indicate how RFM and TLP might mutually
illuminate each other, but also to suggest that Wittgenstein’s discussion of
mathematical practice might help us better understand the development of his
own conception of philosophy throughout his works.
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selbst hergestellt als angemessene ,,Beleuchtung” des Tractatus

Hanno Depner (Rostock, Germany)

Abstract

Als der Tractatus erschien, richtete er sich nicht zuletzt gegen die tibertriebenen Hoffnungen
der Zeit an Logik und Wissenschaft, als deren Erbe sich der Computer entwickelte. 100 Jahre
spater leben wir in einer digitalisierten Welt, ohne die tiibertriebenen Hoffnungen
losgeworden zu sein, die sich nun an die Informationstechnologie richten. Weil Moglichkeiten
und Herausforderungen der Digitalisierung auch heute nur ansatzweise ausgelotet sind, hat
Wittgensteins frithe Schrift als Kritik des Informationszeitalters nichts an Aktualitit verloren.
Um diesen Anspruch zu belegen, stelle ich meinen Bausatz Wittgensteins Welt — selbst
hergestellt medientheoretisch und kulturwissenschaftlich als analoge Antwort auf Probleme
der digitalisierten Welt vor. Die sperrig und hybrid gestaltete Analogizitadt des Bastelns ist
geeignet, zu einem verantwortungsvolleren Umgang mit Information beizutragen. Vor diesem
Hintergrund lésst sich erstens der Tractatus als frithe Kritik des Informationszeitalters und
Kultivierung der Anwendungsdimension von Kommunikation aktualisieren. Zweitens erhélt
auch Wittgensteins Spatwerk eine neue Beleuchtung, wenn dessen Aspekte des Bastelns ins
Licht der Digitalisierungskritik, neuer Formate der Kommunikation und damit der
Etablierung neuer Verantwortungsstrukturen gesetzt werden.

Basteln in der Digitalisierung: Der Bausatz Wittgensteins Welt - selbst hergestellt

als angemessene ,,Beleuchtung” des Tractatus
Vor zwel Jahren aber hatte ich Veranlassung, mein erstes Buch (die
,Logisch-Philosophische Abhandlung®) wieder zu lesen und seine
Gedanken zu erkldren. Da schien es mir plotzlich, dass ich jene alten
Gedanken und die neuen zusammen veroffentlichen sollte: dass diese nur
durch den Gegensatz und auf dem Hintergrund meiner alteren Denkweise
ihre rechte Beleuchtung erhalten konnten. (PU 1993, 232)

Als der Tractatus erschien, richtete er sich nicht zuletzt gegen die
ubertriebenen Hoffnungen der Zeit an Logik und Wissenschaft, als deren Erbe
sich der Computer entwickelte. 100 Jahre spéter leben wir in einer
digitalisierten Welt, ohne die Uibertriebenen Hoffnungen losgeworden zu sein,
die sich nun an die Informationstechnologie richten. Weil Méglichkeiten und
Herausforderungen der Digitalisierung auch heute nur ansatzweise ausgelotet
sind, hat Wittgensteins frihe Schrift als Kritik des Informationszeitalters
nichts an Aktualitdt verloren. Um diesen Anspruch zu belegen, soll hier
Wittgensteins ,altere Denkweise“ eine angemessene ,Beleuchtung” erhalten -
in Abwandlung von dessen Idee einer gemeinsamen Veroffentlichung von
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Frih- und Spatwerk zur ,rechten“ Erhellung des letzteren. Das geschieht,
indem ich meinen Bausatz Wittgensteins Welt - selbst hergestellt
medientheoretisch und kulturwissenschaftlich als analoge Antwort auf
Probleme der digitalisierten Welt vorstelle. Dabei zeigt sich der Bausatz auch
als eine Art der gleichzeitigen Veroffentlichung von Wittgensteins Frith- und
Spatwerks — was schliefSlich auch das von ihm beabsichtigte Licht auf letzteres
wirft.

Wittgensteins Welt — selbst hergestellt ermoglicht die Umsetzung des Tractatus
logico-philosophicus in ein dreidimensionales Modell - ,zum Basteln und
Begreifen®, wie der Untertitel erldutert. Der als Buch gebundene Bausatz
enthalt 19 Bastelbogen, die anhand einer illustrierten Anleitung
zusammengebaut werden konnen, ergidnzt von einfihrenden Texten und
Begriffserlauterungen. Schritt fiir Schritt lasst sich auf diese Weise nicht nur
der Aufbau des Tractatus nachbilden, sondern auch die ontologischen Ebenen
schematisieren, die er durchschreitet: Ausgehend von der ,Welt“, wie sie
Wittgenstein fasst, in ihrer atomistisch gegliederten logischen Struktur (als
rote Kuben); darauf aufbauend die ,,Gedanken“ als logisch ebenso gegliederte
Bilder der Welt (als blauer Kubus); anschliefSend die ,Sprache“ mit ihren
logisch wieder ebenso gegliederten Bildern der Gedanken (als gelbe Kuben);
sowie abschlieSend das ,Unsagbare“ als logisch nicht zu gliedernde
Verwirrung von Sprache und Denken (als graue Kuben). Mit dem
Zusammenbauen aller Kuben verbindet man die Hauptsatze 1 bis 7 und halt
schliefllich den ,Tractatus-Turm® in den Handen, aus dessen ausziehbaren
Schubladen sich alle Nebensitze als darin versenkte Turmchen entfalten
lassen und dann die klare Grundstruktur gleichsam entkernen und wolkenhaft
umbhillen (vgl. Depner 2019).

Digitalisierung als Verengung von Kommunikation

Unter den zahlreichen medialen Formaten von Kommunikation zeichnet sich
das Format der Information dadurch aus, dass es die Kontingenz der
Anwendungsdimension auf diskrete, unterschwellige Weise ausschliefdt (vgl.
Derrida 1988). Es wird ein Sender-Empfanger-Modell etabliert, in welchem
Wissen als Information verbindlich, der Verfasser als Autor verantwortlich
und der Leser als Rezipient auf ein eher passivisches als aktivisches Verstehen
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verpflichtet ist. Erreicht wird dadurch eine Entlastung des Rezipienten sowie
die Verbindlichkeit von Wissen. Durch die Festlegung der Rollen von Autor
und Rezipient etablieren sich normativ belegte Verantwortungsstrukturen
(vgl. Depner 2022).

\.’i@;‘-/ = -
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Dieses ausgezeichnete Format der Kommunikation zeigt sich spatestens in der
digitalisierten Welt dadurch stark herausgefordert, dass die diskrete
Entlastung des Lesers Verantwortungslosigkeit beglinstigt.
Medienwissenschaftler wie Bernhard Porksen beschreiben (in ihrer eigenen
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Begrifflichkeit, die ich hier zu meinen Zwecken umschreibe, wobei ich in
mehreren lidngeren Passagen auf meine Artikel zur Gestaltung meiner
Bausitze zuruckgreife, vor allem Depner 2022), wie der Anstieg von
Information durch digitale Produktion und global ungebremste Distribution
das etablierte Sender-Empfanger-Modell implodieren lasst (vgl. Porksen 2021,
50). Wahrend Information eine ubiquitdre Dominanz erlangt, einen Zustand
der ,situationsunabhédngigen Sichtbarkeit, permanenter ortloser Prdasenz und
unabweisbarer Evidenz“ (ebd. 16), nivelliert das Ubermaf$ an Informationen
deren Verbindlichkeit, indem beinahe beliebige widerspriuichliche
Informationen verfiighar sind (vgl. ebd. 41). Entstehungskontexte werden
zunehmend als inszeniert empfunden (vgl. ebd. 31f), Rezeptionskontexte
vervielfaltigen sich und prallen als ,Clash der Codes“ global ungehemmt
aufeinander (ebd. 16).

Die Kontingenz der Anwendungsdimension, gegen die das Format
ySnformation“ eigentlich immunisieren will, wandert auf diese Weise
gleichsam in die quantitativ aufgebldhte Information ein und hohlt sie
qualitativ aus. Unvermutet tuberfordert und mit bislang ungekannten
Moglichkeiten der globalen Verteilung von Information ausgestattet, wird der
an Entlastung gewdhnte Rezipient selbst zum Autor - allerdings ohne
besondere Kompetenz und Verantwortlichkeit (vgl. ebd. 68 und 87f). Der
medial bedingte Wandel im Umgang mit Information in der Offentlichkeit
fiuhrt zur Irritation Uber ihren Status. Das postfaktische Zeitalter hat
begonnen, oder genauer gesagt: Die Angst davor nimmt zu, und zwar
berechtigterweise: ,,Die Idee letzter Gewissheit oder auch nur die Idee eines
einigermafien stabilen Realitdtskonsens zerfallt und zerbroselt 6ffentlich, fir
alle sichtbar und in unabweisbarer Deutlichkeit.“ (Ebd. 49)

Verbindlichkeit und Verantwortung als Fixpunkte von individueller und
gesellschaftlicher Orientierung werden nun immer dringender bendotigt. Unter
den gegebenen medialen Umstdnden hilft es jedoch gerade nicht, auf mehr
Verbindlichkeit durch Information zu setzen, denn mehr vom Gleichen
verscharft nur das Problem, wie gegenwaértig sichtbar ist: Es werden immer
mehr Expertenmeinungen (bessere Informationen) nachgefragt, die dann
noch routinierter angezweifelt werden. Es werden immer mehr Bicher
gedruckt, die jeweils immer weniger gelesen werden. Es entsteht eine Spirale
zunehmender Gereiztheit. (Vgl. ebd. Titel)
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Statt einseitiger Konzentration auf Information wéare, wie es Porksen mit
seiner ,Utopie der redaktionellen Gesellschaft® vorschlagt, bei der
Kommunikation von Wissen die Anwendungsdimension nicht weiter
auszuschliefSen, sondern — anders als bisher bzw. auf andere Weise — zu
kultivieren (ebd. 194-210). Dafiir reicht es nicht, bildungsoptimistisch allein
auf der Seite des Individuums anzusetzen und Kompetenzen zu fordern,
sondern notig ist auch eine Modifizierung medialer Formate des Wissens und
damit eine Etablierung neuer Verantwortungsstrukturen (vgl. ebd. 196 und
217-221).

Vor diesem medientheoretischen Hintergrund kann der Tractatus als friithe
Kritik des Informationszeitalters und Vorschlag eigener Antworten gelesen
werden. In seiner Schrift bringt Wittgenstein auf Information verengte
Kommunikation mit ihrer diskret in den Hintergrund geruckten
Anwendungsdimension in einen scharfen Kontrast. Zwar geht er von der
ubertriebenen Annahme aus, dass nur propositionale
Tatsachenbeschreibungen Sinn haben — womit echte kommunikative Akte auf
Informationen limitiert wirden. Doch kann das informative ,Sagen“ nicht
ohne ,Zeigen“ auskommen. Gerade die Logik kann die Kontingenz der
Anwendungsdimension nicht konsistent ausschlieflen, weil das Zeigen
begrifflich unverfiighar ist: ,Was gezeigt werden kann, kann nicht gesagt
werden.” (TLP 4.1212)

Jenseits solcher informativer Aussagen Uber das Zeigen kann sich die
Dimension des Zeigens nur bemerkbar machen. Sie tut das etwa im auffalligen
Gliederungssystem, mit dem sich der Tractatus von gewohnlichen
philosophischen Formaten abhebt (vgl. Tetens 2009, 7). Die Folge der sieben
Hauptsatze und ihre Entfaltung in Nebensatze erster bis fiinfter Ordnung setzt
das Prinzip der Verengung von Kommunikation auf Information auf extreme
Weise um, indem die inhaltlichen Zusammenhange zwischen den Satzen auf
Zahlen reduziert sind und die Relevanz der Satze hierarchisch geordnet wird.
Doch gerade im Format dieser extremen Verengung kommt die
Anwendungsdimension zur Geltung. Das Gliederungssystem, das auf die Link-
Struktur des Internets vorausweist, erweist sich ndmlich in der Lektire
weniger als entlastend, sondern vielmehr als herausfordernd, weil es neben
einer gewohnlichen, inhaltlich ausgerichteten, linearen Lektire zusatzlich
eine formale Lektire entlang der verschiedenen Ordnungsstufen der
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Nebensatze ermoglicht und damit ein zirkuldres, suchendes Lesen nahelegt.
Der Tractatus ermutigt den Rezipienten, selbstandig zu lesen und so zum
Autor zu werden.

Der Bausatz Wittgensteins Welt — selbst hergestellt ruckt bereits mit seiner
Anschaulichkeit die vielfaltigen Formate von Kommunikation und damit die
Anwendungsdimension in den Vordergrund — denn wahrend das Format des
Aussagesatzes beim Verstehen diskret im Hintergrund steht, erfordert das
Format des Bausatzes Entscheidungen tiber die Bedeutung seiner spezifischen
Konturen und Formen. Das ungewoOhnliche Gliederungssystem des Tractatus
wird mittels einer exakten, feingliedrigen Gestaltung umgesetzt, die nach der
vollstaindigen Entfaltung eine fragile Netz-Struktur entstehen lasst. Im
Herausziehen und Schliefen der Schubladen, im Aus- und Einklappen der
Turmchen wird der Rezipient zu einem Nutzer, und zwar zu einem, der zum
sorgfaltigen und verantwortungsbewussten Umgang mit Wissen angehalten
wird. Denn er bendtigt buchstdblich Fingerspitzengefiihl, Geschick und
Geduld, in einem Ausmaf}, das uber umstands- und gedankenloses Lesen,
Verlinken oder das schnelles Absetzen eines Posts oder Tweets korperlich
spurbar hinausgeht. In diesem Einsatz von Materialitét liegt eine Kultivierung
der Anwendungsdimension: Ubungen im nicht-willkiirlichen Umgang mit
Kontingenz und das Sammeln von Erfahrungen der Verladsslichkeit jenseits der
Begrifflichkeit.

Basteln als analoge Kultivierung der Anwendungsdimension

Als eigentlicher Garant der Verlasslichkeit des (logischen) SchliefSens zeigt sich
schon im Tractatus die Materialitdt des Papiers: Logik besteht im materialen
Operieren mit Symbolen, und zwar in einem unbegrifflichen, dabei aber nicht
beliebigen, weil regelhaften Umgang mit Wissen. Was im Tractatus graphisch
vorgefihrt wird (vgl. TLP 6.1203 und 6.1262), was die Informationstechnologie
spater mithilfe von Relais und Prozessoren ausfuhrt, das wird in Wittgensteins
Welt mit Schiebereglern und einer Drehscheibe aus Papier mechanisch
sichtbar gemacht. In seinem Spatwerk wird Wittgenstein auf das zumeist
diskret tubersehene sorgfaltige Operieren mit Materialitit bei geistigen
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Vorgangen explizit hinweisen, etwa im Blauen Buch: ,Wenn wir uber den Ort
sprechen, wo das Denken stattfindet, haben wir ein Recht zu sagen, dass dieser
Ort das Papier ist [...].“ (BBB 23)

Basteln betont den Anwendungs-Aspekt der Herstellung von Wissen, indem
Papier nicht einfach als Hintergrund einer Schreibflache, sondern als Zentrum
einer haptischen Aktivitit verwendet wird: Wittgenstein selbst bastelte in
seinem Spatwerk buchstdblich an seinen philosophischen Gedanken, indem er
lose gruppierte Notate mittels Schere und Klebstoff immer wieder neu
kombinierte, erweiterte, kiirzte. Das Basteln von Philosophie erweitert das
etablierte Repertoire philosophischer Formate der Kommunikation nicht nur,
es kann zudem - wie bei Wittgensteins Welt — eine kritische, ironische Geste
sein, die Uber blofl intellektuelle Welterklarung auf die
Anwendungsdimension hinausweist. An das erhellende Potential von Witz
und Polemik glaubte auch Wittgenstein, der der Meinung war, es konnte ein
ernsthaftes und gutes philosophisches Werk geschrieben werden, das
ausschliefSlich aus Witzen besteht (vgl. Buchholz 2006, 114), und uberzeugt
war: ,Nur wenn man noch viel verrickter denkt als die Philosophen, kann
man ihre Probleme 16sen.“ (VB 557)

Wittgensteins Mentor Bertrand Russell war nicht iberzeugt von dessen
Spatphilosophie, die pragmatisch auf den kultivierenden Umgang mit der
Kontingenz von Sprachgewohnheiten abzielte. Fiir ihn war das nicht ,,serious
philosophy“, sondern ,an idle tea-table amusement®, als sei darin jeder
Anspruch auf Verlasslichkeit aufgegeben (Russell 1959, 217). Tatsachlich ist die
Kulturleistung einer geistreichen Unterhaltung beim Teetrinken so wenig
eindeutig von unverbindlichem und verantwortungslosem Geplauder zu
unterscheiden wie bastelndes Begreifen von einer gedankenlosen Bastelei.
Eine umstandslose Offnung der Anwendungsdimension kann tatséchlich — wie
es in der Digitalisierung durch die Fragmentierung von Information geschieht
— die Rezipientin mit leicht konsumierbaren Informationen unterfordern und
sie als Autorin (die nachdenken sollte, bevor sie spricht) iberfordern. Am
schmalen Grad zwischen umstandsloser Offnung der Anwendungsdimension
und ihrer Kultivierung kann man scheitern. Das spricht nicht gegen Versuche,
ihn auf verschiedene Weise zu beschreiten.
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Mit seiner Gestaltung betont und steigert Wittgensteins Welt die schon oben
dargestellte Sperrigkeit des Materials, indem der Bastelprozess komplex
gehalten und nicht als freies Spielen angelegt ist, so dass er zum vorgegebenen
und uberprifbaren Ergebnis des ,Tractatus-Turms® fihrt. Dessen Bedeutung
wird allerdings in der Vielfalt seiner Details, Andeutungen und Bezlige nicht
explizit erklart. Ebensowenig erlaubt es seine Gestaltung, den Bausatz auf eine
bestimmte Funktion zu reduzieren. Als Hybrid aus Didaktik, Kunst und
Unterhaltung verbindet er Begriff- wund Bildlichkeit auf eine
assoziationsreichere Art als eine gewohnliche didaktische oder funktionale
Infografik, ist dabei aber doch didaktischer, funktionaler und auch
unterhaltsamer als es auratische, kanonische Kunstwerke in der Regel sind
(Depner 2016, 223-236). In dieser Offenheit und Interpretationsbedirftigkeit
radikalisiert der Bausatz den Gestus der Spatphilosophie, in der Wittgenstein
sich allein auf die Anordnung von ,Bildern® als ein ,,Album® (vgl. PU 231f)
verlasst und daruber hinaus ein Sich-Ausschweigen Uuber Grundsatzliches
praktiziert (vgl. WWK 183), das uibertriebene Erwartungen an Informationen
nicht bedient.

Gleichzeitig radikalisiert die Gestaltung von Wittgensteins Welt auch das
Schweige-Gebot, auf das das Friuhwerk hinauslduft. Im letzten Kubus ist ein
Streichholz verborgen, das an einer Reibefliche entziindet werden kann, die
unter dem Schlusssatz 7 ,Wovon man nicht sprechen kann, dariiber muss man
schweigen“ angebracht wird. Der bastelnde Rezipient wird im Bausatz zwar
ausreichend daruber informiert, inwiefern der Tractatus seiner eigenen
Konzeption zufolge aus ,Unsinn“ besteht (der Informationen ,sagt“, wo
»gezeigt“ werden misste), und dass hinter der ,,Uberwindung“ seiner Satze
(wie eine Leiter, die man wegwirft) die ethisch-didaktischen Intention steht,
die ,richtige Sicht der Welt“ (vgl. TLP 6.54) sichtbar werden zu lassen. Anders
als der Leser des Tractatus wird der Bastler des Bausatzes jedoch nicht zu
einer Tat aufgefordert oder sogar verlockt, deren Ausfuhrung unkonkret
bleibt. Er wird implizit vor eine ganz konkrete Wahl gestellt: Soll er das Modell
anzunden oder nicht?

Durch solche unausweichlichen Entscheidungen wird beim Basteln die Rolle
der Rezipientin im Umgang mit der Anwendungsdimension von
Kommunikation weiter kultiviert. Unumgangliche Entscheidungen mit
deutlich erheblichen Konsequenzen unterbrechen die reibungslose Produktion
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und Distribution von Information in der digitalisierten Welt. In der
Entschleunigung der Wissensiibertragung, im Betasten, im Kleben, im Treffen
von Entscheidungen wird die Rezipientin sichtbar aus ihrer diskreten
Verantwortungslosigkeit entlassen und zu einem sorgfaltigen Umgang mit
Wissen angehalten: Ihr wird unmissverstindlich Verantwortlichkeit
zugestanden, somit latent von ihr gefordert.

Insofern ist das Motto des Bausatzes ,Wovon man nicht sprechen kann, das
muss man basteln“ kein blofses Wort Wortspiel und auch keine reine
Anmafdung. Naturlich lasst sich nicht nur durch Basteln allein die
Anwendungsdimension von Information kultivieren. Und selbstverstandlich
lasst sich verantwortungsvolles Lesen auch in der digitalen Welt praktizieren:
Nicht alle User von Computer und Internet sitzen der tibertriebenen Hoffnung
auf, aktives Handeln und verantwortliches Entscheiden durch vermehrten
Konsum von Informationen als Fixpunkten gesellschaftlicher Orientierung
ersetzen zu konnen. Und doch ist durch die Implosion des etablierten Sender-
Empfanger-Modells und angesichts erodierender Verantwortungsstrukturen
die Kommunikation in der digitalisierten Welt gefdhrdet. Die sperrig und
hybrid gestaltete Analogizitit des Bastelns kann zu einem
verantwortungsvolleren Umgang mit Information beitragen. Vor diesem
Hintergrund lasst sich der Tractatus als frithe Kritik des Informationszeitalters
und Kultivierung der Anwendungsdimension aktualisieren. Auch
Wittgensteins Spatwerk erhalt eine neue Beleuchtung, wenn dessen Aspekte
des Bastelns ins Licht der Digitalisierungskritik, neuer Formate der
Kommunikation und damit der Etablierung neuer Verantwortungsstrukturen
gesetzt werden.

References

Buchholz, Kai (2006): Ludwig Wittgenstein. Eine Einfiihrung, Frankfurt, New York: Campus.
Depner, Hanno (2016): Zur Gestaltung von Philosophie, Bielefeld: transcript.

Depner, Hanno (2019): Wittgensteins Welt — selbst hergestellt. Der ,,Tractatus“ als Turm zum
Basteln und Begreifen, Miinchen: Penguin.

Depner, Hanno (2022): ,Das Papier als Ort des Denkens. Verantwortungsstrukturen der
Ganzschrift in der digitalisierten Globalisierung®, in: Gerber, Sophia; Heise, Melanie;
Tiedemann, Markus (Hg.): Ganzschriften im Philosophieunterricht, Jahrbuch fir Didaktik der
Philosophie und Ethik 22, Dresden und Minchen: Thelem, 60-71.

Hanno Depner, "Basteln in der Digitalisierung: Der Bausatz Wittgensteins Welt - selbst hergestellt als angemessene ,Beleuchtung” des Tractatus". In
100 Years of Tractatus Logico-Philosophicus — 70 Years after Wittgenstein's Death. A Critical Assessment. Beitrdge der Osterreichischen Ludwig
Wittgenstein Gesellschaft / Contributions of the Austrian Ludwig Wittgenstein Society. Band / Vol. XXIX. Hrsg. von / ed. by Alois Pichler, Esther
Heinrich-Ramharter, Friedrich Stadler, in cooperation with Joseph Wang-Kathrein. Kirchberg/W.: ALWS 2023.

153



154

Basteln in der Digitalisierung: Der Bausatz Wittgensteins Welt - selbst hergestellt als angemessene ,Beleuchtung” des
Tractatus | Hanno Depner

Derrida, Jacques (1988): ,Signatur Ereignis Kontext“, in: Randgdnge der Philosophie, Wien:
Passagen, 291-314.

Porksen, Bernhard (2021): Die grofse Gereiztheit, Miinchen: Goldmann.
Russell, Bertrand (1959): My Philosophical Development, London: Allen and Unwin.

Tetens, Holm (2006): Kants ,,Kritik der reinen Vernunft“. Ein systematischer Kommentar,
Stuttgart: Reclam.

Wittgenstein, Ludwig: Werkausgabe Band 1. Tractatus logico-philosophicus / Tagebiicher
1914-1916 / Philosophische Untersuchungen. Frankfurt am Main: Suhrkamp 1984. [Neuauflage
1993]

Wittgenstein, Ludwig: Werkausgabe Band 3. Ludwig Wittgenstein und der Wiener Kreis.
Frankfurt am Main: Suhrkamp 1984. [Neuauflage 1993]

Wittgenstein, Ludwig: Werkausgabe Band 5. Das Blaue Buch / Eine Philosophische Betrachtung
(Das Braune Buch). Frankfurt am Main: Suhrkamp 1984. [Neuauflage 1997]

Wittgenstein, Ludwig: Werkausgabe Band 8. Bemerkungen iiber die Farben / Uber Gewiflheit /
Zettel / Vermischte Bemerkungen. Frankfurt am Main: Suhrkamp 1984. [Neuauflage 1999]

Abbildungen

Depner, Hanno (2019: Wittgensteins Welt — selbst hergestellt. Der ,Tractatus® als Turm zum
Basteln und Begreifen, Miinchen: Penguin, 23, 33, 44, 46, 47.

Hanno Depner, "Basteln in der Digitalisierung: Der Bausatz Wittgensteins Welt - selbst hergestellt als angemessene ,Beleuchtung” des Tractatus". In
100 Years of Tractatus Logico-Philosophicus — 70 Years after Wittgenstein's Death. A Critical Assessment. Beitrdge der Osterreichischen Ludwig
Wittgenstein Gesellschaft / Contributions of the Austrian Ludwig Wittgenstein Society. Band / Vol. XXIX. Hrsg. von / ed. by Alois Pichler, Esther
Heinrich-Ramharter, Friedrich Stadler, in cooperation with Joseph Wang-Kathrein. Kirchberg/W.: ALWS 2023.



The Purpose, the Pleasure, and the Tractatus Nonscientificus | DuSan DoZudi¢

The Purpose, the Pleasure, and the Tractatus Nonscientificus
DusSan DoZudic¢ (Zagreb, Croatia)

Abstract

The paper addresses Frege’s comment about the manuscript of the Tractatus to the effect that
the way Wittgenstein explained its purpose in their 1919 correspondence (the explanation
which amounts to what he says at the beginning of the preface of the Tractatus), it turns out
the Tractatus is more an artistic than a scientific achievement—in it, as Frege concludes, “that
which is said therein steps back behind how it is said” (Frege, September 1919). I consider
how, on the one hand, Frege’s remark relates to his previously established views about
differences between the ‘scientific’ and the ‘artistic’ and, on the other, how it relates to some
of Wittgenstein’s views expressed in the book (and elsewhere) in the same period. I suggest
that although Frege and Wittgenstein come to an agreement from evidently different positions
and attach different thoughts to the conclusion to which they arrive, they nevertheless do
agree at one level about the character of the Tractatus. This agreement, I further suggest, is
possibly another case of the late Frege’s impact on Wittgenstein’s subsequent thought.

To a mind concerned with the beauties of language, what is trivial to the
logician may seem to be just what is important. (Frege 1977: 10)

1

Frege’s initial reaction to the manuscript of the Tractatus immediately struck
Wittgenstein as disappointing. Unlike Russell’s, it was thoroughly
unfavourable. “I find it difficult to understand.” — Frege wrote to Wittgenstein
- “For the most part you put your sentences down one beside the other
without justification, or at least without sufficiently detailed justification. I
thus often do not know whether I ought to agree, for their sense is not
sufficiently clear to me” (Frege 2011: 51). Several critical points accompanied
this general dismissal, and all this contrasted with Russell’s initial judgements;
his growing enthusiasm for the manuscript could only reinforce the
frustration.

Wittgenstein must have written Frege something about it since, in his reply,
Frege (2011: 57) expresses hope for reaching their mutual agreement.
Ironically, this marked the beginning of the last stage of a decade-long
exchange, building up to Wittgenstein’s tempered criticism of “Der Gedanke”
and then the abrupt termination of their correspondence and personal contact
for good (Frege 2011: 65/67; Dozudi¢ 2022). In this paper, I address Frege’s
earlier complaint that Wittgenstein’s manuscript is not primarily scientific.
The conclusion follows from Frege’s independently established views about
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the ‘(un)scientific’ combined with how Wittgenstein characterised his
manuscript in its preface and elsewhere. But although at first Frege’s
complaint might seem like nothing but disagreement, there is a sense in which
it comes as an agreement and a point of his influence on Wittgenstein.

Wittgenstein replied to Frege’s initial objections with two now-destroyed
letters. All we know about the content of these letters come from Frege, whose
16/9/19 letter reveals not only some of the points Wittgenstein considered most
pressing to explain but also which of the explanations Frege considered most
stimulating to address in reply (DoZzudi¢ 2021a: 534-536). Concerning the
content of Wittgenstein’s first letter, Frege says it “set so much in motion in
[him] that if [he] followed up on every stimulating point [he] would have to
write a book rather than a letter” (Frege 2011: 57). Yet, of all the allegedly
stimulating points Wittgenstein made in that letter, Frege addressed only the
two which strictly concern the character of the book, starting with the remark:

What you write me about the purpose of your book strikes me as strange.
According to you, that purpose can only be achieved if others have already
thought the thoughts expressed in it. The pleasure of reading your book
can therefore no longer arise through the already known content, but,
rather, only through the form, in which is revealed something of the
individuality of the author. Thereby the book becomes an artistic rather
than a scientific achievement; that which is said therein steps back behind
how it is said. (Frege 2011: 57)

There is no way of knowing what word-to-word Wittgenstein wrote in his
letter about the point Frege paraphrased. Still, from the paraphrase, it is clear
Wittgenstein repeated or elaborated the opening lines of the Tractatus preface:

Perhaps this book will be understood only by someone who has himself
already had the thoughts that are expressed in it — or at least similar
thoughts. — So it is not a textbook. —Its purpose would be achieved if it gave
pleasure to one person who read and understood it. (TLP: p. 3)

After several meetings with Wittgenstein, Ramsey provided a recap of this
point, too:
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His idea of his book is not that anyone by reading it will understand his
ideas, but that some day someone will think them out again for himself,
and will derive real pleasure from finding in this book their exact
expressions. (McGuinness 2012: 139).

I do not think it is a coincidence that Frege and Ramsey picked out the same
point from their exchanges with Wittgenstein. In both cases, Wittgenstein must
have given it a prominent place in his explanations to the extent that Frege
and Ramsey acknowledged it as vital to him. And I suspect Wittgenstein
insisted on that point in both cases for the same reason: Frege and Ramsey
were scientifically-minded logicians who approached the Tractatus
accordingly. Thus, Wittgenstein felt the need to train them in the right
direction. That is why we find the point in his first reply to Frege and why
Ramsey gave it special attention in his report after two whole afternoons of
Wittgenstein’s explanations. But whereas Ramsey was favourable towards the
idea, Frege had more reservations. He disregarded the preface, and even after
Wittgenstein brought his attention to the idea contained there, he referred
only to Wittgenstein’s letter. He probably found the preface too obscure to
attend to it serious attention at first and addressed another point directly from
it only later — one with which he could relate (Frege 2011: 61; 2013: XXVI).

2

From the opening lines of the preface of the Tractatus, one can excerpt two
claims: (1) The book’s purpose is to give pleasure to one who reads it with
understanding. (2) One can understand the book only if one has already
thought the thoughts expressed in it (or similar thoughts). When combined, a
corollary of (1) and (2) is that the particular pleasure cannot come from the
thoughts one has thought — what Frege calls the “known content.” If thoughts
are already in one’s mind, they by themselves cannot produce a new pleasure
in that same mind. But then, what is the source of such pleasure for someone
who reads Wittgenstein’s book with understanding and has already thought
the thoughts expressed in it? Something must be added to them. For Frege, the
only source of pleasure in reading the book, in this case, could be its form,
which provides the needed ingredient.
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What form is for Frege is no mystery. It is a verbal expression (a word, phrase,
sentence, or their composition) consisting of visual or auditory signs that affect
our senses, enabling us somehow to grasp the expressed sense or thought
(Frege 1977: 4-5/10/13; 1979: 129/139). Thoughts being what is said (expressed),
the expression (of thought) is how they are said, thus the epilogue, “that which
is said therein steps back behind how it is said”. But expressions — forms — do
more than that. From Begriffsschrift onward, Frege insisted that the fine-
grained content stemming from how something is said — say, from a particular
choice or arrangement of words - often transcends the thought and varies
with a particular expression, although the expressed thought remains the
same (e.g., Frege 1972: §3; 1977: 8-10; 1979: 139-141). Such content does not
affect the thought or its truth value and is thus irrelevant to logic (or science in
general). But if the presentation of thoughts - their expression — matters for
fulfilling the book’s purpose, not their truth, then, according to Frege, it does
not differ from a literary work, a novel or a poem. Hence, it is primarily an
artistic achievement. Wittgenstein’s idea about the value of his book
additionally supports this (TLP: pp. 3-4)

There is a different route to the same conclusion: For Frege, a scientific treatise
would be either a novel work (that brings new content/thoughts) or a textbook
(that supplies its readers with new knowledge of already discovered content/
thoughts). But from Wittgenstein’s preface, it is clear he does not intend his
manuscript to bring new content (so even if it does, that is of no importance),
and it could be understood provided its reader already thought the thoughts
expressed in it. Thus, it is not intended as a novel work or textbook, so Frege
says it cannot be a scientific treatise.

The conclusion about the artistic/unscientific character of the Tractatus came
so naturally to Frege because Wittgenstein’s explanation fitted so nicely into
the framework of his understanding of literary works (as opposed to scientific
ones) suggested across his writings way before he encountered Wittgenstein’s
manuscript. In connection to Wittgenstein’s first letter, Frege explicitly brings
his attention to a part of “Der Gedanke” in which he separates levels of
sentential content — a significant segment of his understanding of literary
works (Frege 2011: 59; 1977: 8-10). And the way he presents the matter in
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“Logic” (1897) sounds more like something he wrote as a direct reaction to
Wittgenstein’s ideas than something written two decades earlier (Frege 1979:
139-140).

Frege’s conclusion about the character of the manuscript gets supported by
Wittgenstein’s emphasises in the preface, which suggest that in his book, he
cares mainly for the expression of thoughts: He attaches particular importance
to reading the book with understanding, expression of thoughts, method of
formulating philosophical problems, the logic of our language, what can be said
clearly, drawing a limit to the expression of thoughts, and drawing the limit in
language. Finally, he connects the book’s value with how well the thoughts are
expressed within it and, at the same time, insists that the “unassailable and
definitive” truth of these thoughts does not contribute to the book’s value. Only
demonstrating “how little has been done when these problems have been
solved” does. All this stands in clear opposition to Frege’s perspective, nicely
reflected in his almost-apology to readers of “Der Gedanke” for being
“compelled to occupy [himself] with language although it is not [his] proper
concern here” (Frege 1977: 13 n.4). This is not to say Frege was not concerned
with language; he was (e.g., Frege 1972; 2013). But studying language is a
preparatory matter for him. Once settled, the proper subject enters, studying
thoughts and their truth. Wittgenstein did the opposite.

Wittgenstein’s shift from the consideration of thoughts to the consideration of
their expression reflected in his letter alarmed Frege to question the character
of his manuscript. However, Wittgenstein’s tendency to focus on the
expression rather than the content should not have been a novelty to Frege.
Already in 1912, Wittgenstein informs Russell about his discussion with Frege
concerning ‘their’ theory of symbolism (Wittgenstein 2012a: 36). Then, the
following year, Frege wrote Wittgenstein a letter accusing him “of ‘attaching
too much value to signs™” (Frege 1976: 265; also Floyd 2011: 95). Thus,
Wittgenstein, earlier on, familiarised Frege with his views, whose tendency
eventually found its way into the Tractatus to provoke Frege’s 1919 conclusion
to the effect that Wittgenstein (still) attaches “too much value to signs” and
preoccupies himself with the “mere auxiliary means” (Frege 2013: 4); now,
with an exciting twist. Wittgenstein, Frege must have thought, learned little
from their earlier encounters.
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3

If Frege had any doubts as to how to characterise the treatise based on
Wittgenstein’s explanation of its purpose, Wittgenstein’s explanation of the
case/fact distinction that followed could only affirm Frege’s suspicions about
its character, and in his letter, he addresses the two as a single train of
thoughts. Wittgenstein, by this point, “thoroughly exhausted from giving what
are purely and simply explanations” (Wittgenstein 2012c: 193), never
addressed Frege’s complaint. Perhaps for a good reason. Of all the comments
Frege made concerning the manuscript, Wittgenstein could hardly regard this
one as disclosing a drawback either of his manuscript or the comment itself.
Indeed, the way Frege formulates it, Wittgenstein could no longer say Frege
“doesn’t understand a word of it all” (Wittgenstein 2012b: 98). By itself, Frege’s
formulation was something to which Wittgenstein could readily assent even
though routes they arrived at it and the accompanying evaluations were
disparate.

Disparate thoughts aside, what supports the suggested agreement on
Wittgenstein’s part? Several points come to mind:

(a) In a letter to Ficker, Wittgenstein says his “work is strictly philosophical
and, at the same time, literary” (Wittgenstein 1979: 94). This sounds much like
an adaptation of Frege’s conclusion that his work is more artistic than
scientific.

(b) In the following letter to Ficker, Wittgenstein presents the manuscript
saying that “the point of the book is ethical”, recommending him to read first
“the [preface] and the conclusion since these express the point most
directly” (Wittgenstein 1979: 94-95). In the same letter, Wittgenstein says that
“[iln reality, [the book’s content] isn’t strange to [him/Ficker]” (Wittgenstein
1979: 94), thus suggesting Ficker himself already thought the (similar)
thoughts. Combine these two points with his identification of ethics and
aesthetics (TLP: 6.421), and Frege’s remark gets supported.

(c) Frege’s conclusion that the manuscript is primarily an artistic achievement
is compatible with Wittgenstein’s account of the impossibility of propositions
of ethics (TLP: 6.4-6.423) combined with his identification of ethics and
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aesthetics (TLP: 6.421) and insistence on the nonsensicality of propositions of
the Tractatus (TLP: 6.53.-6.54).

(For an additional point, see Bremer (2021: 178).) In the light of (a)/(b)/(c), it
could be suggested that Frege’s remark about the unscientific character of the
manuscript made Wittgenstein clearly see it or at least start explicitly
promoting it first as literary as much as philosophical and then as ethical. — He
did it for the first time shortly after Frege’s ‘artistic’ remark. If so, it is yet
another case of the late Frege’s impact on Wittgenstein (Geach 1977: viii; Floyd
2011: 9711).

In connection with this, two more things are worth noting. Firstly, after Frege’s
‘artistic’ remark and his unwillingness to recommend the manuscript for
publication in the Beitrdge zur Philosophie des deutschen Idealismus, it
“occurred” to Wittgenstein that, instead of a scientific journal, the publisher of
a Halbmonatsschrift fiir Kunst u. Kultur — Der Brenner — “might be inclined to
take the poor thing into [his] protection” (Wittgenstein 1979: 93). (See also
Monk’s point mentioned in Floyd (2011: 103).).

Secondly, the compatibility of Wittgenstein’s perception of the manuscript
with Frege’s characterisation might be reflected in Wittgenstein’s
unwillingness to support its publication financially. As he explains it to Ficker,
he considers “it to be indecent to force a work upon the world [...] the world
must accept it in the normal manner” (Wittgenstein 1979: 93). This would
surely be a strange justification if a scientific treatise were in question.
(Indeed, the scientifically-minded Frege could (or would) not afford himself
the luxury, as the publishing history of his Grundgesetze shows.)

The thought behind Wittgenstein’s attitude towards the possibility of the
financial support would run as follows: The book’s purpose is not pedagogical
(“it is not a textbook”). The book’s purpose is not to communicate new truths.
Its purpose is to provide a particular pleasure. Given its purpose, it would be
indecent to force it on anybody — as with any other pleasure-providing artistic
achievement (a poem, painting, or piece of music). One has to be willing to
attain the pleasure, and the way to do that is to be in a particular cognitive
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state independently of Wittgenstein’s book. Upon reading it, only then will one
“derive real pleasure from finding in this book their exact
expressions” (McGuinness 2012: 139).

Finally, if not taken as strictly metaphorical, Wittgenstein’s 1930 remark that
the Tractatus “contains alongside good and genuine also Kitsch” (quoted in
Floyd 2011: 91), as an aesthetical judgement, is also suggestive.

4
“I had supposed in my remarks” — Frege continues his ‘artistic’ comment —
“that you wanted to communicate a new content”. An ironic excuse, if not an
apology, for mistreating the manuscript as primarily scientific. What started as
an objection was heading towards an agreement, evident a section later when
he complimented Wittgenstein’s (alleged) embracing of his sense/idea
distinction (Frege 2011: 59; DoZudi¢ 2021b: 267-272). Granting the primarily
‘artistic’ character of Wittgenstein’s treatise makes objections Frege offered up
to this point idle. If the manuscript is not primarily intended as a scientific
treatise that asserts new or unfamiliar thoughts, there is no problem or
substantial disagreement here. There could be none - Frege’s standards
exclude it in principle (1977: 362-363; 1979: 132-133; 2013: XVIII-XIV), but at the
cost of the Tractatus becoming a “logically irrelevant side-show” (Frege 2013:
XXII).

From the perspective of someone who has “come to know [Wittgenstein] as a
thinker to be taken rather seriously” (Frege 2011: 61) and hopped that
Wittgenstein “will some day advance what [he/Frege believed he has]
discovered in the domain of logic” (Frege 2011: 57), coming to such an
agreement must have left Frege with a bitter aftertaste. The feeling of a
disappointment thus cuts both ways. Given how he continued to treat
Wittgenstein’s manuscript in the following two letters (2011: 61/65/67), Frege
had a hard time coming to terms with this change of perspective or even
taking it seriously. Wittgenstein’s hope to publish it in a scientific journal and a
request to Frege to help him achieve it backed Frege’s attitude and gave
legitimacy to his final reflection on Satz 1 of the Tractatus (Frege 2011: 65-67;
DoZzudic¢ 2021b: 273-277).
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Frege’s turn from the professed agreement about the character of the treatise
and inability to consider it afterwards in a different light was undoubtedly
part of why Wittgenstein, disappointed, abruptly quit the correspondence. By
March 1920, it should have been clear to Frege Wittgenstein was now far from
his companion in searching for the truth “partly on different paths” (Frege
2011: 57). After Wittgenstein’s attack on “Der Gedanke” and acknowledgement
of “a deep and true core in idealism” (Frege 2011: 67), they were not taking
somewhat distant paths — the distance between them was “as wide as the
sky” (Frege 2013: XXV). The same goes the other way around. Frege’s final
questions dispatched to Wittgenstein and Wittgenstein’s subsequent silence
show that better than anything.
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Propositions as Pictures in Wittgenstein's Tractatus: A Sketch of a
New Interpretation

Joshua Eisenthal (Pasadena, USA)

Abstract

Although there is a great deal concerning the Tractatus that is controversial, the following line
of interpretation is not controversial: Wittgenstein’s picture theory of representation applies
primarily to elementary propositions, and only derivatively to non-elementary propositions.
Despite the broad consensus on this matter, I challenge this interpretation of the picture
theory. I first gather some of the evidence showing that Wittgenstein consistently treated the
picture theory as applying to all propositions, rather than specifically or especially to
elementary propositions. I then begin to sketch a proposal for how the picture theory can be
understood in light of this fact.

1. Introduction

As is well known, Wittgenstein’s inspiration for the picture theory seems to
have been a model of a car accident that was used in a Paris court room. On
29th September 1914, Wittgenstein recorded in his notebook, “In the
proposition a world is as it were put together experimentally. (As when in the
law-court in Paris a motor-car accident is represented by means of dolls,
etc.)” (TB 1998, 7; see Sterrett (2017), p.116, for a reproduction of the image that
Wittgenstein himself might have seen). The standard way to interpret this
remark is to think of the courtroom model as capturing, albeit somewhat
crudely, the pictorial nature of an elementary proposition. According to the
Tractatus, an elementary proposition is a nexus of names with each name
going proxy for a simple object. The way in which the names are related to one
another in the elementary proposition represents the way in which the named
objects are related to one another in a state of affairs. In the standard
interpretation of the courtroom model, the elements of the model (the dolls)
function as names, and the ways they are related to one another in the model
represents the actual spatial relationships among their real-world
counterparts. In this way, the courtroom model is taken to demonstrate how
an elementary proposition is a picture (Bild) of a possible situation.

The reason that this can only be a crude approximation of the pictorial nature
of an elementary proposition is because of the further features of elementary
propositions that are fleshed out in the Tractatus (TLP 1989). In particular, the
names in elementary propositions stand for objects which “make up the
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substance of the world”, entities which “cannot be composite” (2.021).
Furthermore, the elementary propositions themselves are logically
independent of each other (2.061, 4.21). Hence the vehicles and pedestrians
represented by the dolls in the courtroom model are not Tractarian objects,
and the claims that the model is used to make about how the accident occurred
are not the kinds of logically independent claims asserted by elementary
propositions. Nevertheless, so the thought goes, the courtroom model manages
to convey some of the central features of the pictorial nature of elementary
propositions.

What about other propositions? According to the Tractatus, non-elementary
propositions are truth-functions of elementary propositions (5). Famously,
Wittgenstein described his claim that the logical constants do not go proxy for
anything as his “fundamental thought” (4.0312). The question thus arises: if
non-elementary propositions are truth-functionally complex, and the logical
constants do not go proxy for anything, how, then, do non-elementary
propositions function as pictures?

It is easy enough to see how the pictorial nature of elementary propositions
can be carried over to a conjunction of elementary propositions. The
conjunction simply represents all of the objects named in the conjoined
propositions as related to one another in the ways they are represented as
being in those conjoined propositions. However, it seems that we can only
appeal to a derivative and not particularly illuminating sense of how other
truth-functionally complex propositions are pictures of possible situations. A
disjunction, we might think, represents objects as related to one another in at
least one of the ways that one of the disjoined propositions represents them; a
negation represents objects as not related to one another in the way that the
negated proposition represents them; a conditional represents that, if objects
are related to one another as they are represented in the antecedent, then
some further objects are related to one another as they are represented in the
consequent. With regard to more complex truth-functional structure, perhaps
all we can do is gesture in a vague way to the fact that logical analysis bottoms
out in elementary propositions.

Despite its limitations, there is a broad consensus around the idea that the
picture theory applies primarily to elementary propositions, and only in a
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derivative way to non-elementary propositions, in the way just outlined.
Nevertheless there are some straightforward reasons to challenge such an
account. The first is that Wittgenstein’s initial development of the idea of the
picture theory in the Notebooks preceded the account of elementary
propositions that is worked out in the Tractatus. The second is that in many of
Wittgenstein’s canonical statements to the effect that propositions are pictures,
the claim is put forward in complete generality—there is no prioritization of
elementary propositions. Finally, there is the difficulty, indicated above, of
understanding how non-elementary propositions function as pictures.

The goal of this paper is to begin to present some of the textual evidence that
indicates that the picture theory applies in the same way to all propositions,
rather than primarily to elementary propositions, and to begin to sketch a
proposal for how the picture theory can be understood with this in mind.
Instead of regarding the courtroom model as a crude approximation of the
pictorial nature of an elementary proposition, I suggest that we should rather
see it as illustrating the essentially pictorial nature of any proposition.

2. Some textual evidence
Let us begin with the remarks surrounding the appeal to the courtroom model
in the Notebooks:

"The general concept of the proposition carries with it a quite general concept
of the co-ordination of proposition and situation: The solution to all my
questions must be extremely simple.

In the proposition a world is as it were put together experimentally. (As when
in the law-court in Paris a motor-car accident is represented by means of dolls,
etc.)

This must yield the nature of truth straight away (if I were not blind).

Let us think of hieroglyphic writing in which each word represents its
meaning. Let us think also of the fact that actual pictures of situations can be
right and wrong." (TB 1998, 7)
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The basic idea behind Wittgenstein’s appeal to the courtroom model can be
put as follows. The proposition, like the model, is a proposal that can be
assessed as to its correctness, and the elements of the proposition, like the dolls
in the model, can be rearranged to represent that things might be otherwise.
For present purposes, the most immediate point to note is that there is nothing
in Wittgenstein’s remarks here that gestures at the particular significance of
an elementary proposition; rather, he is explicitly talking about the “general
concept” of the proposition. The references to hieroglyphic writing and “actual
pictures” reinforce the idea that the relevant notion of picturing applies to all
propositions. Indeed, in the following remarks (on the same day) Wittgenstein
sketches a picture of two people fencing and writes, “It must be possible to
demonstrate everything essential by considering this case.”

In the ensuing days Wittgenstein repeatedly gives voice to the idea that all
propositions are pictorial in the relevant sense. On 2nd and 3rd October he
writes “We can say straight away: instead of this proposition has such and
such a sense, this proposition represents such and such a situation” and “The
proposition only says something in so far as it is a picture!” (TB 1998, 8). Given
that versions of these remarks occur in the Tractatus at 4.031 and 4.03
respectively, Wittgenstein appears to have latched onto core elements of the
picture theory before he has worked out the details of Tractarian elementary
propositions. Indeed, there is no indication that anything depends on the idea
that ordinary propositions are truth-functions of elementary propositions.

Wittgenstein is also linking the conception of a proposition as a picture to the
fact that, in contrast with a name, a proposition is logically articulated. Where
the function of a name is to stand for an object, the function of a proposition is
to represent that such and such is the case. Hence “a name is not a picture of
the thing named!”; a simple sign “can be neither true nor false” (Wittgenstein
1998, 8). In sum, some of the central ideas that can be extracted from
Wittgenstein’s earliest construal of propositions as pictures are the following.
Propositions involve elements that can be rearranged to represent possible
situations; they can be correct or incorrect; and their function of representing
how things are depends on their being logically articulated.

All of these ideas are still present in the Tractatus. Here, the picture theory is
introduced in the 2.1s, beginning with 2.1 itself: “We picture facts to
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ourselves”. At 2.13 and 2.14 we are told that “objects have the elements of the
picture corresponding to them” and that what constitutes a picture is that “its
elements are related to one another in a determinate way”. The idea of
pictorial form is then introduced, “the possibility that things are related to one
another in the same way as the elements of the picture” (2.151). Here we have
in view the possibility of rearranging the elements of a picture in order to
represent a range of possible situations. Hence, on a first pass at least, we are
recovering the same operative features that are present in the Notebooks.

In the section of the Tractatus where Wittgenstein applies the picture theory to
propositions—the 4.0 sequence—we find again that there is no particular
emphasis on elementary propositions. The sequence begins at 4.01 with the
declaration, “A proposition is a picture of reality. A proposition is a model of
reality as we imagine it.” The immediately following remark then leaves little
room to doubt that this is intended to apply to propositions in complete
generality: "At first sight a proposition—one set out on the printed page, for
example—does not seem to be a picture of the reality with which it is
concerned. But neither do written notes seem at first sight to be a picture of a
piece of music, nor our phonetic notation (the alphabet) to be a picture of our
speech. And yet these sign-languages prove to be pictures, even in the ordinary
sense, of what they represent." (4.011) Wittgenstein is evidently asserting that
ordinary sentences, such as the ones set out on a printed page, are pictures
“even in the ordinary sense”.

Given all this, it may seem surprising that a consensus has formed around the
idea that the picture theory applies primarily to elementary propositions. The
explanation for such a consensus stems from features of the Tractatus that are
not present in the Notebooks. In particular, 2.11 asserts that “A picture
presents a situation in logical space, the existence and non-existence of states
of affairs.” This is what links the picture theory in the Tractatus to the notion
of logically independent states of affairs (2.061-2.062). Indeed, when 2.13 states
that “objects have the elements of the picture corresponding to them,” this is
naturally interpreted with reference to the Tractarian notion of simple objects
presented in the 2.0s; objects which “make up the substance of the
world” (2.021). As noted above, if the elements of a picture are supposed to
correspond to Tractarian simple objects, then the items used in the model of
the car accident would not count as pictorial elements. Here, then, we have
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textual evidence that seems to speak in favor of the idea that the picture
theory applies especially to elementary propositions.

On the interpretation that I will sketch below, the picture theory does still
apply to elementary propositions. Furthermore, given the central Tractarian
claim that all propositions with sense are truth-functions of elementary
propositions, there will be no problem in accepting the idea that a picture
“presents a situation in logical space, the existence and non-existence of states
of affairs” (2.11). The novel feature of my interpretation is simply that the
picture theory does not apply primarily to the elementary propositions. The
main obstacle for such a proposal stems from the difficulty in seeing how truth-
functionally complex propositions could count as pictures in Wittgenstein’s
sense, especially bearing in mind the “fundamental thought” that the logical
constants do not go proxy for anything. Hence in what follows I hope to
provide some indication of how this obstacle can be overcome.

3. A sketch of a new interpretation

Let us examine the apparent difficulty with regarding non-elementary
propositions as pictures more closely. A simple proposition which lacks any
overt truth-functional complexity—such as “the cat sat on the mat” or what
have you—appears to make a specific claim about the world. Although a
conjunction of such propositions makes a number of such claims, the other
logical constants seem to function in a notably different way. For example,
because a disjunction asserts that at least one situation obtains, this evidently
fails to be a specific claim analogous to the claim made by a simple proposition.
In general, an arbitrary truth-function functions similarly to a disjunction:
ruling out some possibilities but leaving open, to some degree, what in fact
obtains. It is largely for this reason that it is difficult to see how truth-
functionally complex propositions can be understood as pictures.

However, here we should note that, according to the Tractatus, an apparently
simple proposition such as “the cat sat on the mat” really masks a great deal of
truth-functional complexity. This can be seen from the fact that it has many
logical relationships with other propositions: it implies that there was a mat
and that it was placed somewhere such that the cat could sit on it; it denies
that the cat was standing outside in the garden, and so on. On the Tractarian
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account, this multitude of logical relationships—this “place in logical
space” (3.4)—is what will be revealed by logical analysis.

With this in mind we can recognize that an apparently innocent proposition
such as “the cat sat on the mat” does not make such a specific claim about the
world after all. Indeed, perhaps it is best understood as a long disjunction of
the various specific ways that the cat could be sitting on the mat such as to
make the proposition true. The point generalizes easily: an ordinary
proposition will typically assert that at least one of a range of more specific
situations obtains.

The crucial implication of this idea for interpreting the picture theory is to
recognize that the generic case, including the kind of case Wittgenstein had in
mind when referring to the Paris courtroom model, was always a truth-
functionally complex proposition. Furthermore, if an ordinary picture is
already truth-functionally complex in this way, then there is no special
problem of how to interpret the picture theory so that it can accommodate
truth-functional complexity. Recall the central components of the picture
theory that we identified as already present in the Notebooks: propositions
involve elements that can be rearranged to represent possible situations; they
can be correct or incorrect; and their function of representing how things are
depends on their being logically articulated. My proposal is simply that all of
this applies just as immediately to truth-functionally complex propositions as it
does to elementary propositions.

This proposal depends on interpreting the elements of a picture more broadly
than as names in elementary propositions. Indeed, the proposal is that
Wittgenstein’s original courtroom model should be thought of in comparison
with an ordinary sentence: the various ways of arranging the dolls to
represent different situations corresponds to the various ways of arranging
ordinary words to form different sentences. Hence it will be important to note
that such an interpretation is supported by many of the remarks in the

Tractatus, particularly when Wittgenstein identifies the constituents of
propositions as words at 4.026, contrasting the meanings of words (which
“must be explained to us”) with the meaning of a proposition (with which “we
make ourselves understood”). Indeed, when Wittgenstein writes that a
proposition “must use old expressions to communicate a new sense” (4.03), he
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is talking about the construction of unfamiliar sentences from familiar words.
This then leads into a canonical statement of the picture theory: “A proposition
communicates a situation to us, and so it must be essentially connected with
the situation. And the connection is precisely that it is its logical picture.”

It will be evident that more needs to be said to fully flesh out this proposal for
how to interpret the picture theory and to defend it from possible objections.
Hence my goal here has simply been to draw attention to some of the textual
evidence in favor of such an interpretation, and to recommend that we pursue
it.
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Abstract

»Wittgenstein war in Ruménien vor 1990 fast unbekannt®, sagt Mircea Flonta (geb. 1932) in
seinem Buch (Flonta 2008: 7) Uber den Osterreichischen Philosophen und dessen Schrift
Tractatus logico-philosophicus, die ihm im frithen 20. Jahrhundert zur Berithmtheit verhalf.
Der rumaénische Exeget vergleicht die heutige Anndherung in Ruménien an Wittgenstein — ,als
Bezugssystem im Horizont des Denkens“ (Flonta 2008: 8) — etwa mit der Phase vor einem
Jahrhundert, als die Klassiker der Philosophie in Ruménien gepflegt wurden und Biichertitel
wie z. B. Kants Leben und Werk legitim waren. Doch wie wurde Wittgenstein in Ruménien vor
und nach 1989, dem Wendejahr, das den Zusammenbruch des Kommunismus und die
politische Offnung des Landes hin zu den liberalen, europidischen Werten markiert,
aufgenommen? Der erste und zweite Abschnitt dieser Studie widmen sich dieser allgemeinen
Frage und heben die Begegnung einzelner rumdnischer Autoren bis zur heutigen Generation
mit Wittgensteins bedeutender Erstschrift hervor. Eine Antwort auf die im dritten Abschnitt
formulierte allgemeine Frage schliagt eine Erkldrung fiir das vor 1989 kaum existierende
Interesse fiir den Verfasser des Tractatus vor und formuliert eine Schlussfolgerung mit Bezug
auf dessen mogliche zukiinftige Rezeption in dem seit 2007 der Europiischen Union
beigetretenen Rumaénien.

1. Wittgenstein gestern

In einem Text, den der rumanische Philosoph Constantin Noica am 26. Oktober
1943 auf Radio Bukarest verlesen hat (Noica 2019: 170), dufsert sich dieser
folgendermafSen:

Philosophisches Denken ist das Denken eines Verhdaltnisses: des
Verhéltnisses zwischen Mensch und Welt. Aber was ist das fur ein
Verhéltnis? Es ist ein Gleichgewichtsverhéltnis. Was fir ein
Gleichgewicht? Eines von Warme und Freundschaft. Und wo fihrt die
Erfahrung der Freundschaft hin? Sie fuhrt zur Vertrautheit, zum Wissen
aus einer Innenperspektive. (Aus dem Rumdnischen tubersetzt von der
Verfasserin)

Ausgehend von diesem Gleichgewichtsverhaltnis von Waiarme und
Freundschaft, welches das philosophische Denken in der Auffassung Noicas
darstellt, ware zu erwarten gewesen, Ludwig Wittgenstein als Philosophen in
der umfangreichen Geschichte der modernen Philosophie, die die Rumanische
Gesellschaft fur Philosophie in der Zwischenkriegszeit in Bukarest in funf
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Banden in den Jahren 1937-1941 veroffentlicht hat, erwahnt vorzufinden.
Diese Geschichte — die erste ihrer Art in Ruménien — wurde zum grofiten Teil
von rumadanischen Autoren verfasst, wobei viele von ihnen auch spéater, nach
dem Ende des Zweiten Weltkriegs, als Ruménien unter sowjetischem Einfluss
(Baciu 1990) zu einem neuen politischen Regime tiberging, mit einer gewissen
Kontinuitdt auf dem Gebiet der Philosophie, Logik und Kultur fortwirken
konnten (zum Beispiel Constantin Noica, Anton Dumitriu, Petru Comarnescu
und andere). In dieser voluminodsen Geschichte der modernen Philosophie
wurde Wittgenstein jedoch nicht erwédhnt. Sein geeigneter Platz wéare hier
vermutlich in Thomas Greenwoods Aufsatz »Englische
Philosophen“ (Greenwood 1941: 349-360) gewesen, im Anschluss an die
philosophischen Uberlegungen des Autors zu G. Moore, B. Russell und A. N.
Whitehead, umso mehr, da zu dieser Zeit Wittgenstein tatsachlich in
Cambridge als Professor lehrte und zudem seit 1939 britischer Staatsbirger
war. Auch wurde einige Jahre zuvor, 1933, in einer deutsch-englischen
Ausgabe seine Abhandlung Tractatus logico-philosophicus, erstmals 1921
veroOffentlicht, erneut aufgelegt. Thomas Greenwood, der anscheinend kein
anderer als der Herausgeber der 1923 gegrundeten und auch heute noch
existierenden britischen Zeitschrift The Philosopher war, konnte in dieser
seiner Rolle nicht nicht von Wittgenstein gewusst haben. Was vage, durch eine
Art Implikation, an Wittgenstein erinnern durfte, ist die im Beitrag von
Greenwood einmalige Erwahnung der Wiener Schule, die jedoch in der
Okonomie der in rumdinischer Sprache herausgegebenen Geschichte der
modernen Philosophie eigentlich kaum breitere Behandlung fand.

Sollte damals in Osteuropa wirklich so wenig tber den Philosophen
Wittgenstein bekannt gewesen sein? Und hatte der englische Autor gute
Grunde, Wittgenstein in seinem Beitrag nicht zu erwdhnen?

Nach dem Zweiten Weltkrieg wurde Wittgenstein in Ruménien zuerst in
einzelnen Artikeln (sogar in russischer Sprache, z.B. von Sorin Vieru) und in
Rezensionen zur Philosophie der Logik referiert, spater dann aber auch in -
wenn auch nur wenigen — Biichern zur Sprachphilosophie. Der Tractatus
wurde im Laufe der ersten Jahrzehnte nach dem Krieg von den zentralen
Universitatsbibliotheken des Landes hauptsdachlich in deutscher und
englischer Sprache angeschafft. Es scheint, dass sich hauptsachlich Logiker wie
Anton Dumitriu, Sorin Vieru, Alexandru Surdu oder Constantin Noica in den

Cornelia Esianu, "Die philosophische Rezeption von Ludwig Wittgenstein in Rumanien und seiner Schrift Tractatus logico-philosophicus". In 100 Years
of Tractatus Logico-Philosophicus — 70 Years after Wittgenstein's Death. A Critical Assessment. Beitrage der Osterreichischen Ludwig Wittgenstein
Gesellschaft / Contributions of the Austrian Ludwig Wittgenstein Society. Band / Vol. XXIX. Hrsg. von / ed. by Alois Pichler, Esther Heinrich-
Rambharter, Friedrich Stadler, in cooperation with Joseph Wang-Kathrein. Kirchberg/W.: ALWS 2023.



Die philosophische Rezeption von Ludwig Wittgenstein in Ruméanien und seiner Schrift Tractatus logico-philosophicus |
Cornelia Esianu

60er und 70er Jahren des 20. Jahrhunderts wahrend des kommunistischen
Regimes auf Wittgenstein in grofderem Umfang bezogen hatten.

Zu dieser Zeit auflerte sich vermehrt beispielsweise Constantin Noica zu
Wittgenstein. In seinem Ideenjournal nahm er wiederholt auf Satz 7 des

Tractatus Bezug und bemerkte Folgendes dazu: ,Denn es ist wahr, was ein
Wittgenstein sagt, mit einer durchaus bedeutungsvolleren Tiefe des Geistes als
die Neopositivisten, die sich darauf berufen; es ist wahr, dass ,wortiber wir
nicht sprechen kénnen, dariiber missen wir schweigen‘“. (Noica 1991: 247)
Worauf genau Noica damit hinauswill, erfahrt die Leserschaft zwar nicht,
Noica setzt hier aber sein Fragen fort und erdffnet auf diese Weise ein
ausgedehntes Reflexionsfeld, das bis zu Heideggers Seinsphilosophie reicht:
»~Aber wie kommt es, dass diese Dinge, iiber die wir schweigen miissen, durch
uns und in uns sprechen? Welcher Logos wéare dieser unsrige, der auf die
Verschlisselung eines Logos in uns und in den Dingen stiefle, aber den
Versuch, ihn zu entschlisseln, verbieten wiirde?“ (Noica 1991: 247) (Aus dem
Rumaénischen tibersetzt von der Verfasserin)

Uberzeugt von Wittgensteins philosophischer Bedeutung fiir die Moderne hebt
Noica auf lobende Art und Weise in einem 1981 gefiihrten Dialog mit dem
damals jungen Philosophen Gabriel Liiceanu Folgendes hervor:

Neben allen Hintikkas scheint mir Wittgenstein heute ein Gott zu sein: Er
hat alle groflen Probleme angegriffen und es mit einem Gefiihl von
Verantwortung getan, welches die heutigen Menschen nicht mehr haben.
Wittgenstein stellt einen Hohepunkt des Vorsokratismus in einer Welt dar,
die alexandrinisch und mandarinisch ist. (Liiceanu 1991: 236) (Aus dem
Rumaénischen tibersetzt von der Verfasserin)

Als Bollwerk geistigen Widerstands wird Wittgenstein angesehen, wenn Noica
— Hegels Interpret im ruméanischen Kommunismus - mit Bezug auf eine
gegenwartige Zeit moralischer Befangenheit im Modus der Kritik
fortfahrt: "Die heutige Welt ist eine schreckliche Welt; und vielleicht konnen
nur diejenigen sie noch retten, die wussten, wie man den Monotheismus im
Zustand der Diaspora bewahrt. Nur sie konnen der verheerenden Kultur der
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Angelsachsen entgegenwirken und die Kultur in den guten Monotheismus des
Geistes verwandeln.“ (Liiceanu 1991: 236) (Aus dem Rumaéanischen tbersetzt
von der Verfasserin)

Macht Noica hier auf die Auseinandersetzung zwischen
Kontinentalphilosophie und analytischer Philosophie aufmerksam? Und ist es
vielleicht diese im Hintergrund laufende Auseinandersetzung, der
Wittgenstein zum ,,Opfer” fiel, als Thomas Greenwood sich nicht zu dessen
Aufnahme in seinen Beitrag Uiber die englischen Philosophen entschied?

1989, dem Jahr der rumanischen Revolution (Cox 2011; Roth 2016), erschienen
die ersten drei Satze des Tractatus in rumdanischer Sprache (Wittgenstein 1989:
530-540). Im gleichen Jahr wird auf Wittgenstein in einer Schrift, die sich mit
der Aktualitdt der Beziehung zwischen Denken und Sprache befasst, Bezug
genommen (Surdu 1989). Darin schldgt der Autor nicht zuletzt aufgrund seiner
kritischen Auseinandersetzung mit Wittgensteins Tractatus eine Theorie der
sogenannten prajudikativen Formen vor.

Nach 1989 begann mit der politischen Offnung des Landes und der Moglichkeit
der Verleihung von Forschungsstipendien und Studienaufenthalten fir
Studierende und Lehrende an renommierten Universititen auf der ganzen
Welt sowie durch leichteren Zugang zu einer reichen internationalen
Sekundarliteratur in entsprechenden Fachbibliotheken das Interesse an
Wittgenstein allmdhlich zu wachsen und sich zu intensivieren.

2. Wittgenstein heute

In den 90er Jahren wurde ein Grofdteil von Wittgensteins Arbeiten tibersetzt.
Schon 1991 erschien in der Ubersetzung von Alexandru Surdu der Tractatus
logico-philosophicus erstmals komplett in ruménischer Sprache. Im Mai 2001
fand anléasslich des 50. Todestages von Wittgenstein an der Universitat
Bukarest ein Symposium mit dem Titel ,Wittgensteins Philosophie im 20.
Jahrhundert® statt, an dem viele junge rumadnische Universitatslehrende
teilgenommen hatten. Dieses akademische Treffen fihrte 2002 zur
Veroffentlichung des gleichnamigen Bandes, der die Bedeutung von
Wittgensteins Denken in der philosophischen Forschung und in der heutigen
Ideendebatte hervorhob.
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Ebenfalls 2001 wurde Wittgensteins Logisch-philosophische Abhandlung unter
der Feder von Mircea Flonta und Mircea Dumitru, beide Professoren an der
Universitat Bukarest, neu ins Ruménische tibersetzt, mit einer zweiten Auflage
2012. In diesem Jahr erschienen auch die Briefe iiber den Tractatus
(Wittgenstein 2012), eine Auswahl von ubersetzten Texten Wittgensteins mit
einleitenden Anmerkungen zum Zweck besseren Verstdndnisses des Tractatus.
Die letzte Ubersetzung aus dem Wittgenstein’schen Werk ins Ruménische
stammt aus dem Jahr 2018 und befasst sich mit dem sogenannten Braunen
Buch.

Wie wird der Tractatus charakterisiert? Augenscheinlich fasziniert von der
Personlichkeit des oOsterreichischen Philosophen stellt Mircea Flonta in der
,2Historischen Notiz“, die er der rumaéanischen Ubersetzung des Tractatus
vorausgehen lasst, u.a. mit Hilfe von Wittgensteins Briefwechsel (Wittgenstein
1980) in wesentlichen Ziigen den biografischen und intellektuellen Parcours
des Autors nach. Flonta spricht von Wittgensteins ,bestimmter Denkweise“
und betont hdufig dessen ,frihzeitige moralische Ernsthaftigkeit“ (Flonta
2008: 17). So schreibt er: ,Es war nicht der intellektuelle Ehrgeiz, der Wunsch,
ein Werk zuruckzulassen, der Wittgenstein zum Schreiben veranlasste,
sondern vor allem die Notwendigkeit, Klarstellungen zu erreichen, die fir ihn
von unmittelbarer Bedeutung waren.“ (Flonta 2008: 14) (Aus dem
Rumaénischen tibersetzt von der Verfasserin)

Sich der Schwierigkeit dieser Schrift vollkommen bewusst, richtet sich der
Ubersetzer in der Praambel des Buches mit einem zweiten erlduternden Text,
der eine Art Leseschliissel des Tractatus enthélt, an ein breites Publikum und
kommt somit auch einem weniger informierten Lesepublikum entgegen. So
weist Flonta in diesem Text mit dem Titel ,Zugunsten des Lesers“ auf die
wichtigen Grundelemente bei der Lektire und dem Verstehen von
Wittgensteins Erstlingsschrift hin. In diesem Zusammenhang geht er
insbesondere auf die Fallstricke ein, die sich aus der neuen Bedeutung
bestimmter vom Autor verwendeter Begriffe ergeben. Begriffe wie Name,
Objekt, Satz, logische Form werden in diesem Sinne erwdhnt und erklart. Der
Autor beldsst es aber nicht dabei und bezieht sich auch auf die argumentative
Struktur des Tractatus, wobei er uber die Bedeutung nachdenkt, die
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Wittgenstein mit seinem ,kiinstlerischen Temperament“ (Flonta 2008: 33) der
Dezimalnummerierung seiner Arbeit und der Wechselbeziehung zwischen
den einzelnen Satzen beimisst.

Auch nach der Verdffentlichung der Ubersetzung des Tractatus ins
Rumaénische bleibt Mircea Flontas Interesse an Wittgenstein lebendig, sodass
er einige Jahre spater fur das ruménische Publikum ein Buch mit dem Titel
Der einsame Denker: Kritik und Praxis der Philosophie bei Ludwig Wittgenstein
(Flonta 2008) veroffentlicht, das auch eine Analyse von Wittgensteins spéter
Philosophie mit deren Hohepunkt, den posthum publizierten Philosophische(n)
Untersuchungen, enthélt. Ohne eine endgiltige Position in Bezug auf die
Kontinuitdt oder Diskontinuitat von Wittgensteins philosophischem Werk zu
formulieren, gibt sich Flonta damit zufrieden, die wichtigen Ansichten und
Argumente der Vertreter beider Lager kurz darzulegen. Die Gegentuiberstellung
der beiden philosophischen Etappen in Wittgensteins intellektueller
Biographie, der sogenannten 1. und 2. Philosophie, gibt dem Verfasser die
Moglichkeit einer erneuten und vertieften Auseinandersetzung mit dem

Tractatus.

Was besonders auffallt, ist die sorgfaltige und leidenschaftliche Untersuchung,
die Flonta, man konnte fast sagen, im Geiste des von Noica beschriebenen
philosophischen Denkens - hier nun der einen ausgewogenen
freundschaftlichen Beziehung zwischen Wittgenstein und Russell — durchfihrt
und sich dementsprechend viel Platz fiir seine diesbeziiglichen Uberlegungen
einrdumt. Warum verstand zum Beispiel der Logiker Russell, ein so brillanter
Geist, Wittgenstein letzten Endes nicht und verkannte die wahre Bedeutung
der im Tractatus formulierten zentralen Unterscheidung — der Unterscheidung
zwischen dem, was gesagt werden kann und dem, was gezeigt wird? Eines der
von Flonta in dieser Hinsicht angefiihrten Argumente ist, dass Russell ,eine
gewisse Veranlagung fehlte, die fir eine gute Lektiire der Wittgenstein’schen
Studie notwendig ist“ (Flonta 2008: 334). So bertuicksichtigte Russell nicht die
Tatsache, dass Wittgenstein von dem Moment an, als er Cambridge verliefd und
bis zum Herbst des Jahres 1918, als er das Manuskript des Tractatus fertig
stellte, sich weiterentwickelt hatte.
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3. Eine Erkldrung und eine Schlussfolgerung

Flonta ist der Ansicht, dass es gerade Wittgensteins philosophischer Stil war,
der sich einer angemessenen Rezeption im rumdénischen Kulturraum
widersetzte. In diesem Zusammenhang konnen weitere Argumente ins Spiel
gebracht werden: Weder die Veroffentlichung von Wittgensteins Abhandlung
im Jahr 1921, noch deren Neuveroffentlichung im Jahr 1933 in England, noch
die Beziehung zu Bertrand Russell reichten aus, um Wittgensteins Philosophie
in der Zwischenkriegszeit in der allerersten rumanischen Geschichte der
modernen Philosophie gebihrend zu berticksichtigen. Dies tiberrascht umso
mehr, als Greenwood, der Verfasser des ebendort verdffentlichten Aufsatzes
mit dem Titel ,Englische Philosophen®, dem angelsdchsischen Raum
entstammte und daher sehr gut mit den damaligen philosophischen
Stromungen in England vertraut gewesen sein musste. Man konnte daher
sagen, dass ein Ausgangspunkt fir Wittgensteins lang andauernde
Nichtrezeption in Ruménien in dieser fehlenden wissenschaftlichen
Erwdhnung des osterreichischen Autors und britischen Staatsbiirgers zu
finden ist.

Aber hatte Wittgenstein wihrend des kommunistischen Regimes in Ruménien
eine grofdere Resonanz? Es kann die These avanciert werden, dass
Wittgenstein erst nach seinem Tod 1951 in Ruménien wahrgenommen zu
werden begann und dabei zundchst auch starker mit dem Empirismus und
dem logischen Positivismus in Verbindung gebracht wurde. Von den
ruménischen Logikern wurde er vorerst als Sprachlogiker wahrgenommen.
Der Klausenburger Professor Andrei Marga erkannte in Wittgenstein 1987 den
Initiator des Programms des logischen Positivismus, ,,dessen definierende Note
die Abgrenzung der Wissenschaft von anderen Wissensformen war, um einen
kognitiven Bereich rigoroser Objektivitat fiir Organisationen im sozialen
Leben zu identifizieren.“ (Marga 1987: 293)

Aus der intellektuellen Begegnung mit Wittgenstein, der sich den Fragen
sfrontal“ und ,vollig unabhingig“ (Flonta 2001: 12) naherte, sowie aus jener
mit dessen Tractatus durfe, so Flonta, Folgendes behauptet werden:

Als Aussagen Uber die Logik der Welt und der Sprache und tiber das ,was
hoher ist, konnen die Sdtze des Tractatus nur Unsinn sein. Dies zu
behaupten bedeutet natiirlich nicht, dass sie nichts mitteilten oder dass sie
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falsch und irrefithrend waren. Es ist keine Kleinigkeit zu wissen, wie man
das, was gesagt werden kann, von dem, was sich zeigt, trennt, um zu
verstehen, warum genau das, was nicht gesagt werden kann, die grofdte
Bedeutung hat, und dies am Ende eines Ansatzes, der durch seine
nichterne Strenge beeindruckt. (Flonta 2001: 71) (Aus dem Rumadnischen
ubersetzt von der Verfasserin)

Inzwischen gibt es viele Doktorand:innen und Forscher:innen, die
Wittgensteins Schriften lesen und ihn in bestimmten Situationen erwadhnen
(Afloroaei 2013). Sie sprechen beispielsweise tiber Sinn und Bedeutung, tiber
Sprachspiel und Lebensform, Referenz und Bezeichnung, Gebrauch oder
Verwendung von Ausdricken usw., dariber hinaus uber einige Themen aus
Wittgensteins Schriften Uber asthetische, ethische, soziale oder religiose
Fragen, oder uiiber Themen aus seinen Notizbtuichern.

Vor diesem Hintergrund einer realen Wittgenstein’schen Renaissance, die
nach 1989 in Rumaénien durch Ubersetzungen, einfihrende Texte und
Kommentare des Werkes des Philosophen, aber auch durch Bucher tiber ihn
entstand, ist es moglich, dass auch in Zukunft Denkerinnen und Denker von
dieser Art des Philosophierens angezogen und - warum nicht — Wittgenstein
neu entdecken werden.
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Peirces Icon, Wittgensteins Bildtheorie, und das Symbol als
Regularitat

August Fenk (Klagenfurt, Austria)

Abstract

Wieviel Peirce steckt in Wittgensteins Tractatus? In Studien zu Parallelen zwischen
Wittgenstein und seinem ideengeschichtlichen Vorgédnger Peirce wird der Tractatus logico-
philosophicus (TLP) eher ausgespart. Sollte Peirces Philosophie erst den spateren Wittgenstein
beeinflusst haben? Eine gezielte Suche ergibt anderes: Laut Tractatus kann im Satz ,der
Gedanke so ausgedriickt sein, dass den Gegenstdnden des Gedankens Elemente des
Satzzeichens entsprechen.” (3.2; siehe auch 3.21 sowie 2.12 — 2.14 und 2.161 — 2.172). Der Satz
ist dann ,,ein Bild“ oder ,Modell der Wirklichkeit, so wie wir sie uns denken“ (4.01). Und laut
Peirce dient das Arrangement der Worter im Satz als Icon ,in order to show the Forms of the
synthesis of the elements of thought.“ (Peirce 1906: 513) Weitere Ubereinstimmungen
zwischen dem Tractatus und Peirce betreffen die Idee der grafischen Repréasentation logischer
Wahrheitsbedingungen (vgl. 6.1203 TLP und Peirces Existential Graphs) sowie das
Fortschreiten von Ausdruck zu Ausdruck durch eine Abfolge von Substitutionen (6.24 TLP)
und die enge Beziehung zwischen Ubersetzbarkeit, GesetzméRigkeit, und Symbol. Man
vergleiche 3.343, 3.344 und 5.514 TLP mit Peirce: ,And the regularity is the symbol. Reality,
therefore, can only be regarded as the limit of the endless series of symbols.” (Peirce 1976
[1904]: 261). Diskutiert wird ein entscheidender Unterschied zwischen bildlicher und
propositionaler Reprasentation: Nur letztere kann wahr oder falsch sein.

1. Peirce und Wittgenstein. Anstelle einer Einleitung

Studien zu erstaunlichen Parallelen zwischen Peirce und Wittgenstein
beziehen sich vor allem auf post-tractarian Wittgenstein. Nubiola (1996)
erwdahnt einige dieser Arbeiten, will aber priméar rekonstruieren, wie
Informationen uber Peirce bzw. dessen Ideen oder Schriften den Weg zu
Wittgenstein gefunden haben konnten. Wobei insbesondere Frank Ramsey als
Mittler in Betracht gezogen wird (vgl. auch Misak 2016). Konnte da auch
Charles Ogden irgendwie eine Rolle gespielt haben? Er hat gemeinsam mit
Ramsey als Tractatus-Ubersetzer fungiert und war — wann? — Verfasser eines
Kommentars zu Peirces Philosophie, welcher dann offenbar dem Appendix (D,
§6) des kurz nach dem Tractatus erscheinenden Bandes von Ogden und
Richards (1985 [1923]) nur mehr beizufiigen war. Dieser ausfuhrliche
Kommentar enthdlt bereits vieles von dem, was es zur Erkldrung von
Entsprechungen zwischen Peirce und dem Tractatus brauchte; etwa lange
Auszige aus Schriften von Peirce (insbesondere Peirce 1906), inclusive
Erlduterungen zu den Existential Graphs.
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Ich zitiere zwei Details aus dem Appendix in Ogden und Richards (1985): Ein
Diagramm ist flir Peirce, trotz Symbol-artiger Merkmale, in der Hauptsache
ein ,Icon of the forms of relations in the constitution of its Object.“ (p. 281).
Und eine Proposition ist fuir ihn ausdriicklich “not the German Satz, but ‘that
which is related to any assertion, whether mental and self-addressed or
outwardly expressed, just as any possibility is related to its actualization.”” (p.
283).

Diagramm und Proposition sind zusammengesetzte Zeichen. Im Diagramm
werden von dessen Komponenten - bildliche und sprachliche Elemente —
unterschiedliche semiotische Funktionen realisiert (vgl. Fenk 2000). Peirce
zufolge konnen vergleichbare Zusammensetzungen auch eine Proposition
bilden (siehe Abschnitt 4).

In Studien zu Parallelen zwischen Peirce und Wittgenstein spielt der Tractatus,
wie schon erwédhnt, keine nennenswerte Rolle. Finden sich Erklarungen dafir
in Publikationen, welche Peirce positiv, den Tractatus hingegen negativ
kommentieren? Mit Ogden und Richards (1923) folgt dem Tractatus (1922) sehr
schnell eine Reaktion dieser Art: TLP 3.21 Kkritisieren sie als ,unplausible
Schlussfolgerung® (Seite 253), und bezugnehmend auf TLP 6.2 und 6.24
kritisieren sie einen von Wittgenstein unnotigerweise eingefiihrten
Mystizismus (Seite 89; vgl. auch Seite 255). Auf die beiden Paragraphen 6.2 und
6.24 werde ich in Abschnitt 3 zuriickkommen.

Aber auch spatere Autoren sollten Peirce positiv und den Tractatus negativ
zitieren: Dass Wittgensteins Bildtheorie schwer mit dem Radikalen
Konstruktivismus vereinbar ist, liegt auf der Hand. Fir von Glasersfeld wurde
das klar angesichts von 2.223 TLP, wonach wir ein Bild mit der Wirklichkeit
vergleichen mussten, um zu erkennen, ob es wahr oder falsch ist. Ein solcher
Vergleich sei aber nicht moglich; da sieht er sich einer Meinung mit jenen
smutigen“ Skeptikern, ,die seit Bestehen der abendlidndischen Zivilisation
immer wieder behauptet hatten, dass es unmdoglich ist, unser Bild der
Wirklichkeit mit einer Wirklichkeit ,draufden‘ zu vergleichen.“ (von Glasersfeld
1987: 139). Zu Peirce hingegen aufSert er sich durchwegs positiv — trotz dessen
Realismus-nahem Konzept des Icons: “Each Icon partakes of some more or less
overt character of its object” (Peirce1906: 496).
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Peirce gilt nicht nur als ,father of pragmatism®; er war auch Fallibilismus-
Pionier. Im Wissen um massivste Widerstinde gegeniiber diesem Ansatz
warnt er vor einem Konservativismus, der in der Wissenschaft fehl am Platz
sei. Erfolgreiche Forschung sei radikal darin, Konsequenzen bis ins Extreme
auszuloten und im (gedanklichen) Experiment zu erproben: ,Indeed, it is
precisely among men animated by the spirit of science that the doctrine of
fallibilism will find supporters.“ (CP 1.148). [CP = Collected Papers of Charles S.
Peirce]

Karl Popper, als Falsifikationist auch Fallibilist, wird sehr spét auf Peirce
aufmerksam und verweist von da an respektvoll auf diesen frihen
Fallibilisten. Umso bemerkenswerter seine Kritik an Wittgensteins
“surprisingly naive picture theory, or projection theory, of truth”. Im Tractatus
werde die Proposition oder der Satz als Bild bzw. als Projektion eines
Sachverhalts verstanden; so, als konne der Satz dieselbe Struktur oder Form
haben wie der beschriebene Sachverhalt (Popper 2007: 302). In einer Fufinote
zu seiner Kritik verweist er auf diverse TLP-Satze, u.a. auf 2.223 (wie auch von
Glasersfeld) oder 3.11, und ganz speziell auf 4.0141. Dort erklart Wittgenstein
die innere Ahnlichkeit scheinbar unterschiedlicher Gebilde durch das Gesetz
der Projektion und illustriert dieses Gesetz am Beispiel der Tonaufzeichnung
als ,Ubersetzung der Notensprache in die Sprache der Grammophonplatte®.
Fur Popper ein unzuladssiges Beispiel, weil man bei dieser Tonaufzeichnung,
anders als bei dem von einem Satz beschriebenen Sachverhalt, tatsdchlich von
einer Projektion sprechen konne. Interessanterweise kreiert Wittgenstein hier
auch auffallige Metaphern (,Notensprache*; »Sprache der
Grammophonplatte“), welche einerseits eine Vergleichbarkeit mit Sprache in
einem eher wortlichen Sinne suggerieren und andererseits den unmittelbar
folgenden Paragraphen 4.015 vorbereiten, welcher die Moglichkeit aller
Gleichnisse — und damit auch die Zuldssigkeit seines Gleichnisses in 4.0141? -
sowie die ganze ,Bildhaftigkeit unserer Ausdrucksweise“ mit der ,Logik der
Abbildung“ begriindet.

Spinks (1991) sieht zwei Pole in Peirces “Scholastic Realism: an epistemological
logic which recognizes the power of the sign and yet expects that there is some
immediate and dynamic relation between the world of objects and the world
of signs.” Zwei aufeinander bezogene Argumentationsstrange orten auch
Kloesel und Pape (1986: 15): Auf der semiotischen Ebene vertrete Peirce eine

August Fenk, "Peirces Icon, Wittgensteins Bildtheorie, und das Symbol als Regularitat". In 700 Years of Tractatus Logico-Philosophicus — 70 Years after
Wittgenstein's Death. A Critical Assessment. Beitrage der Osterreichischen Ludwig Wittgenstein Gesellschaft / Contributions of the Austrian Ludwiﬁ
Wittgenstein Society. Band / Vol. XXIX. Hrsg. von / ed. by Alois Pichler, Esther Heinrich-Ramharter, Friedrich Stadler, in cooperation with Josep
Wang-Kathrein. Kirchberg/W.: ALWS 2023.



Peirces Icon, Wittgensteins Bildtheorie, und das Symbol als Regularitdt | August Fenk

Korrespondenztheorie der Wahrheit. ,Ahnlich wie beim frithen Wittgenstein
ermoglicht der Abbildcharakter der Proposition ihre Korrespondenz. In der
Metaphysik der Kontinuitat dagegen ist Wahrheit der Grenzbegriff im Prozess
der Interpretation“. Der erste Satz war der einzige mir bekannte
Literaturhinweis auf inhaltliche Ahnlichkeiten zwischen Peirce und
Wittgensteins Tractatus. Ich beginne daher (in Abschnitt 2) mit einem
Vergleich zwischen Wittgensteins Bildtheorie und Peirces Konzept der
Ikonizitdt und illustriere dann Ubereinstimmungen auch in Veréstelungen
dieser Ansatze.

2. Der Satz als Bild der Wirklichkeit und die Bildhaftigkeit unserer Ausdrucksweise
Mit dem Tractatus beschreitet Wittgenstein in der seit eh und je kontrovers
gefiihrten Diskussion um das Verhdltnis von ,,Sprache und Welt“ (4.014) neue
Wege: Formal durch sein Notationssystem mit apodiktischer Argumentation
ohne Zitationen im ublichen Sinne. Und inhaltlich durch eine eigenwillige Bild-
Theorie, die man als Bedeutungstheorie und/oder Wahrheitstheorie sehen
kann. Aber sie ist nicht radikal neu. Auf der Suche nach verwandten &lteren
Ideen wird man bei Peirce rasch findig:

* Nach Peirce (1906: 513) reichen Symbole samt Indices nicht aus zur
Bildung einer Proposition. Dartiiber hinaus miusse das Arrangement der
Worter im Satz als Icon dienen: , The chief need for the Icons is in order to
show the Forms of the synthesis of the elements of thought.”

» Entsprechungen in Wittgensteins TLP: ,Im Satze kann der Gedanke so
ausgedruckt sein, dass den Gegenstianden des Gedankens Elemente des
Satzzeichens entsprechen.“ (3.2). ,Der Konfiguration der einfachen
Zeichen im Satzzeichen entspricht die Konfiguration der Gegenstande in
der Sachlage.“ (3.21). Und: ,Der Satz ist ein Bild der Wirklichkeit.“
Beziehungsweise ,ein Modell der Wirklichkeit, so wie wir sie uns
denken.” (4.01).

Besonderes Augenmerk in den obigen TLP-Zitaten verdient auch (i) die
Verwendung von ,Satzzeichen“ und (ii) der Satz Uber den Satz als ,,Bild der
Wirklichkeit*:
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ad (i): ,Satzzeichen“ denotiert gewoOhnlich Interpunktion(en). Peirce hatte
stindig neue Ausdricke fir seine triadischen Unterscheidungen auf
verschiedenen taxonomischen Ebenen gepragt. Unter anderem den vom
Lateinischen ,dicere“ ausgehenden Neologismus ,Dicizeichen“ (dicisign) fir
bestimmte Arten von Sitzen (Kloesel und Pape 1990: 431, Fufdnote 116).
Wittgenstein konnte auf den Gedanken verfallen sein, den bereits
existierenden Ausdruck ,Satzzeichen®“ probeweise umzudeuten - in das ,,Satz-
Zeichen“, den ,Satz als Zeichen®, beziehungsweise das ,propositional sign®,
wie es in den Ubersetzungen heifit.

ad (id): ,Bild“ ware von den Tractatus-Kritikern, sagt Stegmiller, immer in
einem ,naturalistischen Sinne“ gedeutet worden. Was diese Kritiker hatte
vermuten lassen, dass Wittgensteins Dictum vom Satz als ,Bild der
Wirklichkeit“ nur metaphorisch gemeint sein konne. Er schlagt vor, dieses
Dictum im Gegenteil ,,in einem streng wortlichen Sinne“ zu verstehen, und das
»Satzzeichen® als logische Struktur des Satzes (Stegmiiller 1969: 545).

Allerdings konnte man Wittgensteins Dictum von der ,Bildhaftigkeit unserer
Ausdrucksweise“ auch sehr direkt als ,Metaphorik unserer Ausdrucksweise“
lesen. Fur Wittgenstein ist der Gedanke der ,sinnvolle Satz“ (Satz 4 im TLP)
und der Satz ein ,logisches Bild“ der Sachlage (4.03 TLP). In einer weniger
metaphorischen Sprache meint ,logisches Bild“ aber nicht den Satz, sondern
eine Spezies von Diagrammen, welche dafiir bekannt ist, rdumliche
Metaphern — wie die Pfad-, die Inklusions- und die Subsumptionsmetapher —
ins Bild zu setzen (vgl. Fenk 2000). Jedenfalls meint Peirces Icon neben
perzeptueller Ahnlichkeit auch formale Ahnlichkeit: ,For Reasoning, nay, Logic
generally, hinges entirely on Forms. You, Reader, will not need to be told that a
regularly stated Syllogism is a Diagram; /... / No pure Icons represent anything
but Forms; no pure Forms are represented by anything but Icons.” (Peirce
1906: 513)

Den Terminus des ,Hypoicons® fur kulturelle Manifestationen des Icons hatte
Peirce nur fir erstaunlich kurze Zeit propagiert (Stjernfelt 2019). Er umfasst
neben den images und diagrams auch die Metaphern; und zwar als jene
Hypoicons, ,which represent the representative character of a representamen
by representing a parallelism in something else“ (CP 2.277). “Hence, every
assertion must contain an icon or set of icons, or else must contain signs whose
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meaning is only explicable by icons.” (CP 2.278). Die Rolle der Metapher
beschéftigte Peirce auch im Zusammenhang mit der Metaphysik und mit der
Sprache des Logikers (Kloesel und Pape 1986: 136f; 210).

All das konnte mit der ,Bildhaftigkeit unserer Ausdrucksweise® (4.015 TLP)
gemeint sein: Ausdrucksweisen fur Relationen, die man als Diagramme
auffassen kann, und daher auch als Bilder. Und weil auch Syllogismen
Diagramme sind, sind auch sie Bilder. Und die Metaphern? Sind auch Bilder;
»~Sprachbilder“ eben, bildhaft ausgedrickt. Logische Begriffe miissten
metaphorisch ,eingekleidet“ werden, heifst es bei Peirce (Kloesel und Pape
1990: 340). Und in 4.002 TLP ,verkleidet* die Sprache den Gedanken.

3. GesetzmiRigkeit und Ubersetzbarkeit als Essenz des Symbols

Peirces Pionierleistungen als Mathematiker (vgl. Kauffman 2001) betreffen
Gebiete, welche auch der TLP behandelt: Erstens die von Bertrand Russell im
TLP-Vorwort erwahnte Konstruktion von Wahrheitsfunktionen durch
simultane Negation. (Wobei Russell aber einen 1913 erschienenen Artikel von
Henry M. Sheffer als Pionierarbeit nennt.) Und zweitens Rekursion als
fortgesetzte ,Anwendung einer Operation auf ihr eigenes Resultat“ (5.2521
TLP).

Die unten zusammengestellten Zitate aus Peirce und dem TLP betreffen aber
die Bildung von Serien von Ausdriicken durch Ubersetzungen (Peirce 1904:
261) und/oder Ersetzungen (6.24 sowie 3.343 und 3.344 TLP). Von beiden
Autoren wird den Grenzbegriffen solcher Sukzessionen besondere Bedeutung
beigemessen, und beide betonen die enge Beziehung zwischen Symbol und
»,Regularitat“ (Peirce 1904) bzw. ,,Gesetzmafigkeit“ (6.3 TLP).

Peirce in einem seiner Manuskripte: “The object of representation can be
nothing but a representation of which the first representation is the
interpretant. But an endless series of representations, each representing the
one behind it, may be conceived to have an absolute object at its limit.” (CP
1.339) Spéter erklart er: “The reality only exists as an element of the regularity.
And the regularity is the symbol. Reality, therefore, can only be regarded as
the limit of the endless series of symbols.” (Peirce 1976 [1904]: 261). Und
schlieRlich bringt er auch den Terminus “Ubersetzung” ins Spiel: “The
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meaning of a proposition is itself a proposition. Indeed it is no other than the
proposition of which it is the meaning: it is a translation of it.” (Peirce 1905:
173). Definition als Ubersetzung?

Einer ungewdéhnlichen Verwendung des Terminus ,Ubersetzung® sind wir
auch schon in Wittgensteins Gleichnis mit der Grammophonplatte begegnet
(4.0141); wiewohl Wittgenstein haufiger von ,ersetzen® spricht. Die folgenden
Formulierungen entsprechen jenen von Peirce, sind aber eher auf die Sprache
der Mathematik geminzt (6.24 TLP), deren Gleichungen er in 6.2 als
Scheinséatze (pseudo-propositions) qualifiziert. Diese ,,Gleichungen driicken die
Ersetzbarkeit zweier Ausdricke aus, und wir schreiten von einer Anzahl von
Gleichungen zu neuen Gleichungen vor, indem wir, den Gleichungen
entsprechend, Ausdriicke durch andere ersetzen.“ Und:

,3.343 Definitionen sind Regeln der Ubersetzung von einer Sprache in eine
andere. Jede richtige Zeichensprache mufs sich in jede andere nach solchen
Regeln uibersetzen lassen: Dies ist, was sie alle gemeinsam haben.

3.344 Das, was am Symbol bezeichnet, ist das Gemeinsame aller jener Symbole,
durch die das erste den Regeln der logischen Syntax zufolge ersetzt werden
kann.“

5.514: ,Diese Regeln sind den Symbolen dquivalent und in ihnen spiegelt sich
ihr Sinn wider.“

Die Erforschung der Logik bedeute also ,,die Erforschung aller Gesetzmdjsigkeit
“(6.3)

4. Peirce zum Begriff der Proposition

In Papes (1983: 82f) Ubersetzung von Peirces Syllabus entsprechen alle
Propositionen der Definition des Dicizeichens bzw. der Quasi-Proposition. Das
Portrat eines Mannes mit dessen darunter geschriebenem Namen sei, durch
die Kombination eines Hypoicons mit einem ,informativen Index“,
»strenggenommen eine Proposition, obwohl seine Syntax nicht die der Rede
ist“. Ein noch besseres Beispiel ware das Foto. Zwar ubermittle der Foto-Abzug
selbst keinerlei Information. Doch ,,die Tatsache, dafd es sich wirklich um einen
Ausschnitt der Strahlen handelt, die von einem anderweitig bekannten Objekt
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reflektiert wurden, macht es zu einem Dicizeichen. Jedes Dicizeichen ist — und
dies wird im System der Existential Graphs entsprechend berticksichtigt — eine
weitergehende Bestimmung eines bereits bekannten Zeichens desselben
Objekts.“ (Pape 1983: 83). Von hier aus braucht es, angesichts der Funktion
dieser Existential Graphs in der Darstellung logischer Wahrheitsbedingungen,
nur mehr einen kleinen Schritt zu einer Bild- oder Projektions-Theorie der
Wahrheit!

In einer solchen Theorie ist tibrigens Peirces Foto ein ndher liegendes Beispiel
als Wittgensteins Grammophonplatte. Aber man muss auch Peirce nicht in
allem folgen:

Warum soll der Foto-Abzug selbst keinerlei Information enthalten? In Peirces
Trichotomie des Zeichens (Symbol, Index, Icon) wird dem Index eine
ausschlieSlich hinweisende Funktion zugeschrieben: ,A pure index simply
forces attention to the object with which it reacts [...] but conveys no
information.“ (Peirce 1976 [1904]: 242). Aber der ,pure Index“ erweist sich als
ein hochst artifizielles Konstrukt (vgl. Fenk 1997).

Ein anderer Einwand: Sobald die Proposition als kognitive Bedeutungseinheit
sprachliche Form annimmt, entspricht diese einer Pradikat-Argument-
Struktur (vgl. Fenk-Oczlon 1983: 30f). Und sonst, oder vorher? Wenn die an die
Betrachtung des Fotos ankniipfende Interpretation als hinreichend fiir ein
,Dicizeichen“ akzeptiert wird, akzeptiert man unweigerlich auch einen
inflationdren Gebrauch dieses Terminus: Alles aus unserer
Wahrnehmungswelt kann irgendwie zum Dicizeichen bzw. zur Proposition
werden!

Anders bei Peirces Beispiel ,legend under a portrait“. Da fungiert rdumliche
Néhe als kunstlicher Index, der eine bestimmte Interpretation nahelegt: ,Das
hier ist ein ,Selbstportrat von X aus dem Jahr Y*“. Diese Proposition kann eine
explizite Erklarung des Museumsfiihrers sein, eventuell begleitet von einer
Zeigegeste als weiterem Index. Oder aber eine sinngemdfs entsprechende,
unausgesprochene, sprachnahe Interpretation eines Museumsbesuchers.

Und diese Proposition kann, z.B. wegen vertauschter Etiketten, falsch sein.
Wéhrend das Gemalde selbst zwar eine Falschung, aber weder wahr noch
falsch sein kann.
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5. Schlussfolgerungen
aus den obigen Vergleichen:

* Eine Proposition, und nur eine Proposition, kann ,wahr® (zutreffend)
oder falsch sein — unabhéangig davon, ob sie gedufdert oder nur gedacht
wird, und unabhéngig davon, ob dem blofSen Gedanken der Status eines
Zeichens zuerkannt wird.

*» Wogegen ein Bild fur sich allein, ohne Anknipfung ans sprachliche
System, weder wahr noch falsch sein kann, weil es keine Aussage trifft
und nichts behauptet (vgl. Fenk 1987).

* Was am Bild falsch sein kann, ist die Relation zwischen bildlicher
Darstellung und sprachlichen oder sprachbasierten Komponenten, wie
den Bezeichnungen und Zahlenwerten in geographischen Karten und
anderen Diagrammen.

*Von solch anderen Diagrammen - Cartesischen Diagrammen, Venn-
Diagrammen, Graphen - werden hauptsdchlich Ergebnisse
symbolmanipulierender Operationen ,abgebildet“. Nebst Syllogismen
durfte Peirce (CP 4.536) vor allem solche Diagramme meinen, wenn er
»,diagrammatic reasoning“ als einzig fruchtbare Form von Reasoning
bezeichnet.

Apropos Reasoning: Der Symbols and Search-Ansatz von Newell und Simon
(1976), ein Klassiker der theoretischen AI-Forschung, beschreibt Problemldsen
als Generieren und fortschreitendes Modifizieren von Symbolstrukturen. Ein
spates Echo Peircescher Philosophie?
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Antitranszendentalismus in Tolstois und Wittgensteins Ethik
Lilli Forster (Stuttgart, Germany)

Abstract

Leo Tolstois Einfluss auf Ludwig Wittgenstein wird anerkannt, in seinen Ausmafien jedoch oft
verkannt. Wittgenstein selbst verdeutlicht die Bedeutung von Tolstois Kurze Darlegung des
Evangeliums fir ihn in wiederholten Eintragungen in seinen Tagebiichern wahrend der Zeit
des Ersten Weltkrieges. In diesem Werk stellt Tolstoi heraus, dass das wahre Christentum fiir
ihn keine gottliche Offenbarung ist, sondern ,die aller strengste, reinste und ganzeste
metaphysische und ethische Lehre,“ (Tolstoi 2016, 25), die es vermag, die wesentlichen Fragen
im Leben eines Menschen zu beantworten. Nicht in irgendeinem Jenseits (in Transzendenz)
ist das Gliick und der Sinn des Lebens zu suchen, sondern im Diesseits, da nur auf Erden die
Menschen unter Menschen existieren und somit Gottes Wille erfiillen konnen, einander
Briider und Schwestern zu sein. Diesem antitranszendentalen Denkansatz fiihlt sich auch
Wittgenstein in seinen Gedanken zu Ethik (und auch Logik) verbunden. Dem Parallelismus im
Denken von Tolstoi und Wittgenstein in Bezug auf Religion und Ethik soll im Folgenden
nachgegangen werden.

Einleitung

Die Einflisse auf Ludwig Wittgensteins Denken sind ein interessanter und gut
untersuchter Gegenstand in der aktuellen Forschung. Die Einfliisse von
Personen wie dem Mathematiker und Logiker Gottlob Frege oder den
Philosophen Bertrand Russell sind unbestreitbar. Der russische Schriftsteller
und Denker Leo Tolstoi trdagt in seiner ganz eigenen Weise ebenfalls zu
Wittgensteins Verméachtnis bei. Sein Einfluss wird anerkannt, aber in seinen
Ausmafien oft verkannt. Im Folgenden wollen wir aufzeigen, wie Tolstois
antitranszendentale Religionsauffassung und die damit einhergehende
antitranszendentale Sicht auf das Leben selbst, den frithen Wittgenstein in
seinem eignen Herantreten an das Leben und die Welt beeinflusst hat.

1. Wittgenstein und Tolstoi
Zundachst gilt es kurz die Verbindungen zwischen den beiden Denkern
aufzuzeigen:

In der Ausnahmesituation des 1. Weltkrieges findet Wittgenstein Tolstois

Kurze Darlegung des Evangeliums und beginnt dieses Werk mehrfach zu lesen
und stellenweise auswendig wiederzugeben. Er verdeutlicht die Bedeutung
dieses Werkes fir ihn in wiederholten Eintragungen in den Tagebuichern, die
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er zu dieser Zeit verfasste. (Weiberg 2011, 137) Daraus erfahren wir, dass er
das Buch wie einen Gliicksbringer immer bei sich trug, sodass er bald von
seinen Mitsoldaten als Der-mit-dem-Evangelium bekannt wurde. Ebenfalls
aullert Wittgenstein in einem Brief an Ficker: ,Wenn Sie es nicht kennen
[Tolstois Kurze Darlegung des Evangeliums], so konnen Sie sich auch nicht
denken, wie es auf den Menschen wirken kann.“ (Brief an Ficker, 24.7.15)
Jahre spdter erinnert sich Wittgenstein an diese Zeit zurick und meint, dass
dieses Buch ihn wortwortlich am Leben gehalten hatte. So schreibt er in sein
personliches Tagebuch wahrend des Krieges: ,Immer wieder sage ich mir im
Geiste die Worte Tolstois vor: ,Der Mensch ist ohnmdchtig im Fleische, aber frei
durch den Geist.’ Moge der Geist in mir sein!“ (TB 12.09.1914) Ausfiihrlicher ist
Wittgensteins geistige Verfassung in der Zeit des Ersten Weltkrieges in Ilse
Somavillas Aufsatz ,Spuren Tolstois in Wittgensteins Tageblichern von
1914-1916“ dargelegt. Wahrend seines gesamten Lebens liest Wittgenstein
Tolstois Werke. So, neben der Kurzen Darlegung des Evangeliums auch Hadschi
Murat oder Auferstehung. (McGuinness 1988, 184)

2. Tolstoi, Leben und Religion

Bevor wir uns ansehen, wie der frithe Wittgenstein Tolstois Auflassungen vom
Leben, Tod und Religion verinnerlicht und weiterdenkt, sollen eben diese
unter dem Fokus des Antitranszendentalismus untersucht werden.

1886 veroffentlichte Tolstoi die Erzdhlung Der Tod des Ivan Iljitsch. Der
gleichnamige Hauptcharakter des Buches liegt im Sterben. Er versucht Sinn in
seinem Leben und in der Art und Weise, in der er es gefihrt hat, zu finden. Die
problematische Frage des ,Warum?“ bleibt ihm dabei unbeantwortet. Die
Angst, die er vor dem Tod hatte, ist im Anblick des Todes irrelevant. Das, was
ihn wirklich beschaftigt, sind alles Dinge aus seinem Leben, die er mit dem Tod
verliert: Karriere, Familie, ... Tolstoi kommt zu dem Schluss, dass die Angst vor
dem Tod eine unbegriindete sei. Was man erlebt und worauf man seine
Gedanken verwenden sollte, ist das Leben. Den Tod erlebt man nicht — er ist
das Ende des Lebens.

Diese Fokussierung auf das Gegenwartige, das Leben im Jetzt, schlagt sich auch
in Tolstois Religionsauffassung nieder. Seine Zuwendung zum Christentum ist
bei ihm Resultat einer Lebenskrise. Spater schreibt er:
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[A]ls ich im Alter von 50 Jahren mich und die Weisen in meinem Kreise
danach gefragt, was es mit mir auf sich und mein Leben zu bedeuten habe,
und die Antwort erhalten [habe]: ,Du bist eine zuféllige Verkettung von
Teilchen, dem Leben wohnt keine Bedeutung inne, das Leben ist an sich
ein Ubel‘ — daf [hat mich ...] damals zur Verzweiflung gebracht [...] und
[ich wollte] mich toten [...] (Tolstoi 2016, 13)

Seine Auseinandersetzung mit dem Christentum miundet 1883 in seinem Werk
Zusammenfassung und Ubersetzung der vier Evangelien, welches in der
Kurzform Kurze Darlegung des Evangeliums mehr Menschen zuganglich
gemacht wurde. Sein Ziel dabei ist die Offenlegung des wahren Geistes der
christlichen Lehre und so trennt er zunéchst klar den eigentlichen christlichen
Glauben von der Kirche und dem Christentum als Institution. Das wahre
Christentum selbst ist fur ihn keine gottliche Offenbarung, sondern

die aller strengste, reinste und ganzeste metaphysische und ethische
Lehre. Uber die hinaus der menschliche Verstand sich bis heute nicht
erhoben hat, und in deren Kreise sich, ohne sich dessen bewufst zu sein,
alle hochste menschliche Tatigkeit bewegt, sei sie nun eine politische,
wissenschaftliche, poetische oder philosophische. (Tolstoi 2016, 25)

Das wahre Christentum ist fiir Tolstoi eine ethische, unmittelbar verstiandliche
Lehre, die Antworten zu geben vermag auf die wesentlichen Fragen im Leben
eines Menschen.

Religion ist fiir ihn keine dogmatische Uberlieferung, sondern beschreibt das
Verhdltnis des einzelnen Menschen zu sich selbst und in Beziehung zu
anderen, zu Gott und zum Universum. , Tolstoy insists that every person has a
relationship to the universe and therefore a religion. Religion concerns the
fundamental form of out engagement in, and orientation to, the
world.“ (Thomas 1997, 371) Der religiose Glaube beschreibt demnach die
Orientierung des Einzelnen zu allem und nimmt Einfluss auf alle
Lebensbereiche des Menschen und auf die Auffassung vom Leben selbst. Zu
diesem Punkt kommen wir am Ende des Aufsatzes erneut zurtck.

Tolstoi nach, ist das allen Menschen gemeinsame Leben, das wahre Leben, das,
welches in der Gegenwart stattfindet. Gottes Wille, in dieser Art und Weise
verstanden, soll gefolgt werden; die Befriedigung des eigenen Willens fiihrt
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hingegen nicht zu einem guten Leben. Der Mensch, bestehend aus Fleisch und
Geist, soll sich Tolstoi zufolge, fiir den Geist entscheiden, den dieser ist die
Verbindung mit Gott. Nicht in irgendeinem Jenseits (in Transzendenz) ist das
Glick und der Sinn des Lebens also zu suchen, sondern im Diesseits, da nur
auf Erden die Menschen unter Menschen existieren und somit Gottes Wille
erfillen konnen, einander Brider und Schwestern zu sein. Tolstoi ist demnach
uberzeugt, dass das eigentlich Erstrebenswerte, ,,das Reich Gottes,“ nicht in
einem uberirdischen Reich zu suchen sei, sondern auf der Welt, im irdischen
Hier und Jetzt. Alles, was der Mensch fiir ein gutes Leben zu tun hat, ist dieses
auf den Willen Gottes auszurichten.

Die Bauern und einfachen Menschen leben Tolstois Ansicht nach diese
Einsicht bereits aus und stellen sich deshalb die qualende Frage nach dem
sWarum?“ erst gar nicht: ,Der einfachste Mensch kennt die moralische
Wahrheit, die eine ist; er kann diese nur nicht artikulieren. Die Aufgaben der
Intelligents (der Philosophes) besteht darin, die schon erahnte Wahrheit klar
auszusprechen.“ (Milkov 2004, 312) Wichtig ist es demnach nicht, an
bestimmte transzendentale Wahrheiten zu glauben, sondern so nattirlich zu
leben, dass sich die Frage nach Sinn und Bedeutung des Lebens gar nicht erst
stellt. Kurz: ,What he [Tolstoi] learns is not that the meaning of life is such and
such, but how to live in a way that these questions no longer
arise.“ (Thompson 1997, 103) Im wahren Christentum hat Tolstoi demnach die
~Antworten auf die Fragen nach der Bedeutung meines Lebens und des Lebens
der Anderen“ (Tolstoi 2016, 14) gefunden.

3. Tolstoi und Wittgenstein zu Religion und Ethik

Gut erforscht ist der Einfluss von Tolstoi auf Wittgenstein in Bezug auf
Lebensfragen. So wird betont: ,Tolstoy’s religious writings clearly had an
enormous influence on Wittgenstein during the time that he was writing the

Tractatus.“ (Thompson 1997, 97) Dieser Einfluss bezieht sich jedoch nicht auf
Wittgensteins Logik, sondern auf den Anstof3, die Ermutigung, sich mit Ethik
und Religion in seinem Werk auseinanderzusetzen und diese auch mit seiner
Logik in Verbindung zu bringen.

Um Verbindungen beider Denker aufzuzeigen, soll zunachst das Bild von Gott
als das eines Vaters aufgegriffen werden. Fur Tolstoi ist ,[d]er Mensch [...] ein
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Sohn des unendlichen Ursprungs, ist der Sohn dieses Vaters nicht durch das
Fleisch, sondern durch den Geist.“ (Tolstoi 2016, 6) Und so schreibt auch
Wittgenstein in seinem Tagebuch von 1916: ,Den Sinn des Lebens, d.i. den
Sinn der Welt, konnen wir Gott nennen. Und das Gleichnis von Gott als einem
Vater daran knupfen. Das Gebet ist der Gedanke an den Sinn des Lebens.“ (TB
11.6.16) Die Begriffe Gott und Welt verschmelzen miteinander. Die
Personifikation des Gottes als irgendeine Art Entitat lehnt Wittgenstein ab und
auch das Wort ,,Herr“ sagt ihm in diesem Sinne nichts: ,,Wie Du das Wort ,Gott"
verwendest, zeigt nicht, wen Du meinst — sondern, was Du meinst.“ (VB 521)
Und eben dieses ,Was“ zeigt sich im Leben der glaubigen Person selbst.
Religion wird so als Lebenslehre aufgefasst: ,Was Wittgenstein an der Kurzen
Darlegung des Evangeliums faszinierend fand, war, dass sie als ,Lehre des
Lebens‘ dienen kann.“ (Milkov 2003, 190)

Auch die Anforderungen, die Tolstoi an seine Lebenslehre und
Religionsauffassung setzt, finden bei Wittgenstein Anklang und Zustimmung:
,Einheitlichkeit, Klarheit, Einfachheit und Ganzheit der Lehre.“ (Tolstoi 2016,
10) Tolstoi und der frithe Wittgenstein waren der gleichen Auffassung, was der
Intellektuelle, der Philosoph zu leisten hat: Tolstoi hebt hervor, dass auch die
als weise und schlau betitelten Menschen nicht mehr in Bezug auf
Lebensfragen wissen, als das Volk, die einfachen Menschen. ,Die Lehre eines
grofen Menschen ist darum nur grof3, weil sie verstidndlich und Kklar
ausspricht, was die anderen weder verstandlich noch klar ausgesprochen
haben.“ (Tolstoi 2016, 19) Kurz gesagt: ,, Tolstoy sees philosophy as an activity
of clarification.” (Thompson 1997, 106) Hier wird die Verbindung zum frihen
Wittgenstein offensichtlich.

Dazu weitere Erlduterungen: Wittgenstein ist in seiner Methodik
antitranszendental, da er wie Tolstoi, alle uberfliissigen Elemente sowohl in
der Ethik als auch in der Logik ausklammert. In der Tat ist Logik ,keine
Lehre“ (TLP 6.13) - wir konnen ,auch ohne die logischen Séatze
auskommen® (TLP 6.122). Gleichermafden ,kann es auch keine Sitze der Ethik
geben.“ (TLP 6.42) Logik, wie auch Ethik, ist transzendental (TLP 6.13 und
6.421). Nur in diesem Sinne liegen sie auflerhalb der Welt. Logik und Ethik
lassen sich daher nicht aussprechen. (TLP 6.421)
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Wittgenstein ist beim Lesen von Tolstois Ausfithrungen beeindruckt, da er
feststellt, dass der russische Denker seinen eigenen Ansichten nahesteht.
Tolstoi geht in der Literatur, Religion und Lebensauffassung in die gleiche
Richtung wie Wittgenstein beim Schreiben seines Tractatus in Bezug auf Logik
und Ethik. Die antitranszendentale Herangehensweise ist beiden Denkern
gemeinsam.

Der néchste Abschnitt fokussiert sich daher auf diesen Ansatz Tolstois und
Wittgensteins in Bezug zur Einstellung zur Zeitlichkeit des Lebens. Tolstois
Gedanken dazu: ,Das wahre Leben liegt nicht allein aufSerhalb der Zeit, als ein
Leben im Gegenwartigen, sondern ist auch ein Leben auflerhalb der
Personlichkeit, als ein allen Menschen gemeinsames Leben.“ (Tolstoi 2016, 7)
Dies wird von Wittgenstein aufgegriffen: Sowohl Wittgenstein als auch Tolstoi
gehen davon aus, dass der Tod kein Erlebnis des Lebens ist. (TLP 6.431). Es
muss sich dementsprechend weder davor gefirchtet werden, noch gilt es,
Réatsel um das Ende des Lebens zu 16sen. Das wahre Leben liegt fiir Tolstoi und
Wittgenstein auferhalb der Zeit. Ein unproblematisches Leben ohne Ratsel ist
keines, welches das irdische Leben in irgendeinem Jenseits schlicht fortsetzen
wirde, sondern es hat weder einen zeitlichen noch radumlichen Bezug.
Wittgenstein greift genau dies im Tractatus 6.4312 auf:

Die zeitliche Unsterblichkeit der Seele des Menschen, das heifst also ihr
ewiges Fortleben nach dem Tode, ist nicht nur auf keine Weise verbirgt,
sondern vor allem leistet diese Annahme gar nicht das, was man immer
mit ihr erreichen wollte. Wird denn dadurch ein Réatsel geldst, dafd ich
ewig fortlebe Ist denn dieses ewige Leben dann nicht ebenso ratselhaft
wie das gegenwairtige? Die Losung des Rétsels des Lebens in Raum und
Zeit liegt aufSerhalb von Raum und Zeit. (TLP 6.4312)

Die Verwandtschaft von Wittgensteins und Tolstois Denken wird hier in der
antitranszendentalen Herangehensweise offengelegt. Der Parallelismus im
Denken der beiden hat Wittgenstein dabei von Beginn an fasziniert.

4. Wittgenstein und Tolstoi zur Welt
Fur Wittgenstein ist die Welt, beziehungsweise die Tatsachen und
Sachverhalte in ihr, an sich weder gut noch bose. ,,Die Welt ist unabhédngig von
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meinem Willen“ (TLP 6.373) und es gibt keinen logischen Zusammenhang
zwischen meinem Willen und dem, was in der Welt geschieht (TLP 6.374).

Der Glaube an Gott bedeutet fiir Wittgenstein, eben dies zu bemerken. Meine
Winsche haben keinen Einfluss auf die Tatsachen der Welt. Das, was
geschehen soll, wird unabhédngig von mir geschehen. Hier sei ebenso an
Tolstois Darstellungen vom Willen Gottes erinnert, wie auch an Wittgensteins
Aufzeichnungen wihrend des Krieges: ,Wurden beschossen. Dachte an Gott.
Dein Wille geschehe!“ (TB 11.10.14) Ziel des Lebens kann es demnach nur sein,
mit der Welt in Ubereinstimmung zu leben. Der Punkt, indem das ,Ich*
relevant ist, ist der Einfluss, den es auf die Grenzen der Welt hat.

Hierzu muss zundchst nachvollzogen werden, was Wittgenstein im Tractatus
unter Subjekt versteht (Milkov 2005, 223-224):

Subjekt (I) — ist das empirische Subjekt, das in der Welt aus Fleisch und Blut
wissend und erfahrend die Welt erlebt und erkennt. Dieses gibt es nach
Wittgenstein nicht. Es ist lediglich ein Schein, von dem es sich zu trennen gilt.
Wir nehmen die Welt zwar als Subjekte, auf eine individuelle Art und Weise
wahr. Wir als Subjekte sind jedoch nicht Teil dieser Welt in der Hinsicht, dass
wir uns selbst nicht als Subjekt wahrnehmen konnen.

Subjekt (II) ist fir Wittgenstein das metaphysische Subjekt, dieses ist mit dem
Sinn des Lebens verbunden. Dieses Subjekt liegt an der Grenze zur Welt und
bringt Sinn und Zwecke in diese.

Das Subjekt (III) ist nach Wittgenstein das wollende Subjekt. In den Gedanken
hierzu werden Wittgensteins Verbindungen zu Schopenhauer offensichtlich.
Auch Tolstoi ist von dem deutschen Philosophen beeinflusst worden. 1869 hielt
der russische Denker ihn fiir den genialsten aller Menschen. (Brief an Fet,
30.8.1869, Sergejenko 1910) Das wollende Subjekt wird als das handelnde
Subjekt verstanden, welches Entscheidungen trifft und eine Haltung
gegenuber der Welt und ihren Tatsachen einnimmt. Je nachdem, mit welchen
Werten und Normen ich an die Welt und ihre Tatsachen herantrete, so
verandert sich auch meine Welt, das wie ich sie sehe und wie ich mich ihr
gegenuber verhalte. Demzufolge ist ein gliickliches Leben eines, bei dem ich
den Sinn des Lebens erkannt habe und meine Welt zu einer ganz anderen
wird - die eines Glucklichen. (Vgl. TLP 6.43) Merkmale fiir so ein glickliches
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Leben lassen sich nicht aufzdhlen - am Verschwinden des Problems des
Lebens merke ich schlichtweg, dass ich es fiihre. (Vgl. TLP 6.521) Mein eigenes
Leben bekommt einen Sinn, da ich mich mit meinem Willen zu ihm
positionieren kann.

Aus all dem gilt es zu schlussfolgern, dass der Sinn des Lebens aufierhalb der
Welt liegt. Gleiches trifft auch fiir die Ethik zu — die Werte und Normen von
mir oder einer Gesellschaft sind ebenfalls keine Tatsachen dieser Welt und
liege auBerhalb von ihr. Wie die Ethik, so liegt auch die Asthetik aufSerhalb
dieser — die Logik reiht sich hier ebenfalls ein.

Abschliefsend lasst sich festhalten, dass der antitranszendentale Ansatz sowohl
bei Tolstoi als auch bei Wittgenstein dazu beitragt, ein lebensnahes und klares
Bild von Religions- und Lebensauffassung zu bilden. Die Verbindung beider
Denker ist eine fruchtbare, die es auch in anderen Bereichen, wie dem der
Kunst, weiterzuverfolgen gilt.
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The Quest for Simple Objects
Ralf Funke (Hamburg, Deutschland)

Abstract

Wittgenstein, like Leibniz, thought that, for logical reasons, there must be simple objects
because it follows from the ideas of complexity and analysis. And like Leibniz’s monads these
objects are the substance of the world. The exact nature of Wittgenstein’s objects, however,
and their role in the “states of affairs” has remained unclear since the publication of the
Tractatus. In an attempt to demystify the objects, Anthony Kenny once offered the game of
chess as a model for the Tractatus world. I will modify this model slightly so that it becomes a
cellular automaton. In a second part I present a new “Causal Theory of Views” by physicist Lee
Smolin who is heavily influenced by Leibniz. He postulates a new kind of objects that are
actually events. These objects, although inspired by monads, might be candidates for the
simple objects of Wittgenstein.

1. Facts and Monads

The world consists of birds and bees and trees and clouds. The world consists
of elements. Of atoms. Of sub-atoms. The world consists of sense data. The
world consists of bits and bytes (because it is a simulation). The world consists
of facts. The world consists of Monads.

The last two claims are, of course, by Wittgenstein and Leibniz, respectively.
And since a fact is the existence of atomic affairs and an atomic affair is a
concatenation of objects it seems that at least in some sense both Leibniz and
Wittgenstein are concerned with the ultimate constituents of being, the
Elements of Things, as Leibniz calls them (Leibniz 1714: 3). And there are other
similarities between the Monadology and the Tractatus.

“Both texts are composed as a sequence of numbered sentences; both lay out a
picture of the world with[out] little or no argument; both advance a pictorial
conception of meaning; and both advance from a description of the structure
of the world to reflections on ethics” (Sluga 2018).

And both admit the possibility of alternative worlds, and both deny that there
is absolute space and time.

But there are important differences.

For Leibniz (and this is one of the criticisms of Russell) every proposition is
ultimately reducible to one which attributes a predicate to a subject. That is,
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relations are not real. (“I hold that paternity in David is one thing, and filiation
in Solomon another, but the relation common to both is a merely mental
thing” (quoted in Russell 1900: 206).) For Wittgenstein, it might be argued, only
relations are real. The only properties of an object are the internal, i.e. the
possible relations to other objects, and the external — the actual relations.

The monads are simple only in respect to the compounds they enter. The
monads must have qualities, Leibniz says, “otherwise they would not even be
existing things” (Leibniz 1714: 8). This follows from his Principle of the Identity
of Indiscernibles. The qualities of a monad, it turns out, is its ability to mirror
the qualities of all other monads (Leibniz 1714: 56).

As a consequence, this means that one cannot take away one monad without
affecting all others. Wittgenstein completely disagrees. Not only are objects
independent of one another, but even the states of affairs are independent
from one another (TLP 2.061). This is the difference between a monistic and
pluralistic view of the world. And Wittgenstein’s view is in direct opposition to
the Principle of the Identity of Indiscernibles: “Two objects of the same logical
form are — apart from their external properties — only differentiated from one
another in that they are different.” (TLP 2.0233)

Another major difference between a monad and an object is that the
Wittgensteinian object is not really a constituent of the world. A state of affairs
is the smallest ontological entity. Since all combinations of states of affairs can

exist and the number of possible combinations of n states of affairs is 2" (TLP
4.27) it follows that a world with no states of affairs is possible. And even this
world would have all objects in common with any other possible world (TLP
2.022 and 2.023).

I will use the chess game to illustrate the crucial difference between the
philosophies of Wittgenstein and Leibniz concerning the nature of being. And
from an exegetical point of view, in the case of Wittgenstein, I think that chess
might illuminate his concept of logical form. For, as he says, “in order to be
able to represent logical form, we should have to be able to station ourselves
with propositions somewhere outside logic, that is to say outside the

Ralf Funke, "The Quest for Simple Objects". In 700 Years of Tractatus Logico-Philosophicus — 70 Years after Wittgenstein's Death. A Critical Assessment.
Beitrdge der Osterreichischen Ludwig Wittgenstein Gesellschaft / Contributions of the Austrian Ludwig Wittgenstein Society. Band / Vol. XXIX. Hrsg.
von / ed. by Alois Pichler, Esther Heinrich-Ramharter, Friedrich Stadler, in cooperation with Joseph Wang-Kathrein. Kirchberg/W.: ALWS 2023.



The Quest for Simple Objects | Ralf Funke

world” (TLP 4.12). This is obviously impossible. But since we invented the
game of chess we are in a sense outside the world of this game, and we know
its logical form perfectly well.

2. Chess as a Model of the Tractatus World

When Wittgenstein returned to the problems he tackled with in the Tractatus
in 1929 with “Some Remarks on Logical Form” he still believed that
propositions of ordinary life could be analyzed “to the point where it reaches
propositional forms which are not themselves composed of simpler
propositional forms” (RLF 1929: 162). They, the elementary propositions,
represent the “ultimate connexion of terms” and it is to them, he says, we have
to look for the subject matter. What is the form of these propositions? It is
tempting, he says, to think of them as having the subject-predicate form or
relational form, but this, he thinks, “is a mere playing with words.” Because:
”An atomic form cannot be foreseen” (RLF 1929: 163).

This is why he is careful in the Tractatus to talk of logical form and of logical
space and logical co-ordinates (e.g. TLP 3.41).

On the other hand it seems that it is not only tempting but inevitable to talk in
a subject-predicate form or relational form when we try to investigate the
nature of elementary propositions. Wittgenstein himself follows his own
warning with examples where he uses spatial relations to analyze the
proposition “P is red” and subjects-predicate expressions when he tries to
demonstrate that, contrary to his opinion in the Tractatus, there are
unanalyzable statements of degree that are mutually exclusive (RLF 1929:
1651t.).

So let us now look at the subject matter of chess.

Anthony Kenny once suggested a (modified) game of chess that would serve as
a model “as near as we can get to [...] for the way the world is conceived in the

Tractatus” (Kenny 1975: 74). In this model pieces and squares are the objects of
the world and a state of affairs would be the relation between a piece and a
square. This model would indeed honour some of the key concepts of the
Tractatus. The world would be the totality of facts, not the pieces but its
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positions on the squares would be relevant. The rules for the positioning of the
pieces give their logical form. The internal properties of for example a bishop
would be its ability to move diagonally, its external property the actual
position on the board. The bishops would share the same logical form. In
Kenny’s modified chess pieces are not allowed to be taken, since objects are
“indestructible”. But even with this modification, the analogy limps because, as
he acknowledges, “the atomic facts of chess are not independent on each other
in the way that Tractatus states of affairs are” (Kenny 1975: 75).

Space and time (and colour) are forms of objects (TLP 2.0251), so it seems
wrong to regard the squares of the board as objects themselves. Somehow the
position of a piece must be established in a way that avoids a reference to
some (absolute) points in space.

One way of simplifying the game from a logical point of view without
removing any essential features is to regard chess a cellular automaton.
Instead of having pieces and squares as inhabitants of the Tractarian chess
world we will allow only one kind of object, the cells.

Most cellular automata (like John Conway’s ‘Life’, for example) have cells with
two states, black and white or on and off. But we can have a multi-state
cellular automaton. A cell, (or square), could be, for example, in a “bishop” or
“pawn” state. Normally one would say there is a bishop on a particular square
and it can be moved diagonally in every direction. But one can get rid of the
actual pieces and say that the cell possesses the ability to transpose its internal
properties to any cell in a diagonal direction.

The external properties limit this ability to all diagonal cells with an empty
state or a non-empty cell with a different parity (meaning it is of the opposite
colour). So instead of describing a chess piece with either an absolute position
on the board or relative to other pieces, we just describe the current state of a
cell by the sum of its possible moves. Only that there is nothing that actually
moves. A “move” means that the source cell switches to an empty state and the
target cell switches to the state of the source cell. The advantage of this model
is that it allows ‘pieces to be taken’. There are no actual pieces, a piece is just a
(human readable) marker for the state of the cell, no more essential than the
colour of a field or the material of the board. What happens with a move is just
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that two cells change its state. (Notice that in contrast to other cellular
automata where many cells can change their state, we have here multiple
possible states but only two state changes.)

This chess game without pieces would still be chess because it shares the
logical form with standard chess. It has the same multiplicity. A single red ball,
Kenny says, cannot represent a game of chess, but if we allow to bounce the
ball, we could create a system where every possible chess situation is
represented by us bouncing the ball a specified number of times (Kenny 1975:
75).

The bouncing system would not be very useful, but one very interesting way to
transfer the game of chess to a different medium is to represent a game of
chess by a piece of music.

The note defines the chess piece (or a cell state), e.g., pawn = 1/16th note,
knight = 1/8th note. The eight columns of a chess board correspond to the eight
audible octaves. So the field c4 gets mapped to the middle C on the piano. With
some clever musical transformations, one could actually make the musical
game quite pleasing. (Stokes 2011)

And the advantage of this chess incarnation is that we not only got rid of the
pieces but also of the space frame. You can consider the musical rendition of a
game of chess as a kind of alternative notation. In standard notation like “1. e4
e5 ..” we get a one-dimensional representation of a game with the minimum
necessary information. Only the changes of the position are recorded. You
must know the starting position. But the important thing is that there is a one-
to-one correspondence between standard notation, the Stokes notation and an
actual game. It is the logical form of chess what they all have in common.

One of the games Stokes transformed is the famous one played by Adolf
Anderssen and Lionel Kieseritzky on 21 June 1851, the so-called Immortal
Game. This is a good example of the difference between the monistic system of
Leibniz and the pluralistic system of Wittgenstein.

With the seventh move White puts a pawn on d3. This move has been
criticised by German grandmaster Robert Hilbner who suggested Nc3 instead.
This would have been a legal alternative. And in one sense it would be natural
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to say that the alternative move changed the position of a pawn and a knight,
but “everything else remains the same” (TLP 2.21). On the other hand, Leibniz
would say, that everything has changed, since every chess piece is defined by
its relation to all other pieces (more precisely by its perceptions of the other
pieces). Nc3 would not be compossible with the other pieces that make up the
Immortal Game world. It belongs to a different world. And of course, with the
Hubner move we would not be in the Immortal Game anymore. Wittgenstein
would say that chess is modular. At every position any legal move branches
into a different game. There is no mythical connection between one chess
piece and all the others. Any legal move leads to a perfectly normal new
position and the game can non-deterministically continue to the end. The fact
that in this particular position at one time the pawn was moved to d3 is just
that: a historical, contingent fact. I think both views are equally plausible and
intuitive. So, I do not judge.

3. A Causal Theory of Views

Are there Wittgensteinian objects? Wittgenstein was not sure. “It always looks
as if there were complex objects functioning as simples, and then also really
simple ones like the material points of physics...” (NB June 21, 1915). He
doubted that questions like the one about the nature of the object could be
answered. “It looks as if I could say definitively that these questions could
never be settled at all” (NB September 3, 1914).

And it is probably safe to assume that there is no group of scientists at CERN in
Geneva searching for Wittgensteinian objects — or monads.

But the idea is not as ludicrous as one might think. Because theoretical
physicist Lee Smolin recently advanced a new theory that explicitly refers to
Leibniz. He lets himself be guided by five principles all of them being aspects
of a single principle: Leibniz’s Principle of Sufficient Reason (Smolin 2020:
233). From quantum theoretical assumptions Smolin holds that “space and
time cannot both be fundamental. Only one can be present at the deepest level
of understanding: the other must be emergent and contingent” (Smolin 2020:
235).
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Smolin was inspired by the Monadology. He even calls the elements of his
relational model of the universe “nads”. Nads, of course, are not really
monads. For one thing, they do not have a soul. “Nads have two kinds of
properties: intrinsic properties, which belong to each individual nad, and
relational properties, which depend on several of the nads” (Smolin 2020: 242).

This actually sounds more like a description of a Wittgensteinian object than a
monad. Especially as monads do not really have relations. (Remember,
relations are only a mental thing.) On the other hand, Wittgensteinian objects
certainly do not obey the Principle of the Identity of Indiscernibles (TLP
2.0233).

Next, Smolin adopts the Leibnizian idea that nads have a “view of the
universe” and he even thinks that the actual universe differs from other
possible ones in that it has as much perfection as possible. Only the “quantity
that is maximized, which Leibniz called ‘perfection’, we call an action” (Smolin
2020: 243).

A nad, Smolin goes on, is an event and the relation between events is causation
(Smolin 2020: 254).

“I then would propose that each event has a certain quantity of energy, and
that energy is transmitted from past events to future events along the causal
relations” (Smolin 2020: 261).

In our musical chess world, a note would cause the next note. Or the state of a
cell would cause the change of state of a different cell. A state of affairs then,
that often is thought of as a spatial relation of objects, would really be a causal
relation of two (in chess) objects in time.

In his summary Smolin says that “the universe consists of nothing but views of
itself, each from an event in its history, and the laws act to make the views as
diverse as possible” (Smolin 2020: 271).

Taken out of context, this sounds as mysterious and esoteric as a philosopher's
speculations. It is a new theory, and “as is the case with any new theory”,
Smolin says, “it is most likely wrong”. But, and here there is a difference to the
systems of Wittgenstein and Leibniz, “one good thing about it is that it will be
most likely be possible to test it against experiment” (Smolin 2020: 248). And I
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think that both Leibniz and Wittgenstein would agree that this in itself is an
improvement on their own ideas.
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Abstract

An interesting and compelling way of engaging with Wittgenstein’s philosophy in general and
his Tractatus Logico-philosophicus in particular is through a dialectic of continuity and
discontinuity with Kant’s thought. Kantian (and anti-Kantian) receptions of TLP have
copiously proliferated since the early days of its publication. In a sense, no comprehensive
interpretation of TLP has been (and, plausibly, can be) supplied without comparing and
contrasting Wittgenstein’s work with Kant’s philosophical project. My paper focuses on one
theme of Kant’s philosophy through which interpreters have read TLP: the doctrine of
Transcendental Idealism. In Section 1, I briefly outline Kant’s original doctrine, as it appears
in the Critique of Pure Reason. In Section 2, I consider one of the first commentaries on TLP’s
inheritance of this Kantian doctrine, by looking at Erik Stenius’ Critical Exposition. In Section
3, I present two contemporary readings, respectively elaborated by Peter Sullivan and Adrian
Moore, which have recently stirred the debate on TLP’s Transcendental Idealism. In Section 4,
I set up the general terms of my own, original proposal, inspired by the work of Stanley Cavell.
Finally, in Section 5, I sketch some promising ways to develop the proposal in detail.

1. Introduction

The panoply of aspects of convergence and divergence between the
philosophical thinking of Wittgenstein’s Tractatus Logico-philosophicus and of
Kant’s critical project includes, among many others, the reflection on the
nature of philosophy, the role of metaphysics, the limits of sense-making and
the scope of ethics. In what follows, I will focus my attention on a theme that
could be seen to cut through all these aspects. This fil rouge is represented by
the doctrine of Transcendental Idealism (“TI” hereinafter).

In the Critique of Pure Reason, Kant defines the “[TI] of all appearances [as] the
doctrine that they are together to be regarded as mere representations and not
as things in themselves, and accordingly space and time are sensible forms of
our intuition, not determinations given for themselves or conditions of objects
as things in themselves” (Kant 1998: A 369). In brief, Kant’s TI is a specific
position about space and time, where these are taken to be necessary
conditions for the appearance of objects in our experience. What we can come
to know are appearances whose essential features (starting from their spatio-
temporal location) depend on the forms of our human cognitive apparatus.
Indeed, Kant extends these features of objects to what is covered by the “Table
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of Categories” (Kant 1998: A 80/B 106): objects appear not only to be here and
now, but also as such-and-such through the a priori forms of our conceptual
repertoire. It follows that we cannot know things independently of these
forms, but we are limited to the knowledge of what appears in our experience
and is individuated by the a priori of space and time, together with the
categories. Hence, we cannot know things in themselves, which “ground” (Kant
1998: A 49) the appearances we only can know.

Considering the rough overview of Kant’s TI here outlined, the doctrine has
apparently nothing to do with Wittgenstein’s TLP, which, at first sight,
provides an abstract theory of language and logical symbolism. Nevertheless,
interpreters have wondered whether a suitably modified version of TI is in
fact present in TLP and redirected their attention to which role such a doctrine
might play in the work. Sections 2 and 3’s task is to trace this suggestion in the
Wittgensteinian scholarship and briefly illustrate it.

2. Transcendental Idealism in TLP. Past...

One of the inaugural associations of TI with TLP in the English-speaking world
is Stenius’ Critical Exposition. In the last chapter, Stenius argues that
“Wittgenstein was in essential respects a Kantian philosopher” and that “his
anti-Kantianism meant only that he [...] transformed the system of Kant and
thus created a Kantianism of a peculiar kind” (Stenius 1960: 214).[1]

According to Stenius, the “essential modification of the Kantian view which
gives rise to all the differences between Wittgenstein and Kant” (218) is that,
while for Kant what we can know is what can experience through the forms of
our conceptual apparatus, for Wittgenstein what we can say is what we can

describe in meaningful language thanks to the general form of the proposition.
They both attempt to indicate the limits of theoretical discourse. Wittgenstein,
on his part, takes this task to entail the investigation of what can be said at all
in language: he thus moves from the limits of knowledge to the limits of
language. The logical analysis of language that Wittgenstein’s TLP undertakes
is supposed to parallel Kant’s transcendental investigation of the a priori of
empirical knowledge. The identification of a general form of the proposition
thus allows Wittgenstein to draw a limit between what is meaningfully said in
language and what is not, which is simply nonsense.
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Stenius concludes that “Wittgenstein’s philosophical system could be called
‘Critical Lingualism’ or ‘Transcendental Lingualism’ or even ‘Lingualistic
Idealism’” (220). Following TLP 5.6, we are said that what we can
propositionally make sense of the world depends upon the form of our
language. We cannot propositionally make sense of anything independently of
it. And this is a peculiar form of TI: “the limits of language are the
transcendental limits of the world” (Stenius 1960: 221). What about what lies
beyond such limits? For Stenius, Wittgenstein leaves that region for the
“unreachable transcendent” (223), inexpressible (cf. TLP 6.522) but showing
itself in the mystical feeling (cf. 6.45). His TI carves out room for what
transcends the limits of our meaningful language (similarly to Kant, who had
“to deny knowledge in order to make room for faith” (Kant 1998: Bxxx)[2]).

Stenius’ judgment on Wittgenstein’s endeavours, however, is mixed: “[w]hat is
of lasting value in [TLP] is not the philosophical system [...], but the views
proposed in the different steps of the argument” (Stenius 1960: 224). He
regards TI as part of the “inconsistencies” (ibid.) of TLP, which should be
thrown away after we have followed the nonetheless philosophically valuable
steps that have led us to it (cf. TLP 6.54).[3]

A coda on Stenius. He believes that the apparent “positive ring” of
Wittgenstein’s appeal to the inexpressible is “not a reverence for the
ineffable” (Stenius 1960: 225). In invoking silence at the end of the book (cf.
TLP 7), Wittgenstein would not aim at setting us free from the linguistic cage
that debars us from contemplating the ineffable, but rather at giving us (and
himself) a way out from philosophy as a whole. The outcome of TLP, for
Stenius, is not the mystical turning of philosophy, but the abandonment of
philosophy tout court because of its aimlessness. The interpreters who have
recently revived the debate on TI in TLP do not think that this abandonment is
possible. On the contrary, they read Wittgenstein’s work as precisely
reminding us of the urgency of doing philosophy.

3. ...And Present

The letter of Stenius’ groundwork might be lost, but it is not the case for its
spirit. The Wittgensteinian scholarship has been witnessing a rich variety of
positions about the place of TI in TLP over the years. A recent exchange
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between Peter Sullivan (“PS”) and Adrian Moore (“AM”) has stirred the debate
anew, given their argumentative sophistication and the relevance of their
contribution to other mainstream and wide-ranging debates in philosophy.[4]
In raising the issue about the place of TI in TLP, we actually search answers to
three questions:

(a) what is TI?
(b) is TI there in TLP?
(c) if yes, what is TI doing there?

PS and AM substantially agree about (a) and (b). Their answers are not
dissimilar, in principle, by that of Stenius. Broadly speaking, TI is the theory
according to which what we can make sense of depends on the kind of sense-
making with which we are endowed. Moreover, TI involves the (suitably
qualified) impossibility of making sense of what transcends that sense-making,
and, a fortiori, of the very dependence of what we can make sense of on that
sense-making.[5] Another way to put this is to say that in TI the limits (i.e.,
essential features) of our sense-making are limitations (i.e., features that at
some level exclude certain possibilities). Both interpreters agree that in TLP,
and notably in the 5.6s, we find remarks that bespeak Wittgenstein’s TI. This
amount to a doctrine according to which the (metaphysical) subject sets the
limits of language (and, therefore, of the world) as limitations, fencing us off
from certain possibilities (starting from that of answering the question about
why these limitations are as they are). By going through these remarks, it is
easy to see how TI rests on very fragile grounds, for it deprives itself of the
very possibility of being stated. Hence, TI is self-refuting. These claims are
obviously up for debate and may not find total agreement, but in what follows
[ will reason in line with this significant interpretation.

The final self-renunciation of TLP and the progressive affirmation of the
“resolute” reading (the interpretation of the work famously popularised by
Conant and Diamond) make (c) the real point of contention. PS believes that
Wittgenstein ends up “repudiating, not just the truth of [TI], nor yet just its
meaningfulness, but also its appropriateness, even qua self-consciously
nonsensical and knowingly futile attempt to express the understanding one
has of its sources” (Sullivan 2003: 218). According to Sullivan, the
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understanding of how we go on with language that Wittgenstein wants to
impart comes (in part) from the nonsense he deliberately produces in TLP,[6]
but not from that of TI, which is present as a luring doctrine that needs,
ultimately, to be “diagnosed and dispelled” (Sullivan and Potter 2013: 11). In a
sense, then, PS shares much of Stenius’ conviction about TI. AM, on the
contrary, is more inclined to believe that some understanding is conveyed by
the spectacular self-sabotage of TI in TLP. In particular, TI rises and falls
because of our attempts to give voice to the ineffable understanding we can
achieve of our propositional relation with things in the world. AM claims that
TI “is there as a result of an unsuccessful attempt to express certain
inexpressible insights into the limits of language and into the incoherence of
attempts to violate those limits, insights which, on the one hand, are supposed
to be fostered by seeing that such nonsense is the result of an attempt to
express them and, on the other hand, are supposed to foster seeing that such
nonsense is nonsense” (Moore 2013: 248). In other terms, AM allows for a
seemingly positive role played by the nonsense engendered by TIL, which has to
do with the ineffable understanding — in particular, of what it is to make
propositional sense of things - that accrues from manipulating the nonsense
that Wittgenstein accurately crafts (cf. TLP 6.54).

Apart from this central disagreement, it is hard to tell where the two scholars
really differ. For what matters here, the rough reconstruction just presented
has fulfilled its purpose if it has shown some ideas that have been injected in
the recent debate about TI in TLP. Rather than ending such a debate, these
ideas can contribute to fostering new ways of thinking about it.

4. The “Truth in TI”

In the wake of the previous remarks, I intend to sketch now the terms of an
original proposal about the issue of TI in TLP. In doing so, I endorse the
answers that AM and PS have provided to (a) and (b): given a suitably qualified
understanding of the doctrine, TI can be said to be there in TLP. In order to
provide an answer to (c), I will draw on Stanley Cavell’s treatment of
scepticism, which seems to me to offer invaluable insights for the issue here at
stake.
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TI, like scepticism in Cavell’s view, takes our relation to the world as a whole to
be a problem of knowledge (cf. Cavell 1979: 46), or, in the terms of TLP, of
propositional sense-making. In particular, TI holds that we cannot
propositionally make sense of what lies beyond the limitations of our
language. In the attempt to counter the very source of TI (cf. TLP 5.6s),
Wittgenstein ends up yielding to it (cf. 1s, 6.44-6.45), hence accepting TIL.[7] For
the reasons given above, TI produces its self-undercutting: by advancing it,
Wittgenstein cannot but fail to give meaning to the words he uses. This
represents the “failure” of TI, which is astonishingly made manifest in the
conclusive self-repudiation of the book (cf. 6.54).

Yet, such a “failure” is not insignificant. On the contrary, it points to the “truth
in TI”, or its moral (cf. Cavell 1979: 45, 241). This truth must not be taken to
mean that Wittgenstein’s TI is true but inexpressibly so. It instead means that
in failing to express what he attempts to articulate, Wittgenstein acknowledges
that “the limitations of [our language] are not failures of it” (241). Instead of an
essential inadequacy of our language to articulate the world, the “failure” of TI
reveals a trait of our human, “metaphysical finitude”, which we mask behind
some kind of “intellectual lack” (493). We conceive of ourselves as ineradicably
constrained sense-makers, condemned to fail to make propositional sense of
the general relation of our language to the world, and so much the worse if we
fail to make sense even of this last feat (Whence the “failure” of TI). In fact, the
relation of our words to the world as a whole does not get stored and receive
expression in our words, but there is nothing we irremediably fail to do. The
“truth in TI” is meant to capture the idea that nothing in the nature of
language makes it such that it can or cannot express the relation. Instead, the
relation with the world we inhabit ultimately resides and can be identified in
our ordinary uses of langauge, once they are made clear. This explains
Wittgenstein’s repeated invocation of “clarity” (cf. TLP Preface, 3.251,
4.112-4.116) and the sense in which, once we are done with the questions
formulable in language,[8] nothing is achieved for us, human beings (cf.
Preface, 6.52). Our metaphysical finitude lies in the fact that the relation of our
words to the world is not something we can achieve or fail to make sense in
words, but something which may wax or wane (cf. TLP 6.43), depending on
how we use them.
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5. Conclusion

The kernel of the proposal that the previous section sets up is surely in need of
both exegetical and theoretical expansion. Apart from better tailoring Cavell’s
insight to the issue of TI’s presence in TLP, there are further ways to hone the
proposal that I envisage. Here I want to suggest three.

First of all, given that Cavell is generally acknowledged as the patron saint of
“resolute” readers, one interesting prospect to delve into is whether my
reading can be assimilated to the resolute interpretation of TLP. The idea of a
“truth in TI”, if on the right track, might indeed reveal important limitations in
that interpretation. Secondly, there are aspects of my proposal that make it
similar to that of AM. In this sense, both his reading and mine would improve
from a comparison that aims at highlighting points of convergence and
divergence (in particular, on the theme of ineffability). Thirdly, it may be
worth investigating how my proposal fares with Wittgenstein’s convictions
about ethics and religion, in order to assess whether it can profitably
illuminate what the philosopher thinks about these domains. But about what I
cannot say (here), I must be silent.

[1] The anti-Kantianism Stenius writes about refers to Wittgenstein’s rejection
of the synthetic a priori truths, the possibility of which is at the heart of Kant’s
TI. This is generally accepted by scholars also in present days. Cf. Moore 2012:
234.

[2] A similar point is also made by authors considered in Section 3, but I will
not return to it in the continuation.

[3] Stenius does not specify why, but the issue of TI’s coherence will return
later.

[4] I have in mind, for instance, debates about those aspects common to both
Kant’s and Wittgenstein’s thinking, mentioned at the beginning of Section 1. In
this section, I consider the last word of the protracted and subtle exchange
between AM and PS, pronounced respectively in Moore 2013 and Sullivan and
Potter 2013, with small integrations.
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[5] Such a formulation is along the lines of Moore 2012: 142.
[6] For instance, in his treatment of logical category distinctions.

[7] Such a dialectic is painstakingly described by AM, for instance in Moore
2013: S 1II.

[8] A reminder. The question about the relation of our language to the world as
a whole, to which TI aims to answer and on which scepticism levers in order to
be threatening, is no question at all (cf. TLP 6.51).
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Abstract

Conant argued that the epistemology of logic developed in the Tractatus is “a structure of
thought which is designed to undermine itself” (1992, 97). I argue that this is not correct and
put forward an alternative interpretation. Wittgenstein’s view might seem self-defeating
because he says that tautologies are senseless. This might seem to suggest that Wittgenstein’s
tautologies correspond to Frege’s non-well-formed sentences. But, in fact, Wittgenstein
postulates that his notion of senseless tautology corresponds to Frege’s theorems, effectively
taking for granted soundness and completeness results. There is nothing in the body of the
Tractatus suggesting that Wittgenstein’s epistemology of logic entails that contradictions are
nonsense. Therefore, the only support for the resolute interpretation remains ‘the frame.’

1. Preliminary Remarks

There are two issues that I need to set aside, to keep my discussion
manageable. First, I disregard questions as to whether Wittgenstein changed
his views, and how many times (see Stern (2006), among others). Whenever I
mention Wittgenstein in the present article, I intend to refer to the early
Wittgenstein in a purely chronological sense. Given this focus, unless
otherwise noted, all references are to TLP 2021, Pears and McGuinness
translation, quoting the proposition number.

Second, I disregard the parts of TLP that resolute readers call 'the frame.'
According to the resolute reading, the main body of the book is nonsense. Only
some remarks, the frame, should be taken at face value; namely, the remarks
telling us that the theory presented in the main body is "plain
nonsense" (Diamond 1991, 23) or a "mock theory" (Conant 1992, 98). This paper
focuses on the allegedly nonsensical theory. Regardless of whether the frame is
evidence that Wittgenstein regarded the main body of TLP as nonsense, here I
discuss whether Wittgenstein's theory itself, specifically his views on the
justification of logic, supports the resolute interpretation. My evaluation is that
it does not. But let us not get ahead of ourselves.

2. Wittgenstein's and Frege's Terminologies
I suggest that Wittgenstein's notion of pseudo-proposition [scheinsatz] maps
onto Frege's notion of grammatically ill-formed expression (Frege 1892, 28).

Daniele Garancini, "Tautologies and Theorems in the Tractatus". In 100 Years of Tractatus Logico-Philosophicus — 70 Years after Wittgenstein's Death. A
Critical Assessment. Beitrage der Osterreichischen Ludwig Wittgenstein Gesellschaft / Contributions of the Austrian Ludwig Witt?]enstein Society.
Band / Vol. XXIX. Hrsg. von / ed. by Alois Pichler, Esther Heinrich-Ramharter, Friedrich Stadler, in cooperation with Joseph Wang-Kathrein. Kirchberg/
W.: ALWS 2023.

217



218

Tautologies and Theorems in the Tractatus | Daniele Garancini

These are sentences, Frege would say, that cannot be grasped. On the other
hand, Wittgenstein's notion of senseless tautologies maps onto Frege's notion
of theorems. These are sentences, Frege would say, that must be asserted.

The notions of grasping and asserting in Frege's concept script are marked by
the horizontal and judgement strokes. Wittgenstein held that "Frege's
judgement stroke '+' is logically quite meaningless" (4.442). At this juncture,
Hacker maintains that Wittgenstein is pointing out that a valid argument can
have false premises (1986, 31). What Wittgenstein does not seem to appreciate
is that Frege was aware of this:

The task of logic is to set up laws according to which a judgement is
justified by others, irrespective of whether these are themselves true
(Frege 1906, 175).

Wittgenstein's reason to discard the judgement stroke was that, in his
understanding, this symbol represents a psychological state of the authors (NB
1961, 96). This might be a correct assessment of Whitehead and Russell's
assertion-sign (Russell and Whitehead 1910, 8). Possibly, Wittgenstein had
Russell's view in mind in his early notes for TLP since there he talks about the
"assertion-sign" (NB 1961, 96). But then in 4.442, the main critical target is
Frege, since there Wittgenstein talks about the "judgement-stroke." Thus, the
psychologist criticism misses its mark, given Frege's systematic rejection of
psychologism. Frege does not mark every step in his proofs with the judgement
stroke because he thought that "one can draw inferences only from true
assertions" (Hacker 1986, 31). Rather, premises in Frege's proof must be
marked by the judgement stroke because, while giving a foundation of
arithmetic, he is concerned solely with sound arguments.

Wittgenstein also distinguishes between sound and unsound arguments. He
calls 'tautologies' unconditionally true combinations of signs (4.46) and he
outlines a method to recognize a given combination of signs as tautological
(6.1203). This method, in effect, is a semantic truth-table proof system (5.101).
But Wittgenstein also allows the use of other proof systems in cases where
drawing a truth table would be cumbersome. This is a syntactic proof of the
sort that Frege and Russell use since it applies rules that deal only with signs
(6.126). Now, according to Wittgenstein, syntactic proofs are "merely a
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mechanical expedient to facilitate the recognition of tautologies in complicated
cases" (6.1262). This effectively takes for granted soundness and completeness
results. Therefore, Wittgenstein postulates that his notion of tautology
corresponds to Frege's notion of theorems.

There is some evidence to indicate that tautologies in TLP are neither true nor
false, which would make them rather different from Frege’s theorems.
Wittgenstein says that a proposition can be true or false only in virtue of being
a picture of reality (4.06) and continues “if a proposition has no sense, nothing
corresponds to it, since it does not designate a thing (a truth value)” (4.063).
Tautologies lack sense (4.461). Thus, tautologies have no truth value. See also
NB 108, where Wittgenstein says that the propositions of logic are neither true
nor false, and 6.125 where tautologies are said to be ‘true’ with inverted
commas. My suggestion here is that these remarks, with the possible exception
of 4.063, which might refer to unsinn, rather than sinnlos, indicate that
Wittgenstein’s notion of a true proposition corresponds to Frege’s notion of
contingent truth. Only empirical propositions that could have been false are
true in Wittgenstein’s sense. When Wittgenstein remarks that tautologies are
neither true nor false, he means that lacking a sense, tautologies cannot agree
or disagree with the existence of state of affairs (4.2), they are not bipolar.
Tautologies are ‘true’ in the distinctive sense of being unconditionally true
(4.461). This, Wittgenstein remarks, is a somewhat improper kind of truth,
because tautologies are uninformative, they say nothing. Nevertheless,
tautologies are true by Frege’s standards. Frege does not distinguish between
true and unconditionally true propositions, as Wittgenstein does, by saying
that only the former is strictly true. Wittgenstein develops a truth-table proof
system that can show that a given proposition is tautological in the familiar
way, and he takes for granted soundness and completeness results. Therefore,
his notion of tautologies maps onto Frege’s notion of theorems, which is also
the contemporary default notion, regardless of Wittgenstein’s terminology in
connection to truth values.

Another Fregean notion that maps nicely onto Frege's terminology is that of an
ill-formed sentence, which corresponds to Wittgenstein's pseudo-propositions,

scheinsctze. For Frege, if a string of symbols is ill-formed, then it is nonsense.
Otherwise, it has a sense, which is the way it displays its truth value.
Wittgenstein agrees with Frege that a string of symbols can violate the rules of
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logical syntax, resulting in pseudo-propositions. No string of signs in and by
itself is a pseudo-proposition. But once a proposition is assigned to a string of
signs, rules of formations follow (3.342). Therefore, when we assign a
proposition to a sign, other signs on that convention necessarily turn out to be
pseudo-propositions. The convention can be changed giving sense to signs that
formerly were pseudo-propositions, but there will again be other pseudo-
propositions, and the underlying logical facts are unaffected by the choice of
notation. Wittgenstein, unlike Frege, emphasizes that what is nonsensical in a
notational convention may not be nonsensical in another. But this is hardly a
point of departure from Frege. Frege was aware that a well-formed sentence in
his concept script need not be a well-formed sentence in, say, the language of
Principia Mathematica.

The mapping between Frege's and Wittgenstein's terminologies is imperfect
because they have different views about sense. Crucially, the bearers of sense
differ. Although they use the same word, sdtze, Wittgenstein's propositions, do
not correspond to Frege's well-formed sentences. According to Frege, strings of
symbols themselves are the bearers of sense, Wittgenstein has an intermediary
notion: strings of symbols (propositional signs) correspond to propositions,
and propositions are the bearer of sense. Moreover, for Frege, the sense of a
well-formed sentence is the distinctive way it displays its reference. For
Wittgenstein, a proposition's sense is the distinctive way it partitions the space
of possibilities if it does.

There is some evidence suggesting that in TLP all propositions have a sense,
which would make 'sense’ a somewhat redundant notion. Wittgenstein says
that a picture is a model of reality (2.12). A proposition is a model of reality
(4.01). Thus, a proposition is a picture. A logical picture is a thought (3). Thus, a
proposition is a thought, since "every picture is also a logical picture" (2.182).
But a thought is a proposition with a sense (4). Therefore, a proposition is a
proposition with a sense: it is part of the nature of propositions that they have
sense.

Now if this were correct, then every time Wittgenstein talks in terms of
'‘propositions of logic' he would be making a category mistake, because
tautologies lack a sense. There is some evidence to support this; in his notes,
Wittgenstein occasionally seems to imply that tautologies are pseudo-
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propositions (NB, 12) or that they are not propositions, given that “there are no
such things as analytic propositions” (NB, 21). I suggest that these few
preparatory remarks, which have not been written in TLP, are not part of the
theory that Wittgenstein intended to present. If they were, then the theory
would be self-defeating in a much more mundane sense than resolute readers
have it. Wittgenstein talks in terms of “propositions of logic” throughout the
book. If all these occurrences were category mistakes, then TLP would be self-
defeating in the uninteresting sense of using contradictory terminology.
Furthermore, if all propositions had a sense, proposition 4, which was one of
the first focuses of Wittgenstein's attention in the writing of PT, would state a
needless redundancy. This seems highly unlikely. Accordingly, I suggest that
Wittgenstein did not realize that the definitions above seem to jointly entail
that all propositions have a sense. In the intended TPL account of sense,
propositions may or may not have a sense. Propositions with a sense are
thoughts, and they are logical pictures. Propositions without a sense are
tautologies or contradictions, they picture nothing, they say nothing, but they
show the logical structure of the world.

In an early note for TLP, Wittgenstein suggests that propositions correspond to
Frege's well-formed sentences (NB 1961, 2), possibly because, as Anscombe
suggests (NB 1961, 15 translator's footnote), at that time he had still in mind
Frege's theory of sense. But in TLP a proposition is not a combination of signs.
A string of symbols in TLP is called a "propositional sign" (3.5). For
Wittgenstein, a proposition is an abstract entity corresponding to a string of
signs, "a model of reality as we imagine it" (4.01). Commentators seem to agree
on this (Conant 1992, 64 and Hacker 2021, 18, among others).

For Frege, on the other hand, abstract entities corresponding to well-formed
strings of signs are thoughts. This extensionally corresponds to Wittgenstein's
propositions because, according to both, there is only one sort of entity that
can be expressed by well-formed sentences (propositions for Wittgenstein and
senses for Frege). Frege holds that well-formed sentences refer to truth values
through their senses. No well-formed sentence can have a truth value but no
sense, or a sense but no truth value. Thus, truth values are not a Fregean
notion whose extension could overlap Wittgenstein's notion of proposition.
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This sums up the above discussion, with Frege's terms in parenthesis. I am not
suggesting that the disagreement between Frege and Wittgenstein concerning
the nature of sense was verbal. Although their taxonomies are extensionally
equivalent, they differ intensionally. But extensional equivalence is sufficient
for my purposes.

3. The Justification of Logic

Conant (1992) attributes to Wittgenstein the self-defeating view that
contradictions are nonsense because he superimposes Frege's view about
sense on TLP: there is only one way that a sentence may lack a sense, which
makes it neither true nor false. But Wittgenstein distinguishes pseudo-
propositions, which are neither true nor false, from senseless tautologies
which are most emphatically true. The graph above illustrates this. In
Wittgenstein's terminology, a senseless proposition must be asserted. Indeed,
Wittgenstein asserts tautologies by saying that they are "unconditionally
true" (4.461). This brings us to the key proposition on the impossibility of
illogical thought.

What makes logic a priori is the impossibility of illogical thought (5.4731)

Wittgenstein acknowledges that, in complicated cases, one might not realize
that a given sign corresponds to a tautology (6.1262). But once a tautology has
been grasped, it is impossible to reject it. To think out a proposition amounts to
visualizing its truth table. Even fallible humans, having thought out a
tautology, cannot reject it. We cannot think illogically, although we can fail to
visualize the truth table of a sentence. It is possible to think illogically in the
sense that one can mistakenly associate a false proposition with a tautological
propositional sign. However, it is impossible to think illogically in the sense
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that one cannot reject a tautological propositional sign that one has applied
and thought out (i.e. having visualized its truth table). This is factually false,
contemporary non-classical logicians reject classical tautologies and it is
absurd to say that they fail to visualize their truth tables. But obviously,
Wittgenstein had never encountered logicians seriously defending non-
classical logics at the time.

It is often remarked that, unlike Frege and Russell, Wittgenstein thought that
ordinary language is in perfect logical order (Anscombe 1959, 91-2). Frege's
concept script is a technical tool developed to replace ordinary language for
specific scientific purposes, analogous to a microscope (Frege 1879, 105).
Wittgenstein's notation, by contrast, is meant to display the underlying logical
structure of ordinary language.

Again, one must not confuse Frege's and Wittgenstein's terminologies.
Wittgenstein says that language is the totality of propositions (4.001). That is,
language is the totality of what propositional signs express. Frege, by contrast,
regards languages as collections of symbols and rules to manipulate them.
Frege's formal language is intended as a tool to express more precisely some of
the thoughts that ordinary language expresses. For Wittgenstein, on the other
hand, language is the collection of thoughts expressed by various notations.

Wittgenstein's use of the term 'language' occasionally alternates these two
meanings. In proposition 3.325, for instance, he uses interchangeably 'sign-
language' [zeichensprache], 'concept script' [begriffsschrift], and 'language' [
sprache]. This ambiguity is plausibly what misled Russell. Russell thought that
the Tractatus aims to describe a logically perfect language (see Russell's
introduction to TLP). This reading is quite correct if a language is a notational
convention, indeed Wittgenstein develops a notational convention in the
Tractatus. It is absolutely wrong if language is understood as the totality of
thoughts (see also WC, 98).

Frege could very well agree that language is in perfect logical order if language
is understood as the totality of what he called thoughts. Wittgenstein's
conception is intensionally different because he takes a semantic, rather than
a syntactic approach to logic. But as to the impossibility of illogical thought,
they agree. Logical errors, for Frege, result from psychological limitations,
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which he strives to eliminate by developing his concept script. If we could
ideally see all syntactic consequences of any given sentence, we would never
make mistakes in logic. Having unintendedly postulated soundness and
completeness results, Wittgenstein's view coincides with this.

Let us consider now how Wittgenstein intended to bridge the ideal
impossibility of logical mistakes with the justification of logic. Here is one
reasoning that Wittgenstein could have advanced: he could have pointed out
that since logical mistakes are ideally impossible, the world must obey the laws
of logic because otherwise, our epistemic standpoint would lose its ground. We
must believe tautologies. Therefore, if there were any false tautologies, we
could not possibly find them. That is, if tautologies were false, we have no way
of finding it out, not even ideally. This is a skeptical scenario in which the
world has a certain feature that we are bound to believe it lacks. If
Wittgenstein rejects this scenario, his view that logical mistakes are impossible
entails that tautologies are true.

I argue elsewhere that Kant and Frege proposed an argument along this line.
This move is available for Wittgenstein as well. Indeed, he wrote: "scepticism is
not irrefutable but obviously nonsensical" (6.51). However, he does not seem to
have linked this with the justification of logic. The proposition where
Wittgenstein bridges the limits of language with the structure of the world is
this:

The limits of my language mean the limits of my world (5.6)
Logic pervades the world: the limits of the world are also its limits (5.61)

It is a complex exegetical problem, one that I do not tackle here, to evaluate
Wittgenstein's notes about solipsism. It suffices to say that 5.6 and the remarks
about it are the propositions most clearly stating that the gap between
inconceivability and justification can be filled. Thus, whatever view
Wittgenstein was advancing there, that was his main reason to bridge logic
and reality. Hacker (1986) argues that here Wittgenstein was influenced by
Schopenhauer. If this is correct, then although Wittgenstein's view on the
epistemology of logic has much in common with Kant's and Frege's, ultimately,
they appeal to radically different devices. Kant and Frege reject skepticism
because it is a scientific non-starter: if we are to do science, we need to
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